Acts 19:35



 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine singular aorist active participle from the verb KATASTELLW, which means “to quiet” someone or something.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the town clerk produced the action.


The participle is temporal and precedes the action of the main verb.  It is translated “after quieting.”

This is followed by the nominative subject from the masculine singular article and noun GRAMMATEUS, meaning “the chief executive officer of a governmental entity: secretary (of state), clerk, title of a high official in Ephesus Acts 19:35.”
  Then we have the accusative direct object from the masculine singular article and noun OCHLOS, meaning “the crowd.”  This is followed by the third person singular present active indicative from the verb PHĒMI, which means “to say.”


The present tense is a historical present, which describes a past as present for the sake of vividness and liveliness of expression, that is, making the narrative come alive.


The active voice indicates that the city official produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative used as a vocative from the masculine plural noun ANĒR and the adjective EPHESIOS, meaning “Men, Ephesians.”  It is not “Men of Ephesus” since the adjective EPHESIOS is not in the genitive case.

“Then after quieting the crowd, the town clerk said, ‘Men, Ephesians,”
 is the postpositive conjunction GAR, used “as a marker of inference, meaning: certainly, by all means, so, or then in self-evident conclusions, especially in exclamations, strong affirmations, etc.”
  Then we have the predicate nominative from the masculine singular interrogative pronoun TIS, meaning “who” plus the third person singular present active indicative from the verb EIMI, meaning “to be: is there.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that the subject “who among mankind” produces the action of existing.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the adverbial genitive of place from the masculine plural noun ANTHRWPOS, meaning literally “of men,” but in English idiom we say “among men.”  Then we have the nominative subject from the masculine singular relative pronoun HOS, meaning “who,” followed by the negative OU, meaning “not” and the third person singular present active indicative from the verb GINWSKW, meaning “to know.”


The present tense is a customary present for a present state of being that is reasonably expected to exist.


The active voice indicates that who among men produces the action of not knowing.


The indicative mood is an interrogative indicative, used in questions that can be answered by providing factual information.

Then we have the accusative subject of the participle from the feminine singular article and adjective EPHESIOS plus the noun POLIS, meaning “the Ephesian city.”  This is followed by the accusative direct object from the masculine singular noun NEWKOROS, meaning “the one who is responsible for the maintenance and security of a temple: ‘temple keeper’, then, with the rise of the emperor cult in Asia Minor, a title assumed by cities that built and maintained temples in honor of the emperor: honorary temple keeper.  In rare cases this custom was extended to other deities; so Ephesus is called the honorary guardian of the temple of the great Artemis Acts 19:35.”
  This is followed by the accusative of indirect discourse from the feminine singular present active participle of the verb EIMI, meaning “to be: that…is.”


The present tense is a descriptive and aoristic present, which describes the current state of being as a fact.


The active voice indicates that the city of Ephesus produces the action of being the temple keeper of Artemis.


The accusative participle is a participle of indirect discourse.  “An anarthrous participle in the accusative case, in conjunction with an accusative noun or pronoun, sometimes indicates indirect discourse after a verb of perception or communication [to know in our case].  This usage is fairly common (especially in Luke and Paul), but less so in Hellenistic than in classical Greek overall.
  The entire phrase is translated “who does not know that the Ephesian city is the temple keeper.”

Then we have the genitive of identity or descriptive genitive from the feminine singular article and adjective MEGAS plus the noun ARTEMIS, meaning “of the great Artemis.”

“certainly, who is there among men who does not know that the Ephesian city is the temple keeper of the great Artemis”

 is the additive use of the conjunction KAI, meaning “and” plus the descriptive genitive from the neuter singular article and adjective DIOPETĒS, which meant “originally meteorites viewed as heaven-sent cult objects: fallen from heaven (of images of deities; in our literature the image (of Artemis) fallen from heaven at Ephesus Acts 19:35.”

“and of the image fallen from heaven?”

Acts 19:35 corrected translation
“Then after quieting the crowd, the town clerk said, ‘Men, Ephesians, certainly, who is there among men who does not know that the Ephesian city is the temple keeper of the great Artemis and of the image fallen from heaven?”
Explanation:
1.  “Then after quieting the crowd, the town clerk said, ‘Men, Ephesians,”

a.  Alexander the Jew had no success in quieting the crowd after two hours.  Therefore, a city official steps forward and is able to quiet the crowd.  After two hours of shouting it probably didn’t take much to quiet the crowd.


b.  The city official was the official secretary of the city or town clerk.  He was far more important and had a great deal more authority than the town clerks in our cities today.



(1)  “The grammateus was frequently the secretary of a board of magistrates, responsible for the accurate recording of official decisions.  At Ephesus he was clearly the president of the assembly.  His punctilious regard for legal niceties, and anxiety about Roman intervention, mark him as a member of the Romanized aristocracy, among whom Paul found support.  His speech has been much admired as a little masterpiece of political savoir faire [capacity for appropriate action; a polished sureness in social behavior].”



(2)  The ‘scribe’ was “an official in the Greco-Roman world who had significant authority and responsibility under the Roman system of government.  These officials were responsible for the proper form and wording for decrees that were presented to assemblies of the people, and they appear to have been responsible for keeping order and preventing illegal assemblies.”



(3)  “A high-ranking civic official who led city politics and often acted as spokesperson for the city assembly. In addition, the town clerk was responsible for drafting decrees in conjunction with the local magistrates and for many of the details of city administration, including maintaining order.  Little more is known about this position in the city government.”



(4)  “This person was a city official charged with keeping records, being present when money was deposited in the temple, serving as a registrar, and the like.  He was the very sort of person one would expect to step forward and object if some sort of irregular or illegal assembly was occurring.  He would know what the records would say about when assemblies should and should not meet and how they should be carried out.  Furthermore, as the scribe of this very assembly, he was its chief executive officer.  He was not appointed by Rome but rather came from within the local assembly itself.  In order to appreciate his argument one needs to bear in mind that this was a free assembly, and subject to careful scrutiny by the Roman officials, especially the proconsul of the province.  Any irregularities might give the Romans an excuse to take away the city’s freedoms, including the right to their popular assembly.  As the Empire continued to expand and the imperial cult grew, some Roman officials became less and less patient with elements of local autonomy, especially those elements with any political power.”



(5)  This man was the direct liaison officer between the people of the free city of Ephesus and the Roman government in the city.  He had to answer personally for the conduct of the people in their assemblies.  If the people riot, the Romans hold him responsible.  His freedom and life are at stake in this drama.  Therefore, he has a very vested interest in the outcome of this illegal assembly of people.

c.  The town clerk uses the typical Greek formal introduction as he addresses the people in the theater—“Men, Ephesians.”  This formal address indicates his respect for the people.

2.  “certainly, who is there among men who does not know that the Ephesian city is the temple keeper of the great Artemis”

a.  The phrase “who is there among men who does not know” is an indirect way of saying that everyone knows something to be true.  The city official’s basic argument is “since everyone knows thus and such to be true, what do we care what these other people (Jews and Christians) think?”  “The intent of the rhetorical question is to silence unwarranted fears by mentioning undeniable facts.  The question then serves as something of a narrative on the basis of which the clerk is able to go on and argue that since these things cannot be denied the crowd should be quiet and do nothing rash.”


b.  According to the clerk everyone throughout the Roman Empire knows that Ephesus is the city where the great Artemis resides.  Therefore, if anyone really wants to worship Artemis they eventually have to come to Ephesus, just as the Jews have to go to Jerusalem.  In other words, nothing is going to change.  The temple of Artemis is not going anywhere and people are still going to come to Ephesus to see one of the seven wonders of the world.


c.  Just because a few men reject the worship of Artemis is no reason to think people are going to stop coming to Ephesus.


d.  The word “temple keeper” is technical here.  “During the Roman imperial period, cities honored by being chosen as sites for the erection of temples to patron deities (Artemis) and the imperial cult assumed the title “temple-keeper” (Acts 19:35), applied to cities in Roman Asia by the mid-1st century A.D., which had been granted the right to build temples in honor of important deities.”

3.  “and of the image fallen from heaven?”

a.  The people of the ancient world believed that meteorites that fell to earth were images of the gods or goddesses.  These images of the gods or goddesses were put in the sacred temples and worshipped as objects from heaven.



(1)  “Tradition claims that her image fell there from the sky, and is thought to refer to a meteorite; Pliny tells of a huge stone above the entrance, said to have been placed there by Diana herself.”



(2)  “The tradition in Acts 19:35 that her cult image had ‘fallen from heaven’ suggests that the original statue had been carved from a meteor, although no other literary references to that claim survive.”
 


b.  The town clerk is reminding the people of Ephesus that everyone throughout the Roman Empire knows that one of these images from heaven is in the temple of Artemis and can be seen by anyone who goes there.


c.  In other words, the town clerk is making the case for the empirical existence of the goddess Artemis.  The town clerk is suggesting to the crowd that if there is physical evidence of her existence, then why should they worry about what a small group of Jews and/or Christians think.  It is painfully obvious that they are wrong; therefore, ignore them.


d.  This additional statement answers the charge by Jews and Christians that the pagan idols are made by human hands.
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