Acts 19:32



 is the inferential use of the postpositive conjunction OUN, meaning “Therefore.”  With this we have a Classical Greek MEN…DE construction (the DE is found at the beginning of the next verse.  The MEN…DE construction means “on the one hand…but on the other hand.”  Then we have the nominative subject from the masculine plural adjective ALLOS, meaning “some.”  With this we have the accusative direct object from the correlative use of the neuter singular adjective ALLOS, meaning “another.”  This is followed by the accusative direct object from the neuter singular indefinite adjective TIS, meaning “one thing.”  Then we have the third person plural imperfect active indicative from the verb KRAZW, which means “to cry out; to shout.”


The imperfect tense is a durative imperfect, which describes a continuing, past action.


The active voice indicates that some people produced the action and then other people produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

BDAG gives the translation: “some were shouting one thing, some another Acts 19:32; 21:34.”
  There is no second KAI = and as found in the New American Standard Version (NASV).

“Therefore, on the one hand, some were shouting one thing, some another;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the third person singular aorist active indicative from the verb imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is a descriptive imperfect of the state of being that occurred at that time.


The active voice indicates that the subject (the assembly) produced the action of being something.


The indicative mood is declarative for a simple statement of fact and reality.

With the imperfect verb we have the nominative feminine singular perfect passive participle of the verb SUGCHEW, which forms a perfect periphrastic construction (the combination of two verb forms to express a single verbal idea).  The verb means “to be confused; to be in a state of confusion Acts 2:6; 9:22; 21:27, 31.”


The perfect tense is an intensive perfect, which describes the present state of being as a result of a past action.


The passive voice indicates that the crowd received the action of being confused.


The participle is circumstantial.

With this we have the nominative subject from the feminine singular article and noun EKKLĒSIA, meaning “the assembly.”


“for the assembly was confused”

 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine plural article and adjective POLUS, meaning “the majority.”
  Then we have the negative OUK, meaning “not” plus the third person plural pluperfect active indicative from the verb OIDA, meaning “to know.”


The pluperfect tense is an intensive pluperfect,
 which places the emphasis on the results that existed in past time.


The active voice indicates that the majority of people produced the action of not knowing.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the genitive of cause or reason from the masculine or neuter singular interrogative pronoun TIS plus the preposition HENEKA (yes, this preposition follows the word it governs, unlike normal Greek prepositions).  The preposition means “because of or for this reason;” but when used with TIS, it means “why.”
  Then we have the third person plural pluperfect active indicative from the verb SUNERCHOMAI, which means “to come together: they had come together.”


The pluperfect tense is an intensive pluperfect, which places the emphasis on the results that existed in past time.


The active voice indicates that the majority of people produced the action of having come together.


The indicative mood is declarative for a simple statement of fact and reality.

“and the majority did not know why they had come together.”

Acts 19:32 corrected translation
“Therefore, on the one hand, some were shouting one thing, some another; for the assembly was confused and the majority did not know why they had come together.”
Explanation:
1.  “Therefore, on the one hand, some were shouting one thing, some another;”

a.  Luke steps backward in the story to explain the statement he made in Acts 19:29, “Then the city was filled with confusion.”  Everything Luke from that statement until now has been somewhat parenthetical or explanatory in nature.  The main thought line is: “The city was filled with confusion.  Therefore, some were shouting one thing, some another.”

b.  The result of the confusion was that everyone was shouting something different, so that nothing of what people were saying made any sense.  Luke doesn’t tell us what was being shouted at this point.  Some would be shouting about financial ruin; some would shout about the greatness of Artemis; some would shout hatred toward the Christians; some would shout hatred toward the Jews; some would shout just to shout something.  It was all mass confusion.


c.  Satan is the author of chaos and confusion, and his plan was in full operation at this point.

2.  “for the assembly was confused”

a.  Luke then tells us the reason why the different groups were shouting different things.  They did so because they were confused.


b.  In verse 29 Luke emphasizes the fact that the city was filled with SUGCHUSIS, which means confusion, tumult, uproar, and turmoil.  Here Luke emphasizes the fact that the people are SUGCHEW, which means to be in a state of confusion.  Twice Luke has emphasized the mass confusion of the people, which has almost resulted in mass hysteria and rioting.


c.  If confusion is the enemy of the unbeliever, and it is, then how much more dangerous is confusion to the believer?  We are not to be confused by anything in life.  We may not understand something, but we are not to be confused.


d.  God the Father has provided for us a perfect spiritual life, a human spirit to understand Him, the teaching ministry of the Holy Spirit, and a completed Canon of Scripture.  Certainly we are not to be confused.


e.  Satan created the confusion in these unbelievers in order to destroy the teaching of the word of God in Ephesus.  Satan creates confusion in the mind of believers in order to destroy their confidence in the teaching of the word of God.  Confusion is Satan’s weapon against positive volition.  Confusion leads to negative volition to the word of God in believers and to rejection of the gospel in unbelievers.



(1)  Isa 9:16, “For those who guide this people are leading them astray; and those who are guided by them are brought to confusion.”



(2)  Isa 59:4, “No one sues righteously and no one pleads honestly.  They trust in confusion and speak lies; they conceive mischief and bring forth iniquity.”


f.  Confusion is used by God against His enemies to destroy them,



(1)  Ex 14:24, “At the morning watch, the Lord looked down on the army of the Egyptians through the pillar of fire and cloud and brought the army of the Egyptians into confusion.”



(2)  Ex 23:27, “I will send My terror ahead of you, and throw into confusion all the people among whom you come, and I will make all your enemies turn their backs to you.”



(3)  Dt 7:23, “But the Lord your God will deliver them before you, and will throw them into great confusion until they are destroyed.”



(4)  Dt 28:20, “The Lord will send upon you curses, confusion, and rebuke, in all you undertake to do, until you are destroyed and until you perish quickly, on account of the evil of your deeds, because you have forsaken Me.”



(5)  1 Sam 5:9, “After they had brought it around, the hand of the Lord was against the city with very great confusion; and He smote the men of the city, both young and old, so that tumors broke out on them.”



(6)  1 Sam 5:11, “They sent therefore and gathered all the lords of the Philistines and said, ‘Send away the ark of the God of Israel, and let it return to its own place, so that it will not kill us and our people’.  For there was a deadly confusion throughout the city; the hand of God was very heavy there.”



(7)  1 Sam 14:20, “Then Saul and all the people who were with him rallied and came to the battle; and behold, every man’s sword was against his fellow, and there was very great confusion.”


g.  1 Cor 14:33, “For He is not a God of disorder (AKATASTASIA = disturbance, disorder, unruliness, insurrections, confusion, tumult) but of order.”
3.  “and the majority did not know why they had come together.”

a.  The majority of the people that rushed into the theater did not know why they had come together, but Demetrius and the silversmith union did.  They wanted to stop the teaching of Paul and throw the Christians out of the city.  The majority of the people in the theater had no clue why they were there.  They just knew that something was wrong, something exciting was going on, and they wanted to be a part of it.


b.  The ignorance of a mob is expressed here.  People involved in a mob generally don’t know why they have come together.  It is the herd mentality of the ignorant.  Their confused thinking is: “Everyone else is doing it, so shouldn’t I join in?  I don’t want to miss out on what’s going on.”  They don’t know why they are going along with the crowd; they are just thoughtlessly going along with the crowd.  This kind of thinking is absolutely imperative for fashion designers, car makers, and other industries to survive.

c.  The majority of the world is ignorant of the message of the gospel.


d.  The majority of believers are ignorant of the teaching of the word of God.


e.  The majority is not always right.


f.  The majority will not rule during the millennial reign of Christ.


g.  What Demetrius had started was now out of his control.
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