Acts 19:31



 is the additive use of the postpositive conjunction DE, meaning “And” plus the ascensive use of the conjunction KAI, meaning “even.”  With these two conjunctions we have the nominative subject from the masculine plural indefinite pronoun TIS, meaning “some” plus the genitive of identity (also called the descriptive genitive) from the masculine plural article and proper noun ASIARCHĒS, meaning “of the Asiarchs.”  The word Asiarch is a title of “the deputies of the assembly of Asia, which met in Ephesus.”

“And even some of the Asiarchs,”
 is the explanatory nominative masculine plural present active participle from the verb EIMI, meaning “to be: being.”


The present tense is a historical present, which describes a past event as though happening now for the sake of vividness in the narrative.  This is probably also an indication that these men still were friends of Paul.


The active voice indicates that the state of being produced the action of being what it was and/or is.


The participle expresses attendant circumstances related to the action of the main verb.

Then we have the dative of possession
 from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his” in the sense of “belonging to him” and referring to Paul.  This is followed by the predicate nominative from the masculine plural adjective PHILOS, meaning “friends.”  BDAG also suggests the translation “being kindly disposed or devoted to him.”

“being his friends,”

 is the explanatory nominative masculine plural aorist active participle from the verb PEMPW, which means “to send.”


The aorist tense is a constative aorist, which views the action of sending a message in its entirety.


The active voice indicates that some of the Asiarchs, who were friends of Paul, produced the action of sending word to him.


The participle is temporal and precedes the action of the main verb.  It is translated “after sending.”

Then we have the preposition PROS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Paul.  This is followed by the third person plural imperfect active indicative from the verb PARAKALEW, which means “to summon; to strongly urge; appeal to, exhort; request, implore, entreat.”  The sense here is to beg and plead with someone not to do something.


The imperfect tense is a descriptive and iterative imperfect, which describes a continuous, repeated past action.


The active voice indicated that the Asiarchs kept on periodically sending these appeals to Paul, begging him not to show his face in the theater.


The indicative mood is declarative for a dogmatic statement of fact and reality.

Then we have the negative MĒ plus the aorist active infinitive from the verb DIDWMI, which here means “to go, venture somewhere Acts 19:31.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Paul is to not produce the action.


The infinitive is an infinitive of indirect discourse
 and purpose.  It is translated by the word “that.”

This is followed by the accusative subject of the infinitive from the third person masculine singular reflexive pronoun HEAUTOU, meaning “himself.”  As the subject of the infinitive we need to add the word “he himself” for the purpose correct English grammar.  Finally, we have the preposition EIS plus the accusative of place from the neuter singular article and noun THEATRON, meaning “into the theater.”

“after sending to him, kept on pleading that he himself not venture into the theater.”

Acts 19:31 corrected translation
“And even some of the Asiarchs, being his friends, after sending to him, kept on pleading that he himself not venture into the theater.”
Explanation:
1.  “And even some of the Asiarchs, being his friends,”

a.  It wasn’t just the disciples of Paul who restrained him from going before the Ephesian mob in the theater.  Paul had other friends as well, who compelled and warned him not to go.


b.  An Asiarch is a technical term for a leader of the Roman province of Asia.



(1)  It is the combination of the word Asia, designating the geographical territory of Asia or Western Turkey and ARCHĒ, which is the Greek word for a leader.



(2)  “The title given to certain men of high honorary rank in the Roman province of Asia.  What their exact functions were is not altogether clear.  They derived their appellation from the name of the province over which they presided (cf. Bithyniarch, Cariarch, Syriarch). They were not ‘high priests of Asia’, as some have thought, but delegates of individual cities to the provincial council which regulated the worship of Rome and of the emperor.  They were probably assembled at Ephesus, among other places, to preside over the public games and the religious rites at the festival, in honor of the gods and the emperor, when they sent word to Paul and gave him a bit of friendly advice, not to present himself at the theater.  The title could be held along with any civil office and with the high-priesthood of a particular city.  An Asiarch served for one year, but reelection was possible (the tenure of office, according to Ramsay, was four years).  The municipalities must have shown the Asiarchs high honor, as we find the names of many perpetuated on coins and inscriptions.  The office could be held only by men of wealth, as the expenses of the provincial games were for the greater part defrayed by the Asiarchs.”



(3)  “The Asiarchs were the leading men of the province, members of the noblest and wealthiest local families who among other things were current or former holders of important offices in the league of Asian cities, and more importantly it appears that from their ranks was annually elected the high priest of the imperial cult.  Their main task was to promote the cult of the emperor and of Roma, and secure allegiance to Rome.  They would have a natural relationship with all local Roman citizens, which in a free Greek city may not have been a very large number, and in any case would be assumed by the Asiarchs to be their core constituency.  If Paul was indeed a Roman citizen, and one who deliberately assumed a public face by means of public orations, he may have been well known to the Asiarchs.  The friendship language here could mean that Paul had one or more of the Asiarchs as a patron or at least an advocate in Ephesus (could this be how he obtained the hall of Tyrannus?).  As for what Luke is trying to tell us here, we see a possible distinction being implied.  While the Way might well be a threat to this or that local cult, or to a basically ethnic religious group like Jews, time and again Rome’s authorities do not see Christianity as being a threat to their primary interests.  Is it Luke’s apologetic tack to suggest that Christianity challenged society at the social levels below the imposed Roman superstructure but need not disturb Rome’s basic legal and military authority?  This is possible.  A sect whose leader had Asiarchs for friends cannot be dangerous to the state.”



(4)  “The league of cities of the province of Asia was administered by the Asiarchs, who were chosen annually from the wealthiest and most aristocratic citizens.  From their ranks were drawn the honorary high priests of the provincial cult of ‘Rome and the Emperor’, established by the league with its headquarters at Pergamum in 29 B.C.”


c.  Thus, Paul had some very important friends after over two years in Ephesus.  We are not told whether or not these men were believers or not, and it is impossible to dogmatically say they were or were not.  However, considering Paul’s other teachings regarding the unbeliever (for example in Rom 1:16-32) it is much more likely that these men were believers as well.


d.  The real point being taught here is that Christian friends help Christian friends: especially when the situation is dangerous and demands right decisions.  A friend is someone you can count on when your life is on the line.  Other people are acquaintances.  These men were just as concerned for the life of Paul as Paul was concerned for the lives of Gaius and Aristarchus.


e.  These men were not afraid to rest their own positions and reputations to warn Paul.  The mob could have easily considered them traitors to the city-state for warning Paul.


f.  According to the next statement, these leaders of Asia didn’t just send and warn Paul once, but kept on doing so throughout the events of the day in the theater.


g.  The combination of the restraining of Paul’s disciples and the warnings of his friends was God the Holy Spirit at work accomplishing His will for Paul in this situation.


h.  There are times when we must listen to our friends, when our own desires keep on telling us to do otherwise.  Sometimes God provides wisdom for us through the doctrine and common sense in the souls of others.  We need to discern when to listen to that wisdom.


i.  The phrase “being his friends” has another implication.  “In Luke’s portrayal Roman notables express interest in Christianity or at least indicate that it poses no danger to the state.  In this way Luke can affirm the non-subversive nature of the Church, possibly in an effort to convince Roman citizens of his own day that nothing stood in the way of their membership in the Christian community.”

2.  “after sending to him, kept on pleading that he himself not venture into the theater.”

a.  The Asiarchs selected trusted messengers to send word to Paul to stay put.  These men were thinking rationally and calmly in the face of an impending riot and mob violence.  They kept their heads when others were totally out of control.


b.  The imperfect tense of duration here is very important, because it tells us that these Asian leaders kept on asking Paul not to come to the theater.  They didn’t send one messenger but sent a series of messengers throughout the proceedings in the theater.


c.  The Greek verb PARAKALEW in this context means to strongly urge, to appeal to, to exhort, to request, to implore, or to entreat.  The sense here is to beg and plead with Paul not to come to the theater.  These leaders had good reason for this request as Paul explains in 1 Cor 15:32a, “If I had fought with wild animals in Ephesus from a human standpoint, how would that benefit me?”  This mob was those wild animals.


d.  The practical application of this passage is that there are certain situations in which we should not become involved.  There are times and places where we should not go and should be.  Paul would find this out in Jerusalem after the Holy Spirit tried on several occasions to warn Paul through other believers not to go there.  This passage is Luke’s contrast with the events in Jerusalem.  In Ephesus the Holy Spirit used other believers to warn Paul not to do something.  Paul listened to them, followed their advise, and all things worked together for good.  On his way to Jerusalem the Holy Spirit did the same things and Paul refused to listen.  All things did not work out for good in that case.  Paul spent two years in a Roman jail in Caesarea and did nothing for the churches he had established.  God took his ministry away from him for a time.


e.  When your friends are pleading with you not to do something, it is time to step back and listen to what they have to say.  They are not pleading with you out of their own selfish interests, but because they care about you.  God is doing the same thing with all of us through the teaching of the word of God everyday.
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