Acts 19:25



 is the accusative direct object from the masculine plural relative pronoun HOS, meaning “whom” and referring to the craftsmen of the silversmith trade.  Then we have the nominative masculine singular aorist active participle from the verb SUNATHROIZW, which means “to cause to gather together as a group, gather, bring together Acts 19:25.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Demetrius produced the action.


The participle is a temporal participle that precedes the action of the main verb and is translated “after gathering together.”

This is followed by the adjunctive use of the conjunction KAI, meaning “also” plus the accusative direct object from the masculine plural article and noun ERGATĒS, meaning “the workers.”
  This object is modified by the prepositional phrase PERI plus the accusative of general reference from the neuter plural article and qualitative demonstrative pronoun TOIOUTOS, meaning “such or similar things, things like that Acts 19:25; Rom 1:32; 2:2f; Gal 5:21; Eph 5:27.”
  Literally this says “the workers concerning similar things” or “the workers with reference to similar things.”  This prepositional phrase could simply be translated as an adjective between the article and noun as “similar workers.”

“whom, after also gathering together with similar workers,”

 is the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Demetrius produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the nominative used as a vocative from the masculine plural noun ANĒR, meaning “Men” or “Gentlemen.”
“he said, ‘Men,”

 is the second person plural present deponent middle/passive indicative from the verb EPISTAMAI, which means “to know, be acquainted with Acts 10:28; 15:7; 18:25; 19:15, 25; 22:19; 26:26.”


The present tense is an aoristic present, which presents the act of knowing as a present fact without reference to its beginning, end, progress, or result.


The deponent middle/passive voice indicates that the crowd of workers produce the action of knowing something.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the conjunction HOTI, which means “that” and is used after verbs of mental activity to indicate the content of that activity.  This is followed by the preposition EK plus the ablative of origin/source from the feminine singular demonstrative pronoun HOUTOS, meaning “from this” plus the article and noun ERGASIA, meaning “business, work.”  Then we have the nominative subject from the feminine singular article and noun EUPORIA with the possessive genitive from the first person plural personal pronoun EGW, meaning “our prosperity.”
  Finally, we have the third person singular present active indicative from the verb EIMI, meaning “is.”


The present tense is an aoristic present, which presents the state of being as a fact.


The active voice indicates that the subject, “our prosperity,” produces the state of being from this business.


The indicative mood is declarative for a simple statement of fact and reality.
“you know that our prosperity is from this business.”

Acts 19:25 corrected translation
“whom, after also gathering together with similar workers, he said, ‘Men, you know that our prosperity is from this business.”
Explanation:
1.  “whom, after also gathering together with similar workers,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The complete sentence now reads: “For a man named Demetrius, a silversmith, making silver shrines of Artemis, was bringing no little profit to the craftsmen; whom, after gathering together with similar workers, he said, ‘Men, you know that our prosperity is from this business.”


b.  Having introduced the villain in the plot, Luke now tells us what the villain of the story did.  His first act of villainy was to gather together other workers who profited from the tourist trade and worship of the pilgrims to the temple of Artemis.


c.  Demetrius went from shop to shop on the main street of Ephesus and complained about Paul and the Christians, and how their evangelization of people was hurting their profits.  In each shop he got the workers worked up (did you like that play of words?) and motivated them to go with him to the next shop and repeat the process until all the shop owners were in an uproar.


d.  The phrase “similar workers” implies more than just the silversmiths in town.  This would involve the innkeepers, tent makers, restaurant owners, taxi drivers (O.K., the horse and buggy drivers, since the temple was a little ways out of town), the owners of the luxury liners who brought people from Rome, Greece, Cyprus, Syria, and Egypt.  You get the idea.  The tourist industry related to the worship of Artemis affected almost everyone who lived in Ephesus in one way or another.  The general employment of people was directly or indirectly related to the tourist industry and worship of this idol.  Remember that the festival of Artemis lasted an entire month, and people had to get there, have somewhere to stay, and be able to eat every day.  Then there were temple guides and tourist buses (wagons) that took people around the city and showed them the sites.  When Luke makes this simple statement that similar workers got involved with Demetrius, it involves much more than a few men making little silver statues.

2.  “he said, ‘Men, you know that our prosperity is from this business.”

a.  Luke now tells us what Demetrius’ main argument was.  Demetrius begins his public address as any proper Greek would by addressing his audience with a polite vocative, “Men.”  Then he goes on to make his main point by stating something upon which they can all agree.  This is the debater’s technique of beginning your argument from the standpoint of something upon which the audience believes to be true, so that you can connect it with something else you want them to believe to be true.


b.  All these workers knew without question or doubt that their livelihood depended on the cult of Artemis and the worshippers who came from throughout the Empire to Ephesus once a year.  The worship of Artemis during this month was parallel to and the satanic counterfeit of the pilgrimages of the dispersed Jews to Jerusalem for Passover.  Both events drew massive crowds and had an enormous impact on the local economy.  It is similar to the impact that the Super Bowl football game has on the city in which it is held.  Millions of dollars pour into the local economy during the week before the game.  Think of that lasting for a month.  Therefore, Demetrius’ statement is no exaggeration.  Their financial prosperity was truly and totally linked to the worship of the goddess Artemis/Diana.


c.  “The word ERGATĒS [=business] has reference to the business or the trade by which men gain their subsistence (Acts 19:25), and it is also used to denote the profit which results from their activity (Acts 16:16, 19) as well as the toil which the pursuit of their gain involves.”
  The making and selling of replicas of the temple and/or Artemis was just a small part of the entire impact the cult had on the people of Ephesus.  Jobs, homes, bank accounts, and everything the pagans considered valuable was connected in some respect to the worship of this demon idol.


d.  “Demetrius appeals to his audience’s weak spot—fears about the continuance of their business and its ongoing profitability.”
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