Acts 19:24



 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the nominative subject from the proper noun DĒMĒTRIOS, transliterated as “Demetrius.”  Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “a certain man” or simply “a man” or “a person.”  With this we have the dative of possession from the masculine singular noun ONOMA, meaning “possessing the name” or “named.”

“For a man named Demetrius,”
 is the appositional/explanatory nominative subject from the masculine singular noun ARGUROKOPOS, meaning “a silversmith.”
  Then we have the nominative masculine singular present active participle from the verb POIEW, which means “to make.”


The present tense is a historical present, which is used to present a past action as though it were now going on for the sake of vividness and liveliness in the narrative.


The active voice indicates that Demetrius produced the action of making something.


The participle is instrumental,
 indicating the means by which Demetrius by bringing such great financial profit to the silversmiths.

Then we have the accusative direct object from the masculine plural noun NAOS, meaning “temple Acts 17:24; specifically of replicas of the temple of Artemis at Ephesus 19:24; but here, NAOS can be understood in the more restricted sense shrine, where the image of the goddess stood.”
  With this noun we have the masculine plural adjective ARGUROUS, meaning “silver.”  Also with this we have the genitive of identity or descriptive genitive from the feminine singular noun ARTEMIS, meaning “of Artemis.”

“a silversmith, by making silver shrines of Artemis,”

 is the third person singular imperfect middle indicative from the verb PARECHW, which means “to cause to happen or be brought about, cause, make happen, bring about something for someone Mt 26:10; Mk 14:6; Lk 11:7; 18:5; Gal 6:17; bring great gain Acts 16:16.”


The imperfect tense is a descriptive/durative imperfect, which describes a continuing action in the past.


The middle voice emphasizes the personal responsibility of Demetrius in producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative of indirect object from the masculine plural article and noun TECHNITĒS, meaning “to the craftsmen, artisans, designers Acts 19:24, 38; Rev 18:22; as the architect of the heavenly city Heb 11:10.”
  This is followed by the negative OUK, meaning “no” plus the accusative direct object from the feminine singular adjective OLIGOS, meaning “little” and the noun ERGASIA, meaning “(1) business activity, trade, business Acts 19:25; (2) proceeds of work or activity profit, gain Acts 16:16, 19; bring profit to someone 19:24.”
 

“was bringing no little profit to the craftsmen;”

Acts 19:24 corrected translation
“For a man named Demetrius, a silversmith, by making silver shrines of Artemis, was bringing no little profit to the craftsmen;”
Explanation:
1.  “For a man named Demetrius, a silversmith, by making silver shrines of Artemis,”

a.  Luke now gives us the reason for the ‘no small disturbance’ in Ephesus.  The reason or cause of the disturbance is a man named Demetrius.  By trade Demetrius is a silversmith, that is, a person who works in silver, making eating utensils, plates and bowls, jewelry.  But most importantly, he made little replicas of the temple of Artemis (the Roman name for this goddess is Diana; Artemis was the daughter of Zeus and sister of Apollo) and little household figurines of the goddess herself.


b.  Polhill gives an excellent summary of the situation in his commentary.

“The whole inci​dent was instigated by one of the silversmiths of Ephesus named Dem​etrius.  His own trade consisted of fabricating silver shrines of Artemis, i.e., silver replicas of the temple of Artemis for which Ephesus was renowned.  The manufacture of such shrines was a common practice.  Pil​grims would purchase them for use in their own home altars or as a votive offering to be presented to the temple.  Replicas of the Ephesian temple of Artemis have been unearthed; they usually were made of terra cotta.  None has yet been found in silver, though silver images of the goddess Artemis have been discovered as well as numerous silver coins bearing an image of the temple.  That no silver shrines have been located is likely because their considerable metallic value would have made them a prime target for the melting pots of looters through the centuries. 

The temple of Artemis was indeed a hub of Ephesian economic life.  It was an impressive building, some 165 feet by 345 feet in dimension and built on a platform 240 by 420 feet. The entire edifice was elaborately in brilliant colors and gold leaf.  The altar area was 20 feet square and contained a massive image of the goddess with a veiled head, with animals and birds decorating her head and lower body and numerous breasts from her waist to her neck.  The animals and breasts were sym​bolic of her status as the ancient Asian Mother Goddess, the goddess of nature who was believed to protect and preserve the fecundity [fruitfulness] of all living things.  In Ephesus the worship of the goddess centered around the Artemision, a week in the spring dedicated to the goddess.  The highlight of the festiv​ities was a solemn processional in which the image of the goddess was carried through the streets between the theater and the temple.  Through​out the week there were numerous events, including ritual plays and dances.  Artemis worship was not confined to Ephesus.  There was a sanctuary in Rome also and a simi​lar festival there every April.  All told there were at least thirty-three shrines to the mother goddess throughout the Roman Empire, and it was perhaps the most popular cult of all.  Ephesus was considered to be the center of the cult, and pilgrims flocked from all over the empire to wor​ship at its famous temple, especially during the spring.  Eco​nomics and religion were closely bound. The temple received lavish votive offerings from the devotees of the mother goddess.  In fact, so wealthy was it that it became the principal financial institution of Asia, receiving deposits and making loans.”


c.  The Demetrius mentioned in 3 Jn 1:12 (“With reference to Demetrius he has been approved by all and by the Truth itself; moreover, we also testify, and you have come to recognize that our statement of approval is dependable”) is probably not the same man, since this was written almost 40 years later.

2.  “was bringing no little profit to the craftsmen;”

a.  The reason for the disturbance is further defined by Luke as related to money.  The phrase “no little profit” is another litotes, indicating that the silversmith union was making a great deal of money by selling all the silver shrines of Artemis to the tourists who visited the city.  The temple of Artemis was one of the seven wonders of the ancient world and people came from far and wide to see it and buy a souvenir.  Demetrius had started a business of making little silver replicas of the temple and the goddess to sell to the tourists.  Witherington disagrees that these were sold as souvenirs: “These objects would not primarily be bought as souvenirs, but would be used as votive offerings dedicated to the goddess when one visited the temple, or occasionally as amulets or even in family worship in the home.”
  I doubt people have changed much in the last 2000 years, and it seems more reasonable that people would buy a souvenir to take home with them and then use for worship from afar.  Not much different than people buying statues or pictures of ‘Jesus’ and worshipping in their homes.


b.  Demetrius had a lot of people working for and with him in the distribution and sale of these silver replicas.  Business was booming until Paul came along and converted people to Christianity.  Business had gone into a deep recession and Demetrius was going to put a stop to it.  The only way he could do this was to crush the Christian movement in the city.  Demetrius was clearly being used by Satan to counterattack the success of Christianity in the Province of Asia.


c.  Notice that this is the second time Luke has illustrated how Christianity has come into conflict with the financial interests of paganism: the fortune-telling slave girl’s owners at Philippi (Acts 16:19).


d.  ISBE gives extensive background information with regard to the temple and worship of Artemis.

“Artemis was a goddess of fertility in man, beast, and nature.  She was worshipped in crude shrines, and her worship spread into many cities of Asia Minor, Syria, the Greek mainland, and ultimately to Rome and southern Gaul.  At some point she was adopted by the Greek colonists at Ephesus, and a large temple was built for her.  It was not her home, however, simply the principal shrine.  Pilgrims came in great numbers to worship Artemis at her shrine.  The ‘silver shrines of Artemis’ are believed to have been replicas of the earlier shrine that was replaced by the Artemissium (the great temple), which the pilgrims carried back home with them, possibly to serve as local or house-shrines.


The temple of Artemis, according to Pliny, was completed in 120 years and was destroyed and rebuilt seven times; it was to be rebuilt the eighth time in the second century B.C.  Many historians question or reject Pliny’s statements.  Contributions came from all Asia Minor. The completed temple was 425 ft by 225 ft and had 127 columns each 60 ft in height and each representing a king.  Thirty-six of the columns were decorated with high reliefs.  According to tradition, the great temple was destroyed by fire on the night of the birth of Alexander the Great (356 B.C.); the arsonist was a deranged man named Erostratos who committed the act to achieve immortality in history.  When Alexander reached Ephesus on his famous march (334 b.c.), he offered to rebuild the temple on the condition that it bear his name, but the people of Ephesus declined his offer, saying that it would not be appropriate for one god to build a temple to another.


The temple was attended by a very large hierarchy of religious persons, eunuchs, and young virgins.  There were male and female priests, receptionists, supervisors, drummers, bearers of the scepter, cleaners and chambermaids, acrobats, and flute players.  One month every year was entirely devoted to impressive ceremonies in honor of Artemis.  No work was done during this month, and there were athletic games at the Stadium, plays at the Theater, and concerts at the Odeon [the Music Hall].  The people made offerings at the sacred grove that was Artemis’ birthplace, gave great banquets, sang to the accompaniment of the flutes, and had a time of carnival.  There was also a bank at the temple, and the chief priest was the treasurer of the goddess.  According to one tradition the temple was a sanctuary for debtors.”


e.  The relationship of Demetrius to the other craftsmen implies several things.



(1)  The craftsmen were people of the same craft as Demetrius (silversmiths) who worked for him or had their businesses, but they were part of the same trade guild or trade union.



(2)  The craftsmen could also include other men who worked at various crafts that supported the worship of the temple, such as the craftsmen who made the terra cotta replicas of the temple.



(3)  The fact that the whole city eventually was in an uproar over the issue indicates that more than a few silversmiths were involved.  The financial problem reached out and touched all manner of people; for example, all the people who supported the tourist industry in one way or another.
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