Acts 19:2



 is the continuative use of the postpositive conjunction TE, meaning “Then” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place/direction from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the twelve men, who were followers of John the Baptist.

“Then he said to them,”
 is the conditional particle EI, which is used as a marker to indicate that a direct question follows.
  We indicate a direct or indirect question by the use of a question mark (?), the Greeks did so by the use of EI.  Then we have the accusative direct object from the neuter singular noun PNEUMA and the adjective HAGIOS, meaning “the Holy Spirit.”  This is followed by the second person plural aorist active indicative from the verb LAMBANW, which means “to receive: did you receive.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the twelve men produced the action of possibly receiving the Holy Spirit.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative second person masculine plural aorist active participle from the verb PISTEUW, which means “to believe.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that these twelve men produced the action of believing in something.


The participle is a temporal participle and is coincident with the action of the main verb (to receive).  It is translated by the word “when.”
“‘Did you receive the Holy Spirit when you believed?’”
 is the continuative use of the postpositive conjunction DE, meaning “And.”  There is no contrast intended here.  With this we have the nominative masculine plural article, used as a personal pronoun, meaning “they.”  The verb EIPON [“said”] is implied from its previous use in the prior sentence.  Then we have the preposition PROS plus the accusative of place/direction from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Paul.

“And they [said] to him,”
 is the adversative use of the conjunction ALLA, meaning “On the contrary” plus the negative adverb OUDE, meaning “not even.”  Then we have the use of the conditional particle EI to introduce an indirect question and meaning “whether.”
  Then we have the nominative subject from the neuter singular noun PNEUMA and the adjective HAGIOS, meaning “the Holy Spirit.”  This is followed by the third person singular present active indicative from the verb EIMI, which means “of existing in the sense be present, available, provided; since a large crowd was present Mk 8:1; the Spirit had not yet come [or better, the Spirit was not yet present] Jn 7:39.”
 The latter translation really makes the most sense here and is used in the parallel passage of Jn 7:39.


The present tense is an aoristic present, which views the state of being as a fact without reference to its beginning, end, progress, or result.


The active voice indicates the Holy Spirit produces the action of being present.


The indicative mood is an interrogative indicative in the indirect question.

Finally, we have the first person plural aorist active indicative from the verb AKOUW, which means “to hear: we have heard.”


The aorist tense is a culminative aorist, which views the entire action from the standpoint of its completion.


The active voice indicates that these disciples of John the Baptist have produced the action of not hearing about the Holy Spirit.


The indicative mood is declarative for a simple statement of fact.

“‘On the contrary, we have not even heard whether the Holy Spirit is present.’”
Acts 19:2 corrected translation
“Then he said to them, ‘Did you receive the Holy Spirit when you believed?’ And they [said] to him, ‘On the contrary, we have not even heard whether the Holy Spirit is present.’”
Explanation:
1.  “Then he said to them, ‘Did you receive the Holy Spirit when you believed?’”

a.  The scene continues with Paul asking a reasonable question based upon his logical deduction from talking with these men that something was missing in the spiritual life.


b.  Paul asks them if they received the Holy Spirit when they believed.  It is important to not make wrong assumptions here.  One of the biggest wrong assumptions is that the word “believed” refers to believing in Christ.


c.  Paul is asking these men in effect, “When you believed in whatever it was in which you believed, did you receive the Holy Spirit?”  Paul is not making the assumption that they believed in Christ.  He has already deduced that the Holy Spirit and the manifestation of the Holy Spirit through their spiritual gifts are missing.  Otherwise Paul wouldn’t be asking the question, if he didn’t think something/Someone was missing.


d.  These men have believed in the statement of John the Baptist that One was coming after him, whose sandals John was not fit to untie.  We cannot assume that they have yet believed in Christ.  They will believe in Jesus as the Christ in a few verses and receive the Holy Spirit, but that has not yet occurred in their life.


e.  As far as Paul is concerned, the cardinal test for being a believer of Jesus in the Church Age is the reception of the Holy Spirit, that is, being filled, indwelt by, sealed, and baptized by the Holy Spirit, along with the giving a spiritual gift that manifests itself.  This had not yet happened to these men.  Therefore, they were believers in the testimony of John the Baptist, but had not yet heard about Jesus and believed that He was the Messiah.


f.  Paul does not question their belief.  Paul believes that these men believed in something or someone.  Paul’s deduces correctly that they believed in the proclamation of the herald of the Messiah, but have not yet heard about and believed in Jesus as that Messiah.


g.  Paul has already deduced that they have not yet received the Holy Spirit and asks the question to confirm what he already suspects.

2.  “And they [said] to him, ‘On the contrary, we have not even heard whether the Holy Spirit is present.’”

a.  The disciples of John the Baptist reply to Paul that they have never even heard about the Holy Spirit’s ministries in the Church Age.  This means they know nothing of what happened at Pentecost or what has been manifest by the Holy Spirit in believers for the last twenty-five years.  They have been isolated in their own little world or they are such new believers in the message of John the Baptist that they haven’t yet even heard about Jesus as the Messiah.  This appears to be the case.  They have not heard about the life, death, or resurrection of Jesus, or if they have, they have not connected Him with the person being proclaimed by John.


b.  Another possible translation of the passage by some scholars suggests an ellipsis of the verb ‘to give’, so that we have “we have not even heard that a Holy Spirit was given.”  This suggestion also relies on Jn 7:39, “But this He spoke of the Spirit, whom those who believed in Him were to receive; for the Spirit was not yet given (; a parallel Greek construction with the verb EIMI, which never means ‘to be given’ and therefore demands the ellipsis of the verb ‘to give’; however, the verb EIMI does mean “to be present” and this is the better meaning in both passages rather than inventing an ellipsis that isn’t necessarily there or assigning a meaning to the verb EIMI that does not exist.

c.  It is almost inconceivable for us to imagine anyone hearing the Old Testament Scriptures and not knowing of the existence of the Holy Spirit.  These men had to know of the existence of the Holy Spirit, because John the Baptist himself taught that the One coming after him would baptize with fire, Mt 3:11; Lk 3:16.  Even disciples of John the Baptist knew that the Holy Spirit existed.
  Therefore, using the meaning “to exist” for EIMI in this passage also seems unreasonable, especially in the face of such passages as:



(1)  Ps 51:11, “Do not cast me away from Your presence and do not take Your Holy Spirit from me.”



(2)  Ps 143:10, “Teach me to do Your will, for You are my God; Let Your good Spirit lead me on level ground.”



(3)  Isa 63:10-11, “But they rebelled and grieved His Holy Spirit; Therefore He turned Himself to become their enemy, He fought against them.  Then His people remembered the days of old, of Moses.  Where is He who brought them up out of the sea with the shepherds of His flock?  Where is He who put His Holy Spirit in the midst of them?”



(4)  Gen 6:3, “Then the Lord said, ‘My Spirit shall not strive with man forever, because he also is flesh; nevertheless his days shall be one hundred and twenty years.’”



(5)  Isa 42:1, “Behold, My Servant, whom I uphold; My chosen one in whom My soul delights.  I have put My Spirit upon Him; He will bring forth justice to the nations.”



(6)  Ezek 2:2, “As He spoke to me the Spirit entered me and set me on my feet; and I heard Him speaking to me.”



(7)  Ezek 3:14, “So the Spirit lifted me up and took me away; and I went embittered in the rage of my spirit, and the hand of the Lord was strong on me.”



(8)  Ezek 3:24, “The Spirit then entered me and made me stand on my feet, and He spoke with me and said to me, ‘Go, shut yourself up in your house.’”



(9)  Ezek 8:3, “He stretched out the form of a hand and caught me by a lock of my head; and the Spirit lifted me up between earth and heaven and brought me in the visions of God to Jerusalem, to the entrance of the north gate of the inner court, where the seat of the idol of jealousy, which provokes to jealousy, was located.”



(10)  Ezek 36:27, “I will put My Spirit within you and cause you to walk in My statutes, and you will be careful to observe My ordinances.”



(11)  Ezek 37:14, “‘I will put My Spirit within you and you will come to life, and I will place you on your own land. Then you will know that I, the Lord, have spoken and done it,’ declares the Lord.”



(12)  Ezek 39:29, “‘I will not hide My face from them any longer, for I will have poured out My Spirit on the house of Israel,’ declares the Lord God.”


d.  If these men were Jews or even Gentile proselytes, who had believed during the time of John the Baptist’s ministry, then they would have heard about the Holy Spirit in the reading the Scripture in the synagogue of Ephesus at some point during the previous twenty-five years.  That they had not heard of the Holy Spirit seems very improbable.  Therefore, we must deduce that they are ‘new believers’ in the message of John the Baptist.  Who evangelized them?  Probably Apollos before he was corrected by Aquila and Priscilla.  How come they never heard the gospel?  It is quite possible that Aquila and Priscilla went back to Rome before ever meeting these twelve men or even knowing that Apollos had evangelized them.  How come they weren’t further evangelized by Apollos after Apollos was corrected by Aquila and Priscilla?  It is possible that Apollos wanted to move on to Corinth after hearing from Aquila and Priscilla about the church there, and he failed to return to evangelize these, thinking that others would do so.  As you can see, there are many unanswered questions, many possibilities, and many conjectures that can be read into this passage.  But here is what we know for certain.



(1)  These men were disciples of John the Baptist, whether evangelized by other disciples of John at some previous time or by Apollos when he first arrived in Ephesus.  The latter is more likely because they state that they had not yet learned that the Holy Spirit was present.



(2)  Their ignorance of the presence of the Holy Spirit points to these men being relatively new believers.



(3)  These men had not yet heard the message of the gospel as presented by Jesus and His apostles.  They had heard the message of John the Baptist that the Messiah was coming, but did not know that Jesus was that Messiah.



(4)  Their belief was a belief in the declarations of John about the coming Messiah, but they had not yet believed in Christ, and therefore, they had not yet been baptized by the Holy Spirit.  The baptism they knew was the water baptism of John, identifying them with the Kingdom of God, but not the baptism of the Holy Spirit, identifying them with the King.



(5)  The fact they were unbelievers is explained by Walter Kaiser, “When Paul meets people who claim to be disciples but do not display any of the effects of the Spirit, he asks his question.  Their negative answer indicates that at the least the instruction they had received was defective, for from Pentecost onward the promise of the Spirit was part of the gospel proclamation (see Acts 2:38), especially among Jews for whom the Spirit was the sign of the coming age, the kingdom.  Throughout the early church Christian initiation consisted of four discernible steps: repentance, commitment to (faith in) Jesus, baptism into his name and reception of the Spirit.  Having discovered that these “disciples” were defective in the last step of initiation, Paul wonders how much of the whole process was defective.  By moving backward one step Paul gets the information he needs.  These folk were not Christians.  They had gone through the first step, repentance, but they had yet to hear about Jesus.  Their baptism was a sub-Christian baptism.  It was then natural for Paul to lead them through the final three steps of complete Christian initiation.”

� BDAG, p. 278 5.a.


� BDAG, p. 278, 5.b.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (p. 283). Chicago: University of Chicago Press.


� Polhill, p. 399 makes this same argument.


� Kaiser, W. C. (1997, c1996). Hard sayings of the Bible (532). Downers Grove, Il: InterVarsity.





PAGE  
5

