Acts 19:12




 is the conjunction HWSTE, which is used here to introduce a dependent clause indicating result.  It is translated “so that.”
  Then we have the ascensive use of the conjunction KAI, meaning “even.”  This is followed by the preposition EPI plus the accusative of direction/place from the masculine plural articular present active participle of the verb ASTHENEW, which means “to be sick.”
  The articular participle is used as a substantive.  The prepositional phrase is translated “to the sick” or “to those who are sick.”  Then we have the present passive infinitive from the verb APOPHERW, which means “to carry, take, or bring.”


The present tense is a descriptive/historical present, which describes the actions that took place at that time.


The passive voice indicates that the subject receives the action of being carried, taken, or brought to the sick.


The infinitive is an infinitive of result with HWSTE.

This is followed by the preposition APO plus the ablative or origin/source from the masculine singular article and noun CHRWS, meaning “skin”
 plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his” and referring to Paul.  The prepositional phrase is translated “from his skin.”  Then we have the accusative subject of the infinitive from the neuter plural noun SOUDARION, meaning “face-cloth for wiping perspiration, corresponding somewhat to our ‘handkerchief’, probably simply a cloth Lk 19:20; Jn 11:44; 20:7; Acts 19:12.”
  With this we have the coordinating conjunction Ē, meaning “or” plus the accusative subject of the infinitive from the neuter plural noun SIMIKINTHION, meaning “aprons.”

“so that even face-cloths or aprons were carried from his skin to the sick,”
 is the continuative use of the conjunction KAI, meaning “and” or possibly the use of KAI to indicate a result, meaning “and so.”  Then we have the present passive infinitive from the verb APALLASSW, which means “to leave, depart.”


The present tense is a descriptive/historical present, which describes the actions that took place at that time.


The passive voice indicates that the subject receives the action of leaving or departing.


The infinitive is an infinitive of result with HWSTE.

This is followed by the preposition APO plus the ablative of separation from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “from them” and referring to the sick.  Then we have the accusative subject of the infinitive from the feminine plural article and noun NOSOS, meaning “the diseases or illnesses.”

“and the diseases departed from them”

 is the additive use of the postpositive conjunction TE, meaning “and” plus the accusative subject of the infinitive from the neuter plural article and noun PNEUMA plus the article and adjective PONĒROS, meaning “the evil spirits.”
  Finally, we have the present deponent middle/passive participle from the verb EKPOREUOMAI, meaning “to go or come out.”


The present tense is a descriptive/historical present, which describes the actions that took place at that time.


The deponent middle/passive voice functions in an active sense with the evil spirits producing the action.


The infinitive is an infinitive of result.

“and the evil spirits came out.”

Acts 19:12 corrected translation
“so that even face-cloths or aprons were carried from his skin to the sick, and the diseases departed from them and the evil spirits came out.”
Explanation:
1.  “so that even face-cloths or aprons were carried from his skin to the sick,”

a.  This is the continuation of the sentence from the previous verse.  The complete sentence now reads: “And God was performing uncommon miracles by the hands of Paul, so that even face-cloths or aprons were carried from his skin to the sick, and the diseases departed from them and the evil spirits came out.”


b.  Here Luke gives us an example of one of the uncommon miracles God was performing by the hands of Paul.  People were bringing what we commonly call handkerchiefs (face-clothes used for wiping perspiration off the face) or wash-cloths and aprons, that is, any small piece of cloth and asking Paul to touch it.  Then they were taking that piece of cloth back to someone who was sick and placing it on them, so that they would be healed.


c.  Instead of Paul having to personally go to touch the person and heal them, the piece of cloth was transmitting the healing power of God from Paul to the sick person.  This was certainly an extraordinary or uncommon miracle, which reminds us of two other such miracles.



(1)  Acts 5:14-15, “And even more believers kept on being added to the Lord, multitudes of men and women, with the result that [they] even carry out the sick into the streets, that is, laying [them] on beds and mattresses, in order that when Peter came at least his shadow might fall on one of them.”



(2)  Mk 3:10, “for He had healed many, with the result that all those who had afflictions pressed around Him in order to touch Him.”


d.  “Jesus’ own garment was the medium of healing to the hemorrhaging woman (Mt 9:20), perhaps due to the common idea that clothing retained the power of its wearer.”
  Compare Mk 5:27-34; 6:56.


e.  Lenski makes the interesting point that Luke has just mentioned that Paul’s ministry had an effect throughout the entire province of Asia.  The idea of carrying pieces of cloth touched by Paul to believers or unbelievers in other cities far away from Ephesus makes sense here, since Paul could not always go himself.


f.  The ‘uncommonness’ of these miraculous healings is in the fact that Paul did not have to be personally present for them to occur.  He could give one of his handkerchiefs or work aprons to someone to carry to their sick family member or friend and they would be healed.  Paul did not do this to establish any Christian system of magic, but to refute the ‘magic’ so prevalent in that part of the Roman Empire at that time.  This is the subject of the verses 17-19.

2.  “and the diseases departed from them and the evil spirits came out.”

a.  This phrase tells us that the people were truly ill and truly cured.  There was nothing fake or phony in this healing.  No one was hit on the forehead or had someone’s hands placed on them until they fainted.  This was not television theater by the fake healers we see today.


b.  The really interesting thing here is that disease is associated with evil spirits, that is, fallen angels indwelling and possessing the body of the unbeliever.  The big question is, “If that was true then and there is nothing new under the sun, then is the same thing still true today?”



(1)  Obviously illness and disease are caused by bacteria and viruses, but does demon induced illness still exist and function in our world?  Yes.  As the ruler of the world, Satan can induce a demon illness and then remove the demon, The Gospel records show that Christ distinguished between ordinary illness and those that accompanied demon-possession. The former were healed by laying on of hands or anointing, the latter by commanding the demon to depart (e.g. Mt. 10:8; Mk. 6:13; Lk. 13:32; also Acts 8:7; 19:12).
 affecting a “cure.”



(2)  Demon induced disease and cure is the satanic counterfeit to God’s miraculous healing.


c.  The point being made here by Luke is that there really were unbelievers, who were demon possessed and that demon possession produced physical illness.  These demons were removed miraculously by God through the medium of Paul or something that touched Paul and the person was legitimately ‘healed’.


d.  “The book of Acts presents Paul as a healer (Acts 14:8-10; 16:18; 19:11-12; 28:8-9), and Paul’s mention of his apostolic ‘signs and wonders’ (Rom 15:19; 2 Cor 12:12) may refer to healings; yet he himself reports that his prayers for his own healing were rejected (2 Cor 12:7-9).”


e.  “In Acts there is a general emphasis on miracles, exorcisms, and magic, since the author wishes to demonstrate not only that the gospel proclaimed by the apostles was confirmed by supernatural demonstrations of power, but also that Jewish and pagan magic and exorcism was impotent by comparison. The occurrence of exorcisms is only generally referred to in Acts (5:16; 8:7; 19:12).  The only exorcism specifically narrated in Acts (and in the entire NT apart from those performed by Jesus) is that performed by Paul in Acts 16:16–18.  Irritated by a demon-possessed slave girl, he turned and said, ‘I charge you in the name of Jesus Christ to come out of her’ (Acts 16:18).”


f.  “The Gospel records show that Christ distinguished between ordinary illness and those that accompanied demon-possession.  The former were healed by laying on of hands or anointing, the latter by commanding the demon to depart (e.g. Mt 10:8; Mk 6:13; Lk 13:32; also Acts 8:7; 19:12).”
 

3.  Ben Witherington, in his commentary on Acts, gives some excellent historical background material that helps us understand this verse.
  It is reproduced here in part.


“In various civilizations both before and during the New Testament era various people could distinguish between illnesses that were naturally or supernaturally caused or cured.  What characterizes magic is the attempt through various sorts of rituals and words of power to manipulate some deity or supernatural power into doing the will of the supplicant. The overriding characteristic of the practice of magic throughout the Hellenistic world was the cognizance of a spirit world exercising influence over virtually every aspect of life.  The goal of the magician was to discern the helpful spirits from the harmful ones and learn the distinct operations and the relative strengths and authority of the spirits.  Through this knowledge, means could be constructed (with spoken or written formulas, amulets, etc.) for the manipulation of the spirits in the interest of the individual person.


It is important to add that Luke does not say Paul traded in healing handkerchiefs or the like, or that he initiated such practices.  It appears not to be Paul who takes these clothing items and lays them on the ill, but others who apparently did believe in the magical properties of the clothing of a healer.  Furthermore, one must pay close attention to the flow of the narrative here, which concludes with the repudiation of magical recipes and books.  The function of this narrative would seem, at least in part, to be to get Luke’s audience to reject magic and trust in the power of God and God’s word.


The social significance of what we see in Acts in the miracle and magic narratives deserves comment.  Especially in a text like Acts 19 it becomes clear that Christianity is being portrayed as an alternative to ‘popular’ religion, the religion of magic and mysteries, the religion of astrology and fate.  Christianity is also being portrayed in Acts 19 as a religion which one cannot manipulate for one’s own ends, or dabble in without harm.  The Jewish exorcists who try to use Jesus’ name come to grief.  Luke is exercised [makes a point] to show that Christianity reveals the impotence of such popular religion and leads to its renunciation.  The same message comes across in Acts 8 in the story of Simon Magus.  The real power lies not in magic but in God and God’s emissaries such as Peter and Paul.  In other words, Christianity is being portrayed as the real source human and world transformation and redemption, in contradistinction to both popular panaceas (such as magic) and to ‘official’ saviors such as the emperor.


Luke is not interested in miracles for their own sake, or even for their entertainment value in a narrative, but he is interested in them insofar as they punctuate the central message about the spread of the word and the conversion of the various sorts of people that make up the Greco-Roman world.  This also means that miracles in Acts are not seen as means of mere benevolence, making a person whole but without changing his or her own world view, but rather they tend toward the transvaluation of the healed one’s values.  In Luke’s hierarchy of values conversion is the primary value, and others, such as health, are subservient to it.”
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