Acts 19:1



 is the transitional use of the postpositive conjunction DE, meaning “Now” with the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to become; to be; to happen, occur.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice functions in an active sense—the situation being described produces the action of happening.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of time from the neuter singular articular present active participle of the verb EIMI, meaning “to be: was.”  The preposition EN plus the articular infinitive is used to indicate contemporaneous time.  “The action of the infinitive of contemporaneous time occurs simultaneously with the action of the controlling verb.  Its structure is ̂ + the infinitive.  It should be translated while (for present infinitives) or as, when (for aorist infinitives) plus an appropriate finite verb.”
  Luke also uses this construction in Acts 2:1; 8:6; 11:15.


The present tense is a descriptive/historical present, which describes what was going on at that time.


The active voice indicates that the state of being produced the action of being what it was.


The infinitive is an infinitive of time.

This is followed by the accusative subject of the infinitive from the masculine singular article and proper noun APOLLWS, meaning “Apollos.”  The infinitive of time with its subject is translated “while Apollos was.”  Then we have the preposition EN plus the locative of place from the feminine singular proper noun KORINTHOS, meaning “in Corinth.”
“Now it happened while Apollos was in Corinth”
 is the accusative subject of the infinitive from the masculine singular proper noun PAULOS, meaning “Paul.”  Then we have the accusative masculine singular aorist active participle from the verb DIERCHOMAI, which means “to go through.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The participle expresses attendant circumstances related to the action of the main verb (in this case an infinitive) and precedes the action of the main verb (infinitive).  It is translated “after going through.”

This is followed by the accusative direct object from neuter plural article and adjective ANWTERIKOS, meaning “the upper (that is, inland ) country, the interior Acts 19:1.”
  With this we have the accusative neuter plural from the noun MEROS, meaning “parts, regions, districts.”  Then we have the aorist active infinitive from the verb KATERCHOAMI, which means “to come down.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The infinitive is an infinitive introducing indirect discourse, which requires the word “that” in the translation.

This is followed by the preposition EIS plus the accusative from the feminine singular proper noun EPHESOS, meaning “to Ephesus.”
“that, after going through the interior districts, Paul came down to Ephesus,”

 is the additive use of the conjunction KAI, meaning “and,” followed by the aorist active infinitive from the verb HEURISKW, which means “to find.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The infinitive is an infinitive of indirect discourse and functions as the main verb.

Finally, we have the accusative direct object from the masculine plural indefinite pronoun TIS, used as an adjective plus the noun MATHĒTĒS, meaning “some disciples.”

“and found some disciples.”
Acts 19:1 corrected translation
“Now it happened while Apollos was in Corinth that, after going through the interior districts, Paul came down to Ephesus, and found some disciples.”
Explanation:
1.  A note of introduction.  “The larger issue which primarily prompted the inclusion of these two stories (Acts 18:24-28 and Acts 19:1-7) is the issue of the ongoing Baptist movement and its relationship to or with Christianity.  The Baptist movement seems to have continued well into the fourth century A.D. and certainly would still have been an issue when Luke wrote Acts.  Furthermore, these two stories in Acts speak of Baptist influence in as diverse places as Alexandria and Ephesus.  It is then wrong to underestimate the importance for Luke of clarifying this issue.  This is now the fifth occasion when John’s role as precursor to Jesus has been clarified in Acts, indicating the matter’s ongoing importance (1:5; 11:16; 13:25; 18:25).  What the relationship of Christianity to a sectarian Jewish baptizing movement was, was a critical matter not just because of the relationship between Jesus and John, and the Jewish origins of Christianity, but because of the ongoing similarity in the rituals of the two groups, especially since in the Greco-Roman world rituals were widely seen as the essence or definitive aspect of religion.”

2.  “Now it happened that while Apollos was in Corinth”

a.  Luke transitions us to a new event in the history of the Church.  Luke sets the scene up by establishing once again the fact that Apollos went off to Corinth.  Meyer, in his commentary, makes a big deal about the fact that Apollos went to Achaia and established other churches outside of Corinth.  This statement by Luke clearly emphasizes the fact that Apollos ministered primarily in the church in Corinth.


b.  This statement combined with the statements about Apollos in Paul’s letters to the Corinthians clearly affirm that Apollos had a definite ministry in Corinth.  We are not told exactly how long that ministry lasted, but by adding the time it took for Paul to make his trip from Ephesus and back again to the three years Paul spent in Ephesus before he journeyed back to Corinth at the end of his third missionary journey we can deduce that Apollos’ ministry in Corinth was at least three years and no more than five.  The length of Apollos’ ministry is heavily influenced by Luke’s previous statement in Acts 18:23, “And then, after spending some time [there]” = Paul’s time in Antioch before his return to Ephesus.  We have no way of knowing how long Luke meant by this.
3.  “that, after going through the interior districts, Paul came down to Ephesus,”

a.  Luke continues to set up new scene by telling us the actions of Paul.


b.  The phrase “after going through the interior districts” means that Paul traveled overland from Antioch through the Roman districts of Syria, Cilicia, Lycaonia, Pisidia, Galatia, Phrygia, Asia, in order to get to Ephesus.


c.  Paul “comes down” because he is going from higher elevations of the interior of Asia Minor to sea level.


d.  There is some discussion amongst commentators regarding whether or not Paul simply passed through these districts in a rush to get back to Ephesus or whether he stopped at established churches along the way, such as the churches at Derbe, Lystra, Iconium, Pisidian and Antioch.  Whether or not there were already churches in Hierapolis, Laodicea, or Colossae is unknown, but Paul definitely did not stop in Laodicea as he went west to Ephesus according to Col 2:1, “For I want you to know how great a struggle I am having on your behalf and for those in Laodicea and as many as have not seen my face in the flesh.”  It is more likely that these churches were established by Paul’s co-worker Epaphras according to Col 1:7, “just as you have learned from Epaphras, our beloved fellow-slave, who keeps on being a faithful minister of Christ on your behalf.”  “Paul reached Ephesus possibly by a direct hill-road that bypassed the great crossroads of Laodicea.  This accords with the probable implication of Col. 2:1 that he had not at that date visited the Lycus valley cities.”
  It is far more likely that Paul visited each of his established churches on his way back to Ephesus, than that he passed through these cities without staying a few days and encouraging the disciples with a few messages.


e.  Luke does not go into detail about Paul’s activities along the way, because he is limited in the space he has to write on a given scroll, and there is no point in repeating again what Paul’s normal procedure was, when Luke has already done that.  Therefore, Luke moves Paul rapidly from Antioch to Ephesus, which in no way implies that Paul disregarded the churches along the route.


f.  The use of the words “interior districts/regions” indicate a land route rather than a sea route and refer to Syria, Cilicia, Lycaonia, Pisidia, Galatia, Phrygia, and Asia.


g.  This statement also in no way suggests a trip by Paul to Northern Galatia.

4.  “and found some disciples.”

a.  Paul finds some believers at Ephesus.  We are told in verse 7 that there were twelve men.


b.  The word “disciples” does not necessarily mean they were already believers in Christ.  Paul asks the question “when you believed,” but does this not refer to when they believed in what they had learned about John the Baptist’s teaching?  Paul is asking them if they received the Holy Spirit when you believed in whatever it was that they believed.  Their ‘no’ answer clearly indicates that they were not believers in Jesus as the Christ.  They believed in what John had taught and what they had heard about John.  From the context that follows we see that they believed the message of John the Baptist, but had not yet connected this message with the person of Jesus Christ as the Messiah.


c.  This statement raises a number of questions.



(1)  “Who evangelized them?”  It is most unlikely that they were evangelized by Priscilla and Aquila, whom Paul had left at Ephesus.  It is very likely that Priscilla and Aquila returned to their home in Rome after the death of the Roman Emperor Claudius in 54 A.D.  Since there is no mentioned of them in Acts 19 and since Paul sends greetings to them in his letter to the Roman church, it is likely that they left Ephesus after Apollos left for Corinth and Timothy and Silas came to Ephesus.  If Timothy and Silas came to Ephesus after Apollos’ arrival in Corinth, then it is also unlikely that they evangelized them.  It is not likely that they were in Jerusalem on Pentecost for two reasons: (1) that was twenty-five years ago, and (2) the Holy Spirit had previously prevented the gospel from being taken into the province of Asia on Paul’s first missionary journey.  That leaves us with Apollos as their evangelist, who had been teaching in the Jewish synagogue, “being acquainted only with the baptism of John,” Acts 18:25.  The fact that Apollos at this time was acquainted only with the baptism of John and these twelve men had only been baptized into John’s baptism points to Apollos as their evangelist.


(2)  “Why were these disciples not baptized with the Holy Spirit yet, since they clearly became believers in the Church Age after Pentecost?”  As I said above from the context which follows we see that these twelve ‘disciples’ believed the message of John the Baptist, but had not yet connected this message with the person of Jesus Christ.  Note the context:  “He [Paul] said to them, ‘Did you receive the Holy Spirit when you believed?’  And they said to him, ‘No, we have not even heard whether there is a Holy Spirit.’  And he said, ‘Into what then were you baptized?’  And they said, ‘Into John’s baptism’.  Paul said, ‘John baptized with the baptism of repentance, telling the people to believe in Him who was coming after him, that is, in Jesus’.  When they heard this, they were baptized in the name of the Lord Jesus.  And when Paul had laid his hands upon them, the Holy Spirit came on them, and they began speaking with tongues and prophesying.”




(a)  These men had been baptized into John’s baptism, but had not yet “believed in Him who was coming after him.”  They were identified with John the Baptist and his ministry of proclaiming the kingdom of God being at hand.  But they were not yet identified with Jesus as the Christ.  “One must conclude that Luke believed they were not Christians, and there is no sound reason to think he was wrong.”




(b)  God the Holy Spirit does not come upon a Church Age believer until that person believes in Christ.  These men were disciples of John, but had not yet believed in Jesus.  Paul presents the fact to them that Jesus is the Messiah, whom John spoke about, and they believe in Christ.  It is only after they have believed in Christ that the Holy Spirit comes upon them.



(3)  “Why didn’t Priscilla and Aquila explain this to them?”  We can only assume that the missionaries had not yet met these men.  Priscilla and Aquila had been with Paul for more than enough time to be taught the meaning of Christian baptism as a ritual depicting the identification with Christ through the ministry of the baptism of the Holy Spirit at salvation.  Had they met these men, they certainly would have evangelized them, taught them, and they would already have received the baptism of the Holy Spirit.  The passage only makes sense if Priscilla and Aquila had never met or found these twelve disciples of John the Baptist, but Apollos did before Priscilla and Aquila heard Apollos speak in the synagogue.
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