Acts 18:6



 is the adversative use of the postpositive conjunction DE, meaning “But; However,” with the genitive absolute construction, which consists of a genitive participle that functions like a finite verb plus a noun/pronoun in the genitive case that functions as the subject of the participle.  The construction is grammatical independent of the rest of the verse; therefore, it is called ‘absolute’.  First we have the genitive masculine plural present middle participle from the verb ANTITASSW, which means “to oppose; to resist.”


The present tense is a descriptive present for what happened at that time and a progressive present for a continuing action.  This could also be regarded as a historical present, which depicts what happened in the past as though now occurring to draw the reader/hearer into the action.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject (the Jews) in producing the action (negative volition to the message of the gospel).


The participle is a temporal participle, translated by the word “when.”

Then we have the genitive subject of the participle in the genitive absolute construction from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they” and referring to the Jews of the synagogue of Corinth.  This is followed by the connective/additive use of the conjunction KAI, meaning “and” plus the genitive masculine plural present active participle of the verb BLASPHĒMEW, which means “to blaspheme.”  The morphology of the verb is the same as the previous verb except that the active voice indicates that the subject produces the action.

“However, when they opposed and blasphemed,”

 is the nominative masculine singular aorist middle participle from the verb EKTINASSW, which means “to agitate something with forceful jerky motions, shake out clothes Acts 18:6 (here the middle voice is used in an active sense; it is a gesture protesting innocence).  The precise meaning of the action cannot be established with certainty; nor is it clear whether something is shaken from the garments or whether they are simply shaken.”
  Notice the play on words between ANTITASSW and EKTINASSW.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice emphasizes the personal responsibility of Paul in producing the action.


The participle expresses attendant circumstances.

Then we have the accusative direct object from the neuter plural article, used as a personal pronoun (‘his’) and noun HIMATION, meaning “clothes.”  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the preposition PROS plus the accusative of place/direction from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”

“shaking out his clothes, he said to them,”

 is the nominative subject from the neuter singular article and noun HAIMA with the possessive genitive from the second person plural personal pronoun SU, meaning “Your blood.”  Then we have the preposition EPI plus the accusative of place from the feminine singular article and noun KEPHALĒ with the possessive genitive from the second person plural personal pronoun SU, used as a reflexive pronoun, meaning “on your own head.”  There is no verb with the nominative subject, which indicates that ellipsis of the verb EIMI, meaning “to be: [is].”  This is followed by the predicate nominative from the masculine singular adjective KATHAROS, meaning “clean, pure” in the sense if ‘innocent of any wrongdoing in this matter’; guiltless Acts 18:6.”
  With we have the nominative subject from the first person singular personal pronoun EGW, meaning “I.”  The presence of the nominative subject and predicate nominative without a verb clearly indicates the deliberate omission or ellipsis of the verb EIMI, meaning “to be: I [am].”

“‘Your blood [is] on your own heads!  I [am] clean [guiltless].”

 is the preposition APO plus the adverbial genitive of time from the masculine singular article and temporal adverb NUN, meaning “From now on.”  Then we have the preposition EIS plus the accusative of place/direction from the neuter plural article and noun ETHNOS, meaning “to the Gentiles.”  Finally, we have the first person singular future deponent middle indicative from the verb POREUOMAI, which means “to go, travel, or proceed.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice functions in an active sense, but still indicates that Paul is personally responsible for producing the action.


The indicative mood is declarative for a simple statement of fact and reality.
“From now on I will go to the Gentiles.’”

Acts 18:6 corrected translation
“However, when they opposed and blasphemed, shaking out his clothes, he said to them, ‘Your blood [is] on your own heads!  I [am] clean [guiltless].  From now on I will go to the Gentiles.’”
Explanation:
1.  “However, when they opposed and blasphemed,”

a.  In contrast to Paul conversing in the synagogue every Sabbath and trying to convince and testifying to the Jews that Jesus is the Christ, Luke now gives us the response/reaction of the Jews to Paul’s message.

b.  The Jews did what they typically did: they opposed, resisted, and rejected the message that the Christ was Jesus, and they blasphemed by saying that Jesus was not the God of Israel, the Messiah, their Savior, and God incarnate.


c.  Rejection of Jesus as God is blasphemy.  There is no excuse for it, and God tolerates no excuse for it.


d.  Opposition to the message of the gospel typically results in blasphemy against God.


e.  It is God the Holy Spirit who makes a reality in the souls of men the fact that Jesus is indeed God.  When a person rejects this reality in opposition to God the Holy Spirit, they are in effect calling God the Holy Spirit a liar.  This blasphemy against the Holy Spirit is the one sin for which Christ did not and could not be judged on the Cross.  This is the one sin for which all unbelievers will be condemned to the Lake of Fire forever.  God forgives every sin committed by mankind except the sin of blasphemy against the Holy Spirit, which is to oppose and reject His message of salvation through faith in Jesus as the Messiah.  Paul made this very clear.  The Jews of Corinth clearly rejected this message, and then they began their blasphemy of Jesus.


f.  Once an unbeliever rejects and opposes the message of gospel, they frequently turn on the messenger as well.  This the Jews will do in their attack of Paul before the Roman proconsul.

2.  “shaking out his clothes, he said to them,”

a.  In response to the Jewish rejection of the gospel, Paul performs a gesture of condemnation, in order to illustrate God’s total disassociation with their sinfulness.


b.  Shaking out one’s clothes was an illustration of God’s disgust and judgment on someone or something.  “Shaking out one’s garments, as Paul did in Acts 18:6, was a Jewish practice that ‘signified the breaking off of all intercourse, and among Jews was tantamount to calling a man a heathen’.”


c.  This precedent was established by our Lord’s instructions to His disciples in Mt 10:14; Mk 6:11, or Lk 9:5, “And as for those who do not receive you, as you go out from that city, shake the dust off your feet as a testimony against them.”  Lk 10:11, “Even the dust of your city which clings to our feet we wipe off in protest against you; yet be sure of this, that the kingdom of God has come near.”


d.  The definition of shaking out one’s clothes is given in Neh 5:13, “I also shook out the front of my garment and said, ‘Thus may God shake out every man from his house and from his possessions who does not fulfill this promise; even thus may he be shaken out and emptied.’ And all the assembly said, ‘Amen! [I believe it or I agree with it].’  And they praised the Lord. Then the people did according to this promise.”


e.  Paul and Barnabas performed this same act of shaking out their clothes against the Jews of Pisidian Antioch who rejected the gospel, Acts 13:51, “Then after shaking off the dust of their feet against them, they went to Iconium.”

3.  “‘Your blood [is] on your own heads!  I [am] clean [guiltless].”

a.  Paul then quotes from David in 2 Sam 1:16, “David said to him, ‘Your blood is on your head, for your mouth has testified against you, saying, “I have killed the Lord’s anointed.’”


b.  This quote indicates that the Jews are personally responsible for their own decisions and actions in the rejection of Jesus as the Christ.  And indeed, they will pay for it with their own physical death and second death in the Lake of Fire.  The word “blood” here is used as a metaphor for death: physical death, spiritual death, and eternal death.


c.  The background for Paul’s statement is also found in two other Old Testament passages.



(1)  Ezek 18:13, “He lends money on interest and takes increase; will he live?  He will not live!  He has committed all these abominations, he will surely be put to death; his blood will be on his own head.”



(2)  Ezek 33:4, “Then he who hears the sound of the trumpet and does not take warning, and a sword comes and takes him away, his blood will be on his own head.”


d.  The Jews of Jerusalem, demanding the death of Jesus, accepted the responsibility for their decision with the statement, “And all the people said, ‘His blood shall be on us and on our children!’” Mt 27:25.


e.  Paul’s statement “I am clean (or guiltless)” indicates his innocence of any responsibility for what happens to these negative Jews in the future.  Paul has fulfilled his obligation and duty toward them.  “Paul’s conscience is pure because he has carried out his obligation to preach the gospel.”
  These negative Jews can no longer accuse Paul or God of not sending them the message of salvation.  Paul has told them the truth and they rejected the truth.  Paul is now free of his obligation to go to the Jews first.

4.  “From now on I will go to the Gentiles.’”

a.  As a further consequence of the Jewish rejection of the gospel, Paul is going to do what God wants him to do—take that same message of eternal salvation through faith in Christ to the Gentiles.


b.  Paul said the same thing to these Jews as he and Barnabas said to other Jews who rejected the gospel, Acts 13:46, “Then speaking out boldly, Paul and Barnabas said, ‘It was necessary that the message of God be spoken to you first; because you reject it and so do not consider yourselves worthy of eternal life; behold, we are turning to the Gentiles.”


c.  The words “From now on” indicate as long as Paul is the city of Corinth.  He will still take the message of the gospel to the Jews first, when he departs from Corinth and goes to another city.  But as long as he remains in Corinth, he is finished going to the Jews.  The Jews will now have to come to him, if they want to hear the gospel.  “From now on” lasted for almost another two years in the city of Corinth.


d.  There is a great principle here that we all must clearly understand.  God comes to each and every one of us with the message of the gospel, and He comes repeatedly just as Paul went every Sabbath to the Jews and kept on discussing the gospel with them.  However, once negative volition has become hardness of heart, God stops coming to us.  God only goes so far with the negative person.  This precedent was established in the Old Testament with the rejection of the gospel by the Pharaoh of the Exodus, and then again by the Jews of the Exodus generation.  God will only tolerate so much negative volition to His offer of eternal salvation.  What is the application to us?  God expects us to use every opportunity to evangelize others, but when we come face-to-face with locked-in negative volition and hardness of heart, it is time to stop.  God does not want us to become frustrated by the other person’s negative volition nor does he want their hardness of heart to increase.  At some point we have to back off and wait for that person to come to us.  They may never come to us, but they may go to someone else because they are embarrassed to come back to us.  The point is that we have to let some people go; we are never going to succeed in getting through to them.  The best we can do is let God deal with them and move on.  Jesus taught this principle, when he said, “Do not give what is holy to dogs, and do not throw your pearls before swine, or they will trample them under their feet, and turn and tear you to pieces,” Mt 7:6.  Paul took his pearls to the Gentiles, that is, to those who hungered for eternal salvation.
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