Acts 18:28



 is the explanatory use of the postpositive conjunction GAR, meaning “for” with the adverb of manner EUTONWS, meaning “vigorously, vehemently Lk 23:10; Acts 18:28.”
  Then we have the dative of direct object from the masculine plural article and adjective IOUDAIOS, meaning “the Jews.”  This is followed by the third person singular imperfect deponent middle/passive indicative from the verb DIAKATELEGCHOMAI, “to confute, overwhelm in argument Acts 18:28.”


The imperfect tense is a descriptive imperfect, which describes what occurred and kept on occurring in the past.


The deponent middle/passive voice functions in an active sense with Apollos producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the adverb of place DĒMOSIOS, meaning “publicly Acts 5:18, 19; 16:37; 18:28; 20:20.”

“for he vehemently overwhelmed the Jews in argument publicly,”
 is the nominative masculine singular present active participle from the verb EPIDEIKNUMI, which means “to show, demonstrate, or point out; also used in Heb 6:17 in this sense.”


The present tense is a descriptive present, describing what Apollos did publicly to the Jews.


The active voice indicates that Apollos produced the action.


The participle is explanatory and/or circumstantial.

Then we have the preposition DIA plus the ablative of means from the feminine plural article and noun GRAPHĒ, meaning “through or by the Scriptures” and referring to the Old Testament.  This is followed by indirect discourse.  First, we have the present active infinitive from the verb EIMI, meaning “to be: that…is.”


The present tense is an aoristic present or gnomic/static present, which presents a perpetual state of being as a fact.


The active voice indicates that the subject produces the action.


The infinitive introduces indirect discourse and is, therefore, translated with the word “that.”

Finally, we have the predicate accusative from the masculine singular article and noun CHRISTOS, meaning “the Christ” plus the accusative subject of the infinitive from the masculine singular proper noun IĒSOUS, meaning “Jesus.”   is the exact same phrase used by Luke in verse 5.  Several scholars take  as the accusative subject of the infinite () and  as the predicate accusative, meaning “that the Christ is Jesus.”  Whether we say “the Christ is Jesus” or “Jesus is the Christ,” we are still saying the exact same thing theologically, and it is not worth arguing over.
“demonstrating by the Scriptures that Jesus is the Christ.”

Acts 18:28 corrected translation
“for he vehemently overwhelmed the Jews in argument publicly, demonstrating by the Scriptures that Jesus is the Christ.”
Explanation:
1.  “for he vehemently overwhelmed the Jews in argument publicly,”

a.  Luke continues with an explanation of exactly how Apollos greatly helped the believers in Corinth.


b.  Apollos vehemently overwhelmed the Jews publicly in their arguments against the Christians.  There are several important implications from this statement.



(1)  The word publicly suggests that these discussions took place both in the synagogue and in the public marketplace.  This word also suggests that it gave Apollos many opportunities to evangelize both the Jews and the Gentiles.



(2)  The word “argument” does not mean a verbal shouting match, but a Greek debate, where one side makes a point and the other side attempts to refute it and prove the opposite through logic, evidence, etc.



(3)  But the most important part of this statement is the phrase “vehemently overwhelmed.”




(a)  I chose the word “vehement” for the translation because it means: fervent, passionate, intense, and vigorous.  All of these synonyms describe the “enthusiasm” and “speaking boldly” of Apollos previously mentioned in verses 25-26.  Apollos was vehement, passionate and intense about the fact that Jesus was the Messiah.  This was the great issue of debate between the Jews and Christians.  It still is the great issue.




(b)  Apollos also overwhelmed the Jews with his evidence from the Old Testament Scriptures.  One might ask, “Didn’t Paul already do this?”  Certainly he did, and Apollos added to Paul’s arguments even more.  Apollos met the Hellenistic Jews on their own battleground and soundly defeated their every claim against Jesus being the Messiah.  Apollos overwhelmed them with more proofs than they could refute.



(4)  When Apollos came to town, the Jews thought they had a golden opportunity to refute a new Christian preacher, who probably knew far less than Paul.  They did not realize that they were going from the frying pan into the fire.


c.  It is important to remember that Apollos, like Paul and others, did not reject the Jews, but vehemently and vigorously asserted the truth to them—that Jesus is the Messiah.

2.  “demonstrating by the Scriptures that Jesus is the Christ.”

a.  This is an explanatory clause, which how Apollos vehemently overwhelmed the Jews publicly.  He did so through the use of the Old Testament Scriptures to prove that Jesus is the Messiah.  We can never say “that Jesus was the Messiah,” because Jesus is and always will be the Messiah of Israel.


b.  Notice that Apollos used the Scriptures to prove his point.  If a communicator of the word of God cannot prove what he is saying from Scripture, then he shouldn’t say it.  If a communicator of the word of God is assuming something, making a conjecture, or suggesting a possibility, then he should always directly say so, in order that someone not misunderstand him.


c.  Scripture explains Scripture, and the only absolute truth about God or Jesus is found in Scripture.  This was a cardinal Jewish belief, which Apollos used to proclaim the truth about Jesus to the Jews.


d.  This clause also directly tells us that Jesus is the Christ, the Messiah of Israel, the Savior of the world.


e.  The importance of accepting and acknowledging that Jesus is the Messiah (or that the Messiah is Jesus—there is no theological difference between the two statements) is explained by the following quotes.



(1)  “The Christian confession that Jesus is ‘messiah’ played its primary role in Christian debates with Judaism.  This role is evident in the speeches of Acts (Acts 2:31-32; 3:18; 5:42; 8:5; 17:3; 18:5, 28).  It is also evident in the Fourth Gospel.  John 1:41 preserves the Aramaic word ‘messiah,’ with a translation for the Greek-speaking reader, in Andrew’s summons to Peter. Other passages in the Fourth Gospel represent debates between Johannine Christians and their Jewish opponents over the claim that Jesus is messiah. Jesus’ origins are said to disqualify him by those who do not recognize that his true origin is ‘from God’ (Jn 7:41-42).  Jesus’ death is said to disqualify him because the messiah was to have ‘remained forever’ (Jn 12:34).  An uncertain crowd wonders whether Jesus might be ‘messiah’ (7:26-31; 10:24).  Finally, ‘messiah’ is spoken as a confession of faith in Jesus as Son of God and Savior by those who are believers (4:29; 11:27; 17:3; 20:31).  When Johannine Christians were excommunicated from the Jewish synagogue for their faith in Jesus, the confession ‘Jesus is messiah’ became an identifying mark of the true Christian (9:22).  It retains this function in the struggle against dissident Christians reflected in the Johannine Letters (1 Jn 2:22; 5:1).”



(2)  “At the centre of the earliest Christian preaching as recorded in Acts is the declaration that Jesus, rejected and crucified by the Jewish leaders, is in fact the Messiah.  This certainty is based on the resurrection, which has finally vindicated his claim: ‘Let all the house of Israel therefore know assuredly that God has made him both Lord and Christ, this Jesus whom you crucified’ (Acts 2:36).  This assertion was so improbable in the light of the popular conception of Messiahship that much attention was given to the scriptural ground for the rejection, death and resurrection of the Messiah (e.g. Acts 2:25–36; 3:20–26; 13:27–37; 18:28). In this apologetic and preaching activity among Jews the early Christians apparently had no inhibitions about using the actual term christos, and frequently in Acts it occurs in this context, not as a name of Jesus but as a title in its original sense of the expected deliverer (e.g. Acts 2:31, 36; 3:18, 20; 5:42; 9:22; 17:3; 18:5, 28).  What had been during Jesus’ ministry a misleading term was now, since his death and resurrection, no longer open to a political construction, and was taken up enthusiastically by his followers in presenting his claims to the Jews.  Their message was not only, or even mainly, that Jesus had been the Messiah while on earth, but that now, exalted to the right hand of God, he was enthroned as the Messianic King.  Ps 110:1, which Jesus had alluded to in this connection (Mk 14:62), is taken up by Peter at Pentecost (Acts 2:34–36), and becomes perhaps the most quoted OT verse in the NT.  Jesus is not a king on David’s throne in Jerusalem, but, as David’s lord, the ruler of an eternal and, heavenly kingdom, waiting at God’s right hand until all his enemies will be placed under his feet.  The Messiah whose earthly humiliation was in such striking contrast with the political power of popular Messianic expectation now far transcends that popular hope of a merely national kingdom.”

3.  When the four factions of the Corinthian church developed (see 1 Cor 1:12, “‘I am for Paul,’ or ‘I am for Apollos,’ or ‘I am for Peter,’ or ‘I am for Christ’”), Apollos left Corinth and returned to Ephesus, working with the missionary team in Asia.  We know this from Paul’s statement in 1 Cor 16:12, “Now concerning Apollos our fellow-believer, I encouraged him greatly, that he might return to you with the brethren.  In fact he kept on being completely unwilling to return now.  However, he will return when he has the opportunity.”  Apollos also continued to remain with Paul in his later ministry, after his first Roman imprisonment, according to Tit 3:13, “Diligently help Zenas the lawyer and Apollos on their journey, in order that they might lack nothing.”  There is no indication that Apollos ever returned to Corinth.
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