Acts 18:27
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 is the transitional use of the postpositive conjunction DE, meaning “Now” or “Then.”  With this we have the genitive absolute construction in which a participle in the genitive case functions like a finite verb with a noun or pronoun in the genitive case functions as the subject of the participle.  The construction is called ‘absolute’ because it is not grammatically connected to the rest of the sentence.  Thus we have the genitive masculine singular present deponent middle/passive participle from the verb BOULOMAI, which means “to wish, will, or want.”


The present tense is a descriptive-historical present, describing what occurred at that time.


The deponent middle/passive voice functions like an active voice with Apollos producing the action.


The participle is temporal and precedes the action of the main verb.  It is translated by the word “when.”

Then we have the genitive subject of the participle from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “he” and referring to Apollos.  This is followed by the aorist active infinitive from the verb DIERCHOMAI, which means “to go through” or simply “to go.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Apollos produced the action.


The infinitive is a complementary (also called a supplementary) infinitive, which completes the meaning of verbs of wanting, wishing, or willing.

Then we have the preposition EIS plus the accusative of place from the feminine singular article and proper noun ACHAIA, which means “to Achaia.”

“Now when he wanted to go to Achaia,”
 is the nominative masculine plural aorist middle participle from the verb PROTREPW, which means “to promote a particular course of action: urge (on), encourage, impel, or persuade Acts 18:27.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The participle is temporal and precedes the action of the main verb.  It is translated “after encouraging.”

The direct object of this verbal action is found all the way at the end of the clause in the accusative third person masculine singular personal use of the intensive pronoun AUTOS, which means “him” and refers to Apollos.  This accusative pronoun also serves as the direct object of the main verb GRAPHW.  Then we have the nominative subject from the masculine plural article and noun ADELPHOS, meaning “the brethren” and referring to the believers in Ephesus.  This is followed by the third person plural aorist active indicative from the verb GRAPHW, which means “to write: they wrote.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the brethren produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the masculine plural article and noun MATHĒTĒS, meaning “to the disciples.”  This is followed by the aorist deponent infinitive from the verb APODECHOMAI, which means “to welcome Lk 8:40; 9:11; Ac 18:27; 21:17; 28:30.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice functions in an active sense, with the disciples producing the action.


The infinitive is an infinitive of purpose, indicating the purpose or reason for the believers in Ephesus writing to the believers in Corinth.
“after encouraging him, the brethren wrote to the disciples to welcome him,”

 is the nominative subject from the masculine singular relative pronoun HOS, meaning “who” and referring to Apollos.  Then we have the nominative masculine singular aorist deponent participle from the verb PARAGINOMAI, which means “to arrive.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice functions in an active sense with Apollos producing the action.


The participle is temporal and precedes the action of the main verb.  It can be translated “after arriving.”

This is followed by the third person singular aorist middle indicative from the verb SUMBALLW, which means “to help, be of assistance Acts 18:27.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice emphasizes the personal responsibility of Apollos in producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the adverb of degree POLUS, meaning “very much, greatly.”
  Then we have the dative of direct object from the masculine singular articular perfect active participle of the verb PISTEUW, meaning “the ones who believed” or simply “the believers.”


The article is used as a relative pronoun with an embedded demonstrative pronoun, meaning “those who.”


The perfect tense is a consummative perfect, which emphasizes the completion of a past action, and is translated with the English auxiliary verb “had believed.”


The participle is either circumstantial (treated like a verb because of the following prepositional phrase which modifies the verb) or as a substantive participle because of the article.  Grammarians argue both points of view.

Finally, we have the preposition DIA plus the ablative of means from the feminine singular article and noun CHARIS, meaning “by means of or through grace.”

“who, after arriving, greatly helped those who had believed through grace,”

Acts 18:27 corrected translation
“Now when he wanted to go to Achaia, after encouraging him, the brethren wrote to the disciples to welcome him, who, after arriving, greatly helped those who had believed through grace,”
Explanation:
1.  “Now when he wanted to go to Achaia,”

a.  Luke transitions us to the next important event in the history of the Church.  Apollos makes the decision that he would like to go to Achaia, that is, Corinth, and teach the church established there by Paul.


b.  The implication of this statement is that some time had passed in Ephesus in which Priscilla and Aquila got to know Apollos well and were able to devote plenty of time teaching him everything Paul had already taught to the believers in Corinth during the previous two years.  Priscilla and Aquila knew the Corinthian church well and could give Apollos all the background information he needed to go there and be effective in his teaching.



(1)  For example, Paul clearly taught the Corinthians about being identified with or baptized into the name of Jesus, 1 Cor 1:13, “Has Christ been divided?  Paul was not crucified for you, was he?  Or were you baptized into the name of Paul?”



(2)  Priscilla and Aquila knew well from Paul the doctrine of the baptism of the Holy Spirit at the moment of salvation for all who believe in Christ.  They would have shared this with Apollos, since he was only aware of the baptism of John.



(3)  Yet one of the most puzzling questions is, “Was this doctrine not taught to the Ephesian believers during Paul’s absence from Ephesus for a year or more?”  What makes us think that this doctrine was not taught?  Acts 19:1ff tells of Paul returning to Ephesus and finding twelve men who had not been baptized by the Holy Spirit, but only knew of the baptism of John.  What are we to conclude?  Just because these Jews believed in the baptism of John did not make them believers in Jesus as the Messiah during the pre-canon period of the Church Age.  When they believed in Christ, they were baptized with the Spirit.  Since the baptism of the Spirit had already been taught clearly by Paul in Corinth, Apollos had to understand that doctrine before he went to Corinth.  But he also may have never run into these same twelve men that Paul found not baptized by the Holy Spirit during Apollos’ stay in Ephesus.


c.  Obviously Priscilla and Aquila had enthusiastically shared with Apollos the great response and positive volition of the Corinthian church to the ministry of Paul.  This undoubtedly motivated Apollos to want to go there and further the spiritual growth of that congregation, while at the same time providing an opportunity for him to use his spiritual gift.


d.  It is likely that Timothy and Silas were still at Corinth, when Paul left with Priscilla and Aquila for Ephesus.  The spiritual gift of Apollos was needed more right now in Corinth than in Ephesus.  Apollos was a perfect match for the congregation in Corinth, while Timothy and Silas’ past experiences with Paul in establishing a new church were better used in Ephesus than Corinth.  So it made more sense for Apollos to go to Corinth to a well-established church and have Timothy and Silas in Ephesus, establishing churches in the surrounding cities.  Thus Priscilla and Aquila probably urged Apollos to go to Corinth and replace Timothy and Silas, who would be more effective in the Roman Province of Asia.

2.  “after encouraging him, the brethren wrote to the disciples to welcome him,”

a.  The believers of the Ephesian church thought it was a great idea for Apollos to go to Corinth.  They recognized that his brilliance and eloquence would be a perfect match for the Greek’s ideal of what a pastor should be.  Intelligence and eloquence were two of the three most highly valued characteristics of a Greek man (the third was a perfect physical body).


b.  The really interesting word in this statement is the word “brethren”; for it does not seem to refer to just Priscilla and Aquila, but to the membership of the church of Ephesus.  The implication is that Priscilla and Aquila, and perhaps Timothy and Silas, had actually formed the church of Ephesus in the absence of Paul.


c.  Another interesting point here is that we have one local church writing a letter of recommendation to another local church concerning a person with a spiritual communication gift.  This practice is still followed today.  Other examples of letters of recommendation are found in Rom 16:1f; 2 Cor 3:1.


d.  Apollos receives a good recommendation from the ‘brethren’ in Ephesus to work as a pastor in the church of Corinth.  They were not just to ‘welcome’ him in the modern day sense of the word, but to provide for him, show him Christian hospitality, support him, make him feel at home, and take care of him.


e.  Apollos is one of the few people in the New Testament about whom nothing derogatory is ever mentioned.  He received the recommendation of the church of Ephesus and is well spoken of by Paul in his letters to the Corinthians.  Obviously this letter of recommendation came primarily from Priscilla and Aquila, who had spent the two years with Paul in Corinth developing that congregation.  “These letters took a remarkably regular form during this era.  This was at least in part because there were manuals indicating how such letters should be written, if they were to be considered proper and valid.  What these letters did was secure entry of someone unknown to the recipients into their household or group.  Often the letter would include a request for hospitality and whatever other forms of aid the bearer of the letter might need.”


f.  Apollos wanted to go to a new place he had never been before and teach the word of God.  He was encouraged to do so and supported by the church of Ephesus to do so.  We see the function of Christian missions effectively at work here.

3.  “who, after arriving, greatly helped those who had believed through grace,”

a.  Apollos makes the trip to Corinth, arrives at the church and is, in fact, welcomed by the Corinthian believers.


b.  The final statement in this verse is the most fantastic background for Paul’s epistles to the Corinthians.  Apollos greatly helped the true believers in the Corinthian church.  There were two kinds of ‘believers’ in the Corinthian church as we see in Paul’s first letter to the Corinthians:



(1)  Those who believed through grace.



(2)  Those who believed through legalism.  It is doubtful that they were really believers in the first place, or else had become very legalistic shortly after being saved.


c.  The fact that Apollos greatly helped the true, grace-oriented believers indicates how effective he was as a pastor-teacher in Corinth.  He did his job and did it magnificently.


d.  The fact Apollos greatly helped the Corinthian believers indicates that he did absolutely nothing to encourage the factions that developed in the Corinthian church (see 1 Cor 1-3).


e.  Those believers who believed through grace stayed out of the strife and divisions that sprang up in the Corinthian church and its rebellion against the authority of Paul.  Apollos remained a supporter of Paul and had nothing to do with the factions.  In fact, Apollos left the church, so that he could not be “used” by one of the faction leaders (“I am for Apollos”).


f.  Apollos helped the grace-oriented believers by teaching the word of God.  That is how a pastor-teacher helps believers in need.  He gives them the spiritual food they need, so that they can use the problem solving devices of the word of God to handle the problems of life.


g.  Apollos was of no help to those ‘believers’ who had never truly believed in Christ or those who had become legalistic in their thinking.


h.  Since Paul left for Jerusalem at the end of his second missionary journey around 53/54 A.D. and returned around 55/56 A.D.  Apollos had a two to three year ministry in Corinth before the trouble started there.

4.  This verse is a good example of why the additions of Codex Bezae (an Uncial western text type from the 5th century) are so often rejected.  The verse in Codex Bezae says:

“And some Corinthians who were on a visit to Ephesus and had heard him invited him to cross over with them to their native place. When he agreed, the Ephesians wrote to the disciples to receive the man; and when he took up residence in Achaia he was of great help in the churches.”
You can see how the scribe added a great deal by way of his own explanation.  Metzger’s analysis of this addition is as follows:
“The unusual orientation and outlook, as well as certain internal difficulties of the passage, have been pointed out more than once.  For example, nowhere else in Acts do we read of members of one church acting in another church, nor do we ever hear of an invitation to an apostle or evangelist to come to a church.  But there is a more serious difficulty.  If Apollos’s visit is made at his own initiative, an introductory letter recommending him to the Corinthians is appropriate; if, on the other hand, he goes at the invitation of members of the Corinthian church, why is it necessary that the Ephesians supply such a letter?”
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