Acts 18:25



 is the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “This one” or “This man.”  Then we have a pluperfect, periphrastic construction, which involves the third person singular imperfect active indicative of the verb EIMI, meaning “to be” and the nominative masculine singular perfect passive participle of the verb KATĒCHEW, which means “to be taught or instructed in something.”  Together they are translated as one verb: “he had been instructed in.”


The imperfect tense of EIMI is a durative imperfect, which describes a continuing past action without reference to its completion.


The perfect tense of the verb KATĒCHEW is a consummative perfect, which emphasizes the completion or culmination of a past action.


Together these two tenses indicate a continuing past action that had stopped at some point.


The passive voice of KATĒCHEW indicates that Apollos received the action of being taught.


The indicative mood of EIMI is declarative for a statement of fact.

Then we have the accusative direct object from the feminine singular article and noun HODOS, meaning “the way” plus the possessive genitive or genitive of identity from the masculine singular article and noun KURIOS, meaning “of the Lord.”

“This man had been instructed in the way of the Lord.”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular present active participle of the verb ZEW, which means “to be stirred up emotionally: be enthusiastic/excited/on fire Acts 18:25; Rom 12:11.”


The present tense is a descriptive present for what began in the past and continues now.


The active voice indicates that Apollos produces the action.


The participle expresses attendant circumstances.

Then we have the locative of sphere from the neuter singular article, used as a personal pronoun (‘his’) and noun PNEUMA, meaning “in his spirit” and referring to the human spirit of Apollos.  This is followed by the third person singular imperfect active indicative from the verb LALEW, meaning “to speak: he was speaking.”


The imperfect tense is a descriptive imperfect, which describes a continuing action in the past.


The active voice indicates that Apollos produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular imperfect active indicative from the verb DIDASKW, which means “to teach: he was teaching.”


The imperfect tense is a descriptive imperfect, which describes a continuing action in the past.


The active voice indicates that Apollos produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the adverb of manner AKRIBWS, which means “strict conformity to a standard or norm, with focus on careful attention: accurately, carefully, well Eph 5:15; 1 Thes 5:2; Acts 18:25; Mt 2:8; Lk 1:3; explain more exactly Acts 18:26; 23:15, 20; also more accurately Acts 24:22.”
  Then we have the accusative direct object from the neuter plural article, meaning “the things” and referring to the teachings, life, and meaning of something.  With the article we have the preposition PERI plus the adverbial genitive of reference from the masculine singular article and proper noun IĒSOUS, which means “concerning Jesus.”

“And being enthusiastic in his spirit, he was speaking and teaching accurately the things concerning Jesus,”

 is the nominative masculine singular present deponent middle/passive participle from the verb EPISTAMAI, which means “to know; to be acquainted with.”


The present tense is a descriptive present, which describes an action or present state of being.


The deponent middle/passive voice functions in an active sense.  Apollos produces the action.


The participle is explanatory, expressing additional attendant circumstances.

Then we have the adverb of degree MONOS, which means “only.”
  Finally, we have the accusative direct object from the neuter singular article and noun BAPTISMA, meaning “the baptism.”  With this we have the possessive genitive or genitive of identity from the masculine singular proper noun IWANNĒS, meaning “of John” and referring to John the Baptist.

“being acquainted only with the baptism of John.”

Acts 18:25 corrected translation
“This man had been instructed in the way of the Lord.  And being enthusiastic in his spirit, he was speaking and teaching accurately the things concerning Jesus, being acquainted only with the baptism of John.”
Explanation:
1.  “This man had been instructed in the way of the Lord.”

a.  Apollos had been instructed or taught in Alexandria at some unknown time in the past by someone unknown to Luke about the life, death, and resurrection of Jesus as the Christ.  We are not told directly, who, when, or how Apollos learned what he knew about Jesus being the Christ.  However, Apollos had not been taught any doctrines related to the Church Age, such as the baptism of the Holy Spirit.



(1)  Apollos might have learned about Jesus during the lifetime of John the Baptist.  If Apollos, an Alexandrian Jew, went to the Jordan River as a young man in his early twenties to hear and be baptized by John, then that would have been about twenty-seven years before Apollos arrives in Ephesus (26-53 A.D.).  If Apollos was twenty years old when he heard John, then he would be in his late 40’s now.  This is very unlikely.



(2)  Another possibility is that some of the disciples of John the Baptist went to Alexandria after John’s death and lived and taught in Alexandria.  Apollos could have learned from them at any time in the past.  He also could have learned from Jews present in Jerusalem on the day of Pentecost.  He could easily learn about Jesus and His resurrection from the Egyptian Jews present at Pentecost, mentioned in Acts 2:10, Jews from “Egypt and the districts of Libya near Cyrene.”  In any case, someone came to Alexandria and accurately taught about Jesus as the Son of God (“Lord”) and His mission as the Messiah.  Apollos listened, learned, and believed.


(3)  The amazing thing is that Apollos did not know any Church Age doctrine, though he knew about Jesus and His resurrection and the fact Jesus was the Messiah.  Pentecost was almost twenty-five years ago and the story of the resurrection of Jesus had more than enough time to be circulated amongst the Jewish ghettos in Alexandria.  Therefore, the only logical explanation for Apollos not knowing much, if anything, about Church Age doctrine is that he is a relatively young man (late twenties or early thirties), when he starts learning about Jesus and when he comes to Ephesus.

b.  The phrase “the way of the Lord” is a figure of speech referring to the gospel.  Apollos had been taught that Jesus was the Christ, the Son of the Living God, the Son of the Most High God, the Son of God, the Messiah, the Savior of the world.  He had been taught that a person must believe in Jesus in order to be saved.  He believed that a person had to believe in Christ to be identified with Christ’s kingdom.


c.  Apollos was clearly a believer, clearly a Christian, and clearly able to teach accurately the things concerning Jesus as the next phrase points out.

2.  “And being enthusiastic in his spirit, he was speaking and teaching accurately the things concerning Jesus,”

a.  Another characteristic of Apollos was his spiritual enthusiasm.  Not all people are enthusiastic about their spiritual life.  In fact, some Christians are rather dull.  But it doesn’t have to be that way.  It is also possible to treat the word PNEUMA here as referring to the Holy Spirit, because of the statement in Rom 12:11, “with reference to the Spirit, be enthusiastic,” which uses the same verb.  However, what is the difference between being enthusiastic in the Holy Spirit and in the human spirit?  There is none, since God the Holy Spirit works through our human spirit, that is, the spiritual translator God the Holy Spirit gave us at salvation, in order that we might understand the things of God.


b.  Enthusiasm is something that comes from within, that is, from our own motivation.  We decide whether or not we are going to be enthusiastic about something.  Enthusiasm for something is self-motivation.


c.  Apollos’ enthusiasm in his human spirit came from the influence of God the Holy Spirit and the word of God in his soul.  These two ‘things’ stimulated his enthusiasm in his human spirit.


d.  If you are not enthusiastic about the word of God now, don’t get too concerned.  Someday you will hear something, believe it, and it will have a lasting impact on your attitude, motivation, and thinking.  It will turn on the enthusiasm in your human spirit, and you will really begin to enjoy the spiritual life.


e.  Doctrinal understanding fires spiritual enthusiasm.  This is why we often see the fire of spiritual enthusiasm in new believers, who have just realized and believed in their eternal salvation.  They are excited and enthusiastic about their own salvation and want others to share in that enthusiasm.


f.  Communicators of the word of God should be excited and enthusiastic about learning and teaching the word of God.  However, we must beware that we don’t attribute the fake enthusiasm of the false teacher to the influence of the Holy Spirit, nor attribute the seeming lack of enthusiasm of the dull pastor to a lack of spiritual enthusiasm.


g.  Apollos’ spiritual enthusiasm motivated him to talk about Jesus publicly and teach others what he had learned.  He definitely had the spiritual communication gift of pastor-teacher.


h.  Luke identifies one of the most important characteristics that belonged to Apollos and should belong to any communicator of God’s word—Apollos was accurate.  Apollos didn’t know everything he needed to know, but he was accurate in teaching what he did know.


i.  Every communicator needs to keep on learning the word of God and growing in grace, just as 2 Pet 3:16 says, but regardless of what he knows or does not know he must be absolutely accurate with what he does know.


j.  Apollos was neither shy nor afraid to speak in public.


k.  Apollos knew about the life, death, and resurrection of Jesus.  He knew Jesus was the Messiah and that John had pointed Him out as the Lamb of God who takes away the sins of the world.  What Apollos did not know was the new baptism of the Holy Spirit that occurs at salvation.  Here is the interesting thing to think about and relate to your charismatic friends:



(1)  Apollos was clearly a believer—he was speaking and teaching accurately the things concerning Jesus.


(2)  As a Church Age believer he had already been filled, indwelt, sealed, and baptized by the Holy Spirit.  Yet he didn’t know it.  He only knew the baptism of John.



(3)  He was enthusiastic in his human spirit, which clearly implies the influence and/or filling of the Holy Spirit; yet he did not know anything about “receiving the Holy Spirit” as the believers did at Pentecost.



(4)  Hence, receiving the gifts and power of the Holy Spirit was not a special, emotional experience that Apollos had ever had.  And yet, he was still very much a believer in Christ, and Luke says nothing about him being baptized or having any particular manifestation of the Holy Spirit such as speaking in tongues.
3.  “being acquainted only with the baptism of John.”

a.  This phrase means that Apollos had only been taught about Jesus as the Messiah and identification with the Messiah through the ritual of John’s baptism.  Apollos did not know Church Age doctrine yet.  There are several implications that are suggested by this statement.



(1)  The nature and understanding of the new ministries of God the Holy Spirit that manifested themselves on Pentecost where either not clearly understood, not believed, or not clearly communicated by the Egyptians that were present, when these men returned to Alexandria twenty-three years ago.



(2)  If the correct meaning and explanation was brought back to Alexandria, it had been rejected or distorted to the point of no longer being taught.



(3)  Either the information about what the Holy Spirit was now doing in the Church Age never arrived in Alexandria or it arrived and was not believed.  In any case it was no longer being taught, because Apollos knew nothing about it.


b.  The fact that Apollos knew about the baptism of John clearly indicates that John’s ministry was still respected and his teaching still had followers twenty-five years after his death in a foreign country.  “At least the incident shows that John’s movement continued and spread. The twelve men at Ephesus who had not heard of the Holy Spirit but had been baptized into John’s baptism (Acts 19:1–7) are further evidence of this.”


c.  Apollos was a believer in the Lord Jesus Christ.  You could not believe and teach the baptism of John without understanding what that baptism meant—identification with Jesus as the King and believing in Him in order to be a part of His kingdom.  “Nowhere else in Acts do we find a Jew who is said to have been instructed in the things of the Lord and teaching accurately the things about Jesus who is not also a Christian.”


d.  Apollos was not afraid to proclaim John and the importance of his ministry in a foreign synagogue to a group of Jews he did not know.  And he was not afraid to proclaim that Jesus was the Messiah (verse 28, “demonstrating by the Scriptures that Jesus was the Christ”).  Apollos was most certainly a believer and one who had never been baptized other than by John’s baptism.
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