Acts 18:10




 is the conjunction DIOTI (the combination of DIA HOUTOS and HOTI) “used to indicate why something just stated can reasonably be considered valid, meaning: for Lk 1:13; Acts 18:10; 22:18; Rom 1:19–21; 3:20; 8:7; 1 Thes 2:18; 1 Pet 1:16, 24; 2:6.”
  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I.”  With this we have the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which presents the state of being as a fact without reference to its beginning, end, progress or result.


The active voice indicates that Jesus produces the action of being something.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the preposition META plus the genitive of association from the second person plural personal pronoun SU, meaning “with you” and referring to Paul.

“for I am with you,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “no one.”  Then we have the third person singular future middle indicative from the verb EPITITHĒMI, which means “to set upon: attack, lay a hand on, followed by a substantive infinitive of purpose in the genitive case (in order to harm you) Acts 18:10.”


The future tense is a predicative future, which affirms what will certainly not take place.


The middle voice is an indirect middle, which emphasizes the subject not producing the action.


The indicative mood is declarative for a dogmatic statement of fact and reality.

This is followed by the dative of direct object from the second person singular personal pronoun SU, meaning “you” and referring to Paul.  Then we have the genitive neuter singular articular aorist active infinitive from the verb KAKOW, which means “to harm, mistreat Acts 7:6, 19; 12:1; 18:10; 1 Pet 3:13.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the subject ‘no one’ will produce the action.


The infinitive is an infinitive of purpose, and should be translated “in order to.”  Some grammarians see this as an infinitive of result, meaning “no one will attack you with the result that they harm you.”  There is really no difference in meaning between purpose and result here.  Barrett says this infinitive is an epexegetical infinitive (Vol 2, p. 870).

This is followed by the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to Paul.

“and no one will attack you in order to harm you,”

 is the causal use of the conjunction DIOTI, meaning “because.”  Then we have the predicate nominative from the masculine singular noun LAOS with the adjective POLUS (which follows the verb and pronoun), meaning “many people.”  This is followed by the third person singular present active indicative from the verb EIMI, which means “to be: there is.”


The present tense is an aoristic present, which presents the state of being as a fact without reference to its beginning, end, progress or result.


The active voice indicates that many people produce the state of being something.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative of possession from the first person singular personal pronoun EGW, meaning “to Me” in the sense of “belonging to Me.”  This construction is an idiom expressing possession in the Greek.  Literally it says “there are many people belonging to Me,” which we commonly translate in English grammar: “I have many people.”  Then we have the preposition EN plus the locative of place from the feminine singular article and noun POLIS with the adjective HOUTOS, meaning “in this city.”

“because I have many people in this city.’”

Acts 18:10 corrected translation
“for I am with you, and no one will attack you in order to harm you, because I have many people in this city.’”
Explanation:
1.  “for I am with you,”

a.  The complete statement by our Lord now reads: “Stop being afraid, but keep on speaking and don’t ever be silent; for I am with you, and no one will attack you in order to harm you, because I have many people in this city.”

b.  This is one of the most wonderful and reassuring promises in the word of God.


c.  The Lord was with Paul right then, but He had been with him from the day He met Paul on the Damascus road.  There would never be a time when He was not with Paul.  Paul was in union with Christ; therefore, the Lord was always with him.  The same is true for us.


d.  As with all great believers, Paul needed the same kind of reassurance that was given to:



(1)  Abraham, Gen 15:1, “After these things the word of the Lord came to Abram in a vision, saying, ‘Do not fear, Abram, I am a shield to you; your reward shall be very great.’”


(2)  Isaac, Gen 26:24, “The Lord appeared to him the same night and said, ‘I am the God of your father Abraham; do not fear, for I am with you.”



(3)  Jacob, Gen 46:2-3, “God spoke to Israel in visions of the night and said, ‘Jacob, Jacob.’  And he said, ‘Here I am’.  He said, ‘I am God, the God of your father; do not be afraid to go down to Egypt, for I will make you a great nation there.’”



(4)  Joseph, Gen 39:21, “But the Lord was with Joseph and extended kindness to him.”



(5)  Moses, Ex 3:12, “And He said, ‘Certainly I will be with you,…’”



(6)  David, 1 Sam 18:14, “David was prospering in all his ways for the Lord was with him.”



(7)  Solomon, 2 Chr 1:1, “Now Solomon the son of David established himself securely over his kingdom, and the Lord his God was with him and exalted him greatly.”



(8)  Isaiah, Isa 41:10, “Do not fear, for I am with you; do not anxiously look about you, for I am your God. I will strengthen you, surely I will help you, surely I will uphold you with My righteous right hand.”



(9)  Hezekiah, the king of Judah, 2 Kg 18:7, “And the Lord was with him; wherever he went he prospered.”



(10)  The disciples of Jesus, Mt 28:20b, “and behold, I am with you always, even to the end of the age.”


e.  Paul received the same reassuring promise that many of the great leaders and prophets of Israel had received and lived under.  After sitting and thinking about what the Lord had said, Paul must have remembered some of the Old Testament Scriptures I have just quoted.


f.  God has placed a wall of protection around every member of His church.  We are His bride; surely His protection of us is great.  This is why we have guardian angels watching over us, just as our Lord’s humanity had guardian angels watching over Him.

2.  “and no one will attack you in order to harm you,”

a.  The natural result of having the Lord and His angels as our protection is that no person will successfully attack us.  This was the promise given to Paul.  There would be no Jewish mob coming to seize him forcefully and drag him before the city magistrates as in Philippi.  There would be no Jewish mob stirred up against him as in Thessalonica and Berea.


b.  God made a solemn promise based upon His omniscience and omnipotence, which was guaranteed by His omnipresence that no one would attack Paul physically.  The Jewish antagonists would continue to ridicule and throw verbal abuse at Paul, but ‘words would never hurt him’.


c.  This promise and guaranteed held true throughout the rest of Paul’s life until Paul directly disobeyed the will of God and went back to Jerusalem, where the Jewish mob sought to kill him in the Temple.  Acts 21:32, “and when they saw the commander and the soldiers, they stopped beating Paul.”  Other than on this occasion, people may grab Paul and drag him from place to place as the Romans did when they arrested Paul, but no one would ever physically harm him again until the day he died.

3.  “because I have many people in this city.’”

a.  The Lord then gives the reason why Paul can feel safe in Corinth—the Lord has many believers in that city that will come to the aid of Paul.


b.  There is an interesting debate over the meaning of these words.  They can be looked at from two viewpoints either of which may be correct.



(1)  The statement may refer to those who have already believed in Christ.



(2)  The statement may refer to those who are about to believe in Christ.


c.  The statement probably refers to both those who have already believed and those who are about to believe during the next year, but the latter is the more correct thought here.  God knew that there would be many believers in Corinth.  Therefore, Paul had to remain there evangelizing for those “many” to become believers.  The Lord is telling Paul ahead of time that his ministry in Corinth is going to be very successful.


d.  The point the Lord is making to Paul is that there are plenty of influential and powerful people in Corinth who have already believed in Christ and there are many more who are about to believe in Christ.  Who are these people:



(1)  Aquila and Priscilla.



(2)  Titius Justus.



(3)  Crispus, the leader of the synagogue, and his whole household.



(4)  Sosthenes, the next leader of the synagogue, 1 Cor 1:1 cf. Acts 18:17.



(5)  Stephanas and Phortounatos and Achaikos, 1 Cor 16:17.



(6)  “Gaius, my host and [the host] of the entire church, greets you.  Erastus, the city treasurer, greets you, also the brother Quartus,” Rom 16:23.



(7)  The “many people” would also include the groups of believers that eventually made up the four factions or divisions in the Corinthian church, who at this time would be behind Paul one hundred percent.



(8)  Notice that the many people now includes both Jews and Gentiles, Greeks and Romans, men and women, those from the upper classes and those from the lower classes, those who are rulers in the city and those who are not.
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