Acts 17:32



 is the transitional use of the postpositive conjunction DE, meaning “Now,” with the nominative masculine plural aorist active participle from the verb AKOUW, which means “to hear about something.”


The aorist tense is a constative aorist, which views the past action in its entirety.


The active voice indicates that Paul’s audience produced the action of hearing.


The participle is temporal and precedes the action of the main verb.  It can be translated “when they heard about” or “after hearing about.”

This is followed by the accusative direct object from the feminine singular noun ANASTASIS, meaning “the resurrection” plus the descriptive genitive or genitive of identity from the masculine plural adjective NEKROS, meaning “of the dead.”
“Now when they heard about the resurrection of the dead,”
 is the nominative subject from the masculine plural article used in correlation with the postpositive conjunction MEN and DE, so that we have the construction HO MEN…HO DE, which means “some…but others.”
  Then we have the third person plural imperfect active indicative from the verb CHLEUAZW, which means “to engage in mockery, to make fun of maliciously; to mock, sneer, scoff at.”


The imperfect tense is an ingressive imperfect, which describes the beginning of a past, continuing action.


The active voice indicates that some of the Athenian members of the Areopagus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that other members of the Areopagus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
“some began mocking [sneering, scoffing], but others said,”

 is the first person plural future middle indicative from the verb AKOUW, which means “to hear: we will hear.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that some of the members of the Areopagus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the genitive direct object from the second person personal pronoun SU, meaning “you” and referring to Paul.  Verbs of hearing take their direct object in the genitive case.  This is followed by the preposition PERI plus the adverbial genitive of reference from the neuter singular demonstrative pronoun HOUTOS, meaning “concerning this.”  Finally, we have the emphatic or intensive use of the conjunction KAI, meaning “even, in fact, really, certainly, etc.” plus the temporal adverb PALIN, meaning “again.”

“‘We shall certainly hear you again concerning this.’”

Acts 17:32 corrected translation
“Now when they heard about the resurrection of the dead, some began mocking [sneering, scoffing], but others said, ‘We shall certainly hear you again concerning this.’”
Explanation:
1.  “Now when they heard about the resurrection of the dead,”

a.  Luke transitions us from the speech of Paul to the reaction of the audience, when the subject of resurrection is mentioned.  At the mention of the idea of the resurrection of the dead Paul got a very definite reaction from the members of the Areopagus.


b.  Some of the members of the Areopagus were Epicurean in their philosophy.  They did not believe there was such a thing as resurrection.  Some of the members of the Areopagus were Stoics.  They believed in the idea of resurrection.  Both groups reacted to Paul’s speech when Paul mentioned resurrection.  They reacted by interrupting what Paul was saying; thus ending the presentation of the gospel at this point.


c.  “The Christian idea of resurrection is to be distinguished from both Greek and Jewish ideas.  The Greeks thought of the body as a hindrance to true life and they looked for the time when the soul would be free from its shackles.  They conceived of life after death in terms of the immortality of the soul, but they firmly rejected all ideas of resurrection.  The Jews were firmly persuaded of the values of the body, and thought these would not be lost.  They thus looked for the body to be raised. But they thought it would be exactly the same body.  The Christians thought of the body as being raised, but also transformed so as to be a suitable vehicle for the very different life of the age to come.  The Christian idea is thus distinctive.”
 

2.  “some began mocking [sneering, scoffing], but others said,”

a.  The subject “some” of this statement most likely refers to the Epicurean philosophers in the Areopagus, because the Epicurean philosophy rejected the concept of resurrection.  In general the Greeks did not believe in resurrection of the dead because the “Athenians had been taught by Apollo at the founding of the Areopagus that ‘When the dust has soaked up a person’s blood, once he is dead, there is no resurrection’ (Aeschylus).”


b.  They rejected Paul and what he had to say because Paul brought up the insane idea of resurrection.


c.  Once Paul mentions the word ‘resurrection’ some of the men listening to him begin to laugh at him, mock him, ridicule him.  They reject what Paul has to say and go further than simple rejection.  They sneer, snicker, scorn, and scoff at everything Paul has said.  This is the same arrogant negative volition to the gospel as seen so often in so-called ‘intellectuals’ and scientists.


d.  However, they were not the only group listening to Paul.  There were another group of men in the Areopagus that were positive to what was being said and wanted to know more.

3.  “‘We shall certainly hear you again concerning this.’”

a.  Another part of the Areopagus was positive to the message of the gospel and wanted to hear more.  But this was not the time or place, since the gathering was already about to break down into a philosophical argument about resurrection.  No one was going to be able to hear Paul while men started standing to debate the issue of resurrection.


b.  Therefore, this second group declares their willingness to hear Paul again, but we know that Paul was never invited back to speak to the Areopagus.  Paul probably spoke to individuals or small groups of people here and there, but there would be no more formal presentations of the gospel to the assembly of the Areopagus.  Paul would not be casting his pearls of wisdom before the intellectual swine who had already rejected and scoffed at the gospel.


c.  “There is no real support for the theory that the division ran along party lines, the Epicureans being the mockers and the Stoics the ones who showed more interest.  But Stoicism undoubtedly has a greater affinity to biblical teaching than Epicureanism.  Parallels may be found between Stoic thought and the wisdom literature, and especially the Apocrypha.  Heb 4:12 recalls the hymn of the Stoic Cleanthes, and NT lists of virtues are similar to Stoic lists.”
  Even though there is no direct statement by Luke that the Epicureans rejected the message of Paul and the Stoics wanted to hear more, logically and philosophically this is probably what took place.


d.  When we look at the context of the next three verses, we see that Paul left Athens shortly after these things took place.  There is no mention of him going to the Jews, establishing a church, or continuing to wait for the arrival of Silas and Timothy.  Paul stays long enough to convert a few people, who are mentioned, but the overall impression left by Luke is that Paul had very limited response to the gospel in Athens.  Was his mission there a failure?  Not at all.  A handful of people believed in Christ, and that made it all worthwhile.


e.  Paul’s thoughts on his mission in Athens are reflected in 1 Cor 1:23-29, “Indeed we are proclaiming Christ having been crucified; on the one hand, to the Jews [it is] heresy, and on the other hand to the Greeks [it is] idiocy [the rejection to some of the Areopagus], but to those who are the elect, both Jews and Greeks, Christ is the power of God and the wisdom of God.  Because the stupidity of God is wiser than mankind, and the weakness of God is stronger than mankind.  For consider your calling, fellow-believers, that there are not many intellectuals according to human standards, not many powerful, not many noblemen.  But God has chosen the ‘stupid’ ones of the world in order that He might put to shame the intellectuals, and God has chosen the weak ones of the world in order that He might put to shame the powerful ones, and God has chosen the insignificant ones of the world and the rejected, the non-existent ones, in order that He might render powerless the existing ones, in order that nobody may boast in the presence of God.”
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