Acts 17:31
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 is the causal conjunction KATHOTI, which indicates the “rationale for something, and is translated: because, in view of the fact that Lk 1:7; 19:9; Acts 2:24; 17:31.”

This is followed by the third person singular aorist active indicative from the verb HISTĒMI, which means “to set/fix a time Acts 17:31.”


The aorist tense is a culminative aorist, which views the entire action as a fact from the standpoint of its completion.  It is translated with the English auxiliary verb “has/have.”


The active voice indicates that God has produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular noun HĒMERA, which means “a day.”  This is followed by the preposition EN plus the locative of time from the feminine singular relative pronoun HOS, meaning “in which” and referring to the word ‘day’ just mentioned.  Then we have the third person singular present active indicative from the verb MELLW, which means “to intend, propose, have in mind; Herod intends to search for the child Mt 2:13; where he himself intended to come Lk 10:1; they intended to come Jn 6:15, 71; 7:35; 12:4; 14:22; Acts 17:31; 20:3, 7, 13; 23:15; 26:2; 27:30; Heb 8:5; 2 Pet 1:12.”


The present tense is a tendential present for an action that is purposed, but not yet taking place.


The active voice indicates that God produces the action of intending to do something.


The indicative mood is declarative for a simple statement of fact.

With this we have the present active infinitive from the verb KRINW, which means “to judge.”


The present tense is an aoristic present for a fact without reference to its beginning, end, progress, or result.


The active voice indicates that God intends to produce the action.


The infinitive is a complementary infinitive, which is always used after the verb MELLW to indicate what is intended.

Then we have the accusative direct object from the feminine singular article and noun OIKOUMENĒ, which means “all inhabitants of the earth: world, humankind Acts 17:31 (compare Ps 9:9); 19:27; Satan who deceives all humankind Rev 12:9; Lk 2:1.”
  This is followed by the preposition EN plus the following possibilities with the feminine singular noun DIKAIOSUNĒ, meaning “righteousness”:

1.  The locative of sphere (‘in the sphere of righteousness’), meaning that God will be righteous in His judgment; or 


2.  The dative of reference (‘with reference to righteousness’), meaning that the criterion by which God will judge each person is whether or not they have His righteousness; or


3.  The instrumental of means (‘by means of righteousness’), meaning that God will use His own righteousness in judging mankind; or


4.  The instrumental of manner (‘in or with righteousness’), meaning that God will judge in a righteous manner.  This means the same thing as meaning 1 and 3.

All these meaning or ways of looking at this prepositional phrase are correct theologically and are saying virtually the same thing, namely, that God will be right and just and fair in His judgment of mankind, and that judgment will be related to whether or not men have God’s very own righteousness.  Therefore, let’s stick with the generic translation “in righteousness” and keep in mind that it also means “with righteousness” and “by means of righteousness.”

“because He has fixed a day in which He intends to judge the world in righteousness”
 is the preposition EN plus the instrumental of agency from the masculine singular noun ANĒR, meaning “by or through a man.”  This is followed by the instrumental masculine singular relative pronoun HOS, used as the accusative direct object of the following verb.  The relative pronoun means “Whom,” the case of the relative [the instrumental case] being attracted to the case of the noun (ANĒR) to which it relates.  Then we have the third person singular aorist active indicative from the verb HORIZW, which means, when used of persons, “to appoint, designate, declare: God judges the world through a man whom he has appointed Acts 17:31.”
 

“through a Man Whom He has appointed,”

 is the accusative direct object from the feminine singular noun PISTIS, meaning “a token offered as a guarantee of something promised, proof, pledge (God has appointed a man [Jesus] to be judge of the world, and) he has furnished proof (of his fitness for this office) to all people by raising him Acts 17:31.”
  Then we have the nominative masculine singular aorist active participle of the verb PARECHW, which means “to offer; show.”


The aorist tense is a culminative aorist, which views the entire action as a fact from the standpoint of its completion.  It is translated with the English auxiliary verb “has/have.”


The active voice indicates that God has produced the action.


The participle expresses attendant circumstances.

This is followed by the dative of indirect object from the masculine plural adjective PAS, meaning “to all” and referring to all mankind.  It can be translated “to all men” because it is in the masculine and that is the implication of the context.  Then we have the nominative masculine singular aorist active participle of the verb ANISTĒMI, which means “to raise; to rise up.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God produced the action.


The participle is an instrumental participle, indicating the means by which the action of the main verb is accomplished.  It is translated “by raising.”

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Finally, we have the preposition EK plus the ablative of separation from the masculine plural adjective NEKROS, meaning “from, [out of, away from] the dead.”

“having offered proof to all men by raising Him from the dead.’”

Acts 17:31 corrected translation
“because He has fixed a day in which He intends to judge the world in righteousness through a Man Whom He has appointed, having offered proof to all men by raising Him from the dead.’”
Explanation:
1.  “because He has fixed a day in which He intends to judge the world in righteousness”

a.  The entire sentence begun in the previous verse is now complete.  It says in its entirety, “Therefore, having overlooked the times of ignorance, God is now urging men that all people everywhere change their minds, because He has fixed a day in which He intends to judge the world in righteousness through a Man Whom He has appointed, having offered proof to all men by raising Him from the dead.’”


b.  This clause states the reason why men must change their minds about idolatry verses the One, True God.  The reason is because God has fixed a day in which He intends to judge the world.



(1)  There are two judgments contained within this statement: the judgment of the world at the Second Advent of Christ (Mt 25:31-46, when Christ comes in all His glory) and the judgment of the world at the Last Judgment (where Christ is not said to come because He has already been here ruling for a thousand years), when the dead are raised and judged.  2 Tim 4:1, “I solemnly charge you in the presence of the God [the Father] and Christ Jesus, Who is destined to judge the living and the dead, both with reference to His appearance [the Rapture] and with reference to His kingdom [the Last Judgment].”



(2)  The former judgment of the world at the Second Advent of Christ does not include those who are already dead.  The judgment at the end of human history, called the Last Judgment, includes everyone who has ever lived on earth.  The dead are raised to life for this judgment.



(3)  The word “day” need not refer to a literal twenty-four hour day, though God is more than capable of performing both of these judgments in a twenty-four hour period.  The word often is used in Scripture to refer to a period longer than twenty-four hours, and both these judgments could take several days, weeks, months, or how ever long God chooses.



(4)  Both judgments (the Baptism of Fire at the Second Advent and the Last Judgment at the Great White Throne) are judgments performed by Jesus Christ.



(5)  Both judgments are applicable to Paul’s audience, but for the sake of simplicity (considering his audience has no biblical background) Paul doesn’t mention both or distinguish between the two.


c.  The manner in which God will judge the world will be “in righteousness.”  God will be right and just and fair in His judgment of mankind, and that judgment will be related to whether or not men have God’s very own righteousness.  The title of Jesus Christ at both these judgments is the title given to Him in 1 Jn 2:1, “Jesus Christ, the Righteous.”  God’s judgment of the unbelievers will be totally right, fair, and reasonable.  Since God is always right and fair, these Athenian philosophers will be without excuse for their idolatry.


d.  The fact that Christ will judge the world is stated in: Jn 5:22, 27; Mt. 25:31ff; Acts 10:42; 17:31; Phil 2:10; 2 Tim 4:1, 8.
2.  “through a Man Whom He has appointed,”

a.  The agent who will perform the judgment of all mankind on behalf of God is a Man, who has been appointed by God to do so.


b.  Notice that God appoints a man to act on His behalf to judge mankind.  God is fair in that a man will judge other men.


c.  God will hold all men to the same standard that He has held the one man who will judge mankind.  The standard to which that one Man was held was a standard of perfection and faith in God.  Jesus had both.  He believed and trusted in the will, plan, and purpose of God the Father, and obeyed Him perfectly without once committing any sin.  Therefore, Jesus is the only man who has ever lived who has met God the Father’s standard of qualification for being the judge of the world.


d.  Jesus Christ was appointed to judge the world positionally in eternal past as a part of the divine decree.  The experiential appointment occurred at the session of Christ.  The Scriptures related to this appointment are:



(1)  Ps 9:8, “And He will judge the world in righteousness; He will execute judgment for the peoples with equity.”



(2)  Ps 96:13, “Before the Lord, for He is coming, for He is coming to judge the earth. He will judge the world in righteousness and the peoples in His faithfulness.”



(3)  Ps 98:9, “Before the Lord, for He is coming to judge the earth; He will judge the world with righteousness and the peoples with equity.”



(4)  Mt 10:15, “Truly I say to you, it will be more tolerable for the land of Sodom and Gomorrah in the day of judgment than for that city.”



(5)  Jn 5:22-27, “For not even the Father judges anyone, but He has given all judgment to the Son, so that all will honor the Son even as they honor the Father.  He who does not honor the Son does not honor the Father who sent Him.  Truly, truly, I say to you, he who hears My word, and believes Him who sent Me, has eternal life, and does not come into judgment, but has passed out of death into life.  Truly, truly, I say to you, an hour is coming and now is, when the dead will hear the voice of the Son of God, and those who hear will live.  For just as the Father has life in Himself, even so He gave to the Son also to have life in Himself; and He gave Him authority to execute judgment, because He is the Son of Man.”



(6)  Acts 10:42, “And He ordered us to preach to the people, and solemnly to testify that this is the One who has been appointed by God as Judge of the living and the dead.”



(7)  God the Father judges through the agency of God the Son, the Son of Man, Rom 2:16, “on the day in which God will judge the secrets of those men according to my gospel through Christ Jesus.”

3.  “having offered proof to all men by raising Him from the dead.’”

a.  Paul does not name Jesus as the Man appointed by God the Father to judge the world, but gives the definitive proof of why this Man is qualified to judge the living and the dead.  This Man is qualified to judge the living and the dead, because He was both alive and dead, and then raised from the dead.  The resurrection of Jesus is the proof given by God the Father that Jesus Christ will be the one man who judges all other men.


b.  The resurrection of Christ occurred for many reasons, one of which is to prove that He is qualified to judge mankind on behalf of God the Father.


c.  The resurrection of Jesus proves the perfection of His humanity, the fact that He is the Son of God, and the fact He is qualified to judge the world.


d.  The subject of resurrection from the dead was not often heard in Athens.  The meaning of the words is obvious, but the fact and reality of what they mean is the most difficult of things for the unbeliever to accept.


e.  However, the resurrection of Jesus is God’s ultimate proof to all men that Jesus is the Son of God, and therefore, qualified to judge those who believe in idols.  This was definitely not the philosophy these Greeks wanted to hear.


f.  Remember that the Epicureans did not believe in resurrection, which means that they have heard about resurrection before this.  (You cannot disbelieve something unless you have heard it proclaimed before.)  Therefore, Paul is totally rejecting their philosophical position.


g.  The resurrection of Christ is the God-given proof that God will not abandon those who love Him to Hades or an eternal lake of fire.  But the resurrection of Christ is also the God-given proof that God will abandon to Hades and the lake of fire those who do not love Him, that is, those who do not believe in Jesus Christ.


h.  “Future judgment is also certain because the Judge has been raised from the dead.”
  Intellectuals of today, like the Greek philosophers of Paul’s today, really don’t want to hear this.  Thus the Greek philosophers politely asked Paul to leave, and never did invite him back again.
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