Acts 17:27



 is the present active infinitive from the verb ZĒTEW, which means “to seek.”


The present tense is a tendential present for an action that is proposed or potential right now, but not yet taking place.


The active voice indicates that mankind has to potential or possibility of producing the action.


The infinitive is an infinitive of purpose, which can be translated “in order to seek.”

Then we have the accusative direct object from the masculine singular article and noun THEOS, meaning “God.”

“in order to seek God,”
 is the conditional particle EI, meaning “if” plus the transitional/inferential particle ARA, which is used in indirect and direct questions [here an indirect question] to express something tentative, meaning: perhaps, conceivably, possibly Acts 12:18; conceivably Mk 4:41; Mt 24:45; in indirect questions whether (perhaps) Mk 11:13; Acts 8:22; 17:27.”
  With this particle we also have the “enclitic particle GE, appended to the word or words it refers to; it serves to ‘focus the attention upon a single idea, and place it, as it were, in the limelight: differing thus from , which emphasizes the reality of a concept (though in certain respects the usages of the two particles are similar)’ (Denniston p. 114).  In oral utterance it would be accompanied by a change in pitch of voice at certain points in the context, and a translator may use an adverb or indicate the point through word order, choice of typeface, or punctuation: at least, even, indeed, etc.”
  Then we have the third person plural aorist active optative from the verb PSĒLAPHAW, which means “to feel around for, grope for, in imagery of humans in their search for God: if perhaps (=in the hope that) they might grope for him and find him Acts 17:27.”
 


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that mankind may produce the action.


The optative mood is a conditional optative.  “This is the use of the optative in the protasis of a fourth class condition (the conditional particle used is ).  It is used to indicate a possible condition in the future, usually a remote possibility (such as, if he could do something, if perhaps this should occur).  There are no complete fourth class conditions in the NT.  Sometimes the conditional clause is mixed, with a non-optative in the apodosis (e.g., Acts 24:19). On other occasions, no apodosis is to be supplied, the protasis functioning as a sort of stereotyped parenthesis (e.g., 1 Cor 15:37).  This usage, like the potential optative, is quite rare.”

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to God.  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the third person plural aorist active optative from the verb HEURISKW, which means “to find.”  The morphology of this verb is identical to the previous verb.
“if perhaps indeed they might grope for and find Him,”

 is the ascensive use of the conjunction KAI, meaning “even” with the enclitic particle GE, meaning “even Acts 2:18 though he is really not far 17:27.”
  “As in Acts 21:17, the KAI GE should be seen as concessive.”
  Then we have the absolute negative OUK, meaning “not” plus the adverb of place MAKRAN, meaning “far.”
  This is followed by the preposition APO plus the ablative of separation from the masculine singular cardinal adjective HEIS, meaning “from one” with the ablative masculine singular adjective HEKASTOS, meaning “each.”  Then we have the genitive of identity from the first person plural personal pronoun EGW, meaning “of us.”  Finally, we have the accusative masculine singular present active participle from the verb HUPARCHW, which means “to be,” this verb frequently being used as a synonym for EIMI.


The present tense is an aoristic present, which present the state of being as a fact.


The active voice indicates that God produces the action of not being far from each one of us.


The participle is a concessive participle.  “The concessive use of a participle may be indicated by a concessive particle such as  (Acts 17:27).”

“even though being not far from each one of us;”

Acts 17:27 corrected translation
“in order to seek God, if perhaps indeed they might grope for and find Him, even though being not far from each one of us;”
Explanation:
1.  “in order to seek God,”

a.  The entire sentence begun in verse 24 thus far reads: “The God, who made the world and all the things in it, being the Lord of heaven and earth, does not dwell in handmade temples; nor is He served by human hands, as though He needed anything, since He gives to all [people] life and breath and all things; and He made from one [man] every nation of mankind to live on the entire face of the earth, having determined the assigned times and the boundaries of their habitation, in order to seek God, if perhaps indeed they might grope for and find Him, even though being not far from each one of us;”


b.  The basic thought here is that God created mankind and placed him on this earth where and when He wanted him for one express purpose—to seek God.  “God’s purpose in all this is stated as his desire that people might seek him and find him.  The Stoics would have been in complete agreement.  They would have argued that the divine principle was to be found in all of nature and that one should strive to grasp it as fully as possible through cultivating reason, that part of divinity that dwelt in one's own human nature.  They firmly believed that through the proper discipline of reason one could come to a knowledge of divinity.  Paul would not have agreed.  Even a knowledge of God from nature would still not be a human attain​ment but a revelation of God in his works.  But Paul was not confident in the human ability to grasp such a natural revelation.  Perhaps that is why he used the optative mood, a mode of Greek grammar that here expresses strong doubt.  God created humans, Paul said, so they might seek him and just possibly grope after him and find him.  He had his doubts.  People likely would not discover God in this fashion, even ‘though he is not far’ from them.  There is no question about God’s prov​idence; there is about humanity’s ability to make the proper response.  There is also no question about God’s purposes. God did create humans ‘to seek him’.  This is the proper response of the creature.”


c.  The Egyptian empire preceded the Jewish nation in order that the Egyptians might seek God.  The Jewish nation preceded the Persian Empire in order that they might seek God.  The Persian Empire preceded the Greek Empire in order that they might seek God.  The Greek empire preceded the Roman Empire in order that they might seek God.  And so it goes throughout human history.  We are here at this precise time and place in human history for one express purpose—to seek God.


d.  How unbelievers seek God is described in the next phrase—they grope or search in the dark for Him.  The darkness is the kingdom of Satan.  Seeking the Lord will be one of the primary purposes of the millennial rule of Christ as described in Acts 15:16-18, “After these things I will return, and I will rebuild the fallen tent of David, and I will rebuild its ruins, and I will restore it, in order that the rest of mankind may seek the Lord, and all the Gentiles on whom My name is called,’ says the Lord, doing these things known from the earliest times.”


e.  How do believers seek God?  Believers seek God by learning the revelation that God has provided in His Word.



(1)  Heb 11:6, “Now without confidence in doctrine [it is] impossible to please.  For it is necessary that the one coming to God believe that He is and keeps on proving to be a rewarder to those seeking Him.



(2)  Dt 4:29, “But from there you will seek the Lord your God, and you will find Him if you search for Him with all your heart and all your soul.”



(3)  Ps 63:1, “O God, You are my God; I shall seek You earnestly; My soul thirsts for You, my flesh yearns for You, in a dry and weary land where there is no water [Satan’s kingdom].”



(4)  Ps 69:32, “The humble have seen it and are glad; you who seek God, let your heart revive.”


f.  For the unbeliever seeking God is positive volition at God consciousness.  For the believer seeking God is positive volition to learning and living the Word of God.

2.  “if perhaps indeed they might grope for and find Him,”

a.  This statement is a very rare fourth class conditional statement.  The fourth class condition in the Greek is not a statement of probability.  It is a condition of remote possibility that usually does not take place.  Paul is saying here that unbelievers rarely search for and try to find God.  And when and if an unbeliever does search for God, it is like a person feeling around in the dark in order to try and find something.  They can’t see no matter how hard they look.


b.  The unbelievers of Israel constantly had the problem of seeking the Lord in legalism and self-righteousness and not finding Him, Rom 11:7-8, “What, then, are we to conclude?  What Israel is constantly seeking [salvation], this it did not obtain, but the elect [Jewish and Gentile believers] have obtained it, however the rest [Jewish unbelievers] were hardened.  Just as it stands written, ‘God has given to them a state of mind of bewilderment, eyes for the purpose of not seeing, ears for the purpose of not hearing until this very day.’”


c.  The general statement of the condition of the unbeliever is described in Ps 10:4, “The wicked, in the haughtiness of his countenance, does not seek Him.  All his thoughts are, ‘There is no God.’”  And Ps 14:2, “The Lord has looked down from heaven upon the sons of men to see if there are any who understand, who seek after God.”


d.  The unbeliever’s problem is also stated by Solomon in Eccl 8:17, “and I saw every work of God, I concluded that man cannot discover the work which has been done under the sun.  Even though man should seek laboriously, he will not discover; and though the wise man should say, ‘I know,’ he cannot discover.”


e.  The unbeliever who seeks God is positive at the point in his life when he becomes conscious that there is such a person as God.  God honors this desire to know God by bringing someone to that person who can tell him about God’s message of eternal life through faith in Christ.  The problem is that in Satan’s kingdom, “the god of this age has blinded their unbelieving minds, that they might not see distinctly and discern the truth [illumination] of the gospel of the glory of Christ, who is the image of God,” 2 Cor 4:4.


f.  The darkness that blinds the minds of the unbeliever is made up of all the false concepts and ideas that Satan has put forward, which scientists, philosophers, politicians, and social activists believe and propagate.  Satan uses all manner of false doctrines, ideas, concepts, and issues to keep men in the dark about the One True God.  Therefore, when Greek philosophers try to find God it is like someone groping in the dark for something, which they have a very remote possibility of finding.

3.  “even though being not far from each one of us;”

a.  The irony of the situation is now stated by Paul.  The unbeliever is groping in the dark for God, while God is standing right in front of him.  How close is God?  Rom 10:8, “But what does it say, ‘The message [salvation through faith in Christ] is near you in your mouth and in your heart.’  That is, the message of faith which we proclaim.”


b.  That God was always not far from the Jews is stated in two passages in the Old Testament.



(1)  Dt 4:7, “For what great nation is there that has a god so near to it as is the Lord our God whenever we call on Him?”



(2)  Jer 23:23, “‘Am I a God who is near,’ declares the Lord, ‘And not a God far off?’”  The answer is “Yes, He is a God who is near and not far off.”


c.  God is only as far away as a person’s volition.  The moment a person wants to have a relationship with God, God draws near to that person by bringing the message of the gospel.  God is only as far away as our thoughts, which is another way of saying God is right here with us at all times.  How can God be anywhere else, since He is omnipresent?


d.  God has always been ‘within arm’s reach’ of any member of the human race.  And Paul is telling these Greek philosophers that the Unknown God is standing right there before them, if they are only willing to grope for Him.


e.  “The overall effect of this verse is to highlight the dilemma and irony of the human situation.  Though God is omnipresent, and so not far from any person, ironically human beings are stumbling around in the dark trying to find God.  When one is blind, even an object right in front of one’s face can be missed.  The sentence does not encourage us to think the speaker believes that the finding of the true God is actually going on, apart from divine revelation.  The history of the pagan search for God can be characterized under the banner ‘the times of ignorance’.”
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