Acts 17:19



 is the continuative use of the postpositive conjunction TE, meaning “Then” with the nominative masculine plural aorist deponent participle from the verb EPILAMBANOMAI, which means “to take hold of; and then simply to take.”


The aorist tense is a constative aorist, which views the past action in its entirety.


The deponent middle voice functions like an active voice, indicating that the Greek philosophers listening to Paul produced the action.


The participle expresses attendant circumstances.

This is followed by the genitive direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to Paul.  Then we have the preposition EPI plus the accusative of place from the masculine singular article and adjective AREIOS plus the noun PAGOS, meaning “to the Areopagus or Hill of Ares (Ares, the Greek god of war = the Roman god Mars, hence the older description ‘Mars’ Hill’), northwest of the Acropolis in Athens Acts 17:19, 22.”
  This is followed by the third person plural aorist active indicative from the verb AGW, which means “to bring.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the philosophers in the marketplace produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative masculine plural present active participle from the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, which describes what occurred at the same time at the action of the previous main verb.


The active voice indicates that the Greek philosophers of the agora produce the action.


The participle expresses attendant circumstances.
“Then, after taking him, they brought him to the Areopagus, saying,”
 is the first person plural present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able; to be capable of; can; to be possible.”


The present tense is a descriptive/customary present for an action that is reasonably expected to occur right now.


The deponent middle/passive voice functions in an active sense with the philosophers of Athens producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the aorist active infinitive from the verb GINWSKW, which means “to know.”


The aorist tense is a constative aorist, which regards the action in its entirety.


The active voice indicates that the philosophers will produce the action.


The infinitive is a complementary infinitive, which is always used after the verb DUNAMAI to indicate the content of what is able, capable, or possible.

This is followed by the predicate nominative from the feminine singular indefinite pronoun TIS, meaning “what.”  Then we have the nominative subject from the feminine singular article and adjective KAINOS with the demonstrative pronoun HOUTOS, meaning “this new.”  The predicate nominative and nominative subject without an expressed verb indicate the deliberate omission or ellipsis of the verb EIMI, meaning “[is].”  Then we have the preposition HUPO plus the ablative of agency from the second person singular personal pronoun SU, meaning “by you.”  This is followed by the explanatory nominative feminine singular present passive participle from the verb LALEW, which means “to be spoken.”


The present tense is a descriptive present for what is now going on.


The passive voice indicates that the new teaching receives the action of being spoken by Paul.


The participle expresses attendant circumstances.

Finally, we have the nominative subject from the feminine singular noun DIDACHĒ, which means “teaching.”

“‘Is it possible to know what this new teaching [is], being spoken by you?”

Acts 17:19 corrected translation
“Then, after taking him, they brought him to the Areopagus, saying, ‘Is it possible to know what this new teaching [is], being spoken by you?”
Explanation:
1.  “Then, after taking him, they brought him to the Areopagus, saying,”

a.  After listening to Paul present the message of the gospel, of which the Greek philosophers could make no sense, they take Paul to a place in the city of Athens known as the Areopagus or as found in older translations, Mars’ Hill, or the Hill of Mars (the god of war).  However, this taking and bringing of Paul is more than meets the eye in an English translation.  “While the verb can simply mean to lead, it also can have the much stronger force of ‘to take by force’ or ‘to arrest’ (cf. Acts 16:19; 18:17).  Both the immediate narrative context with its allusion to Socrates and then the reference to the Areopagus, and the usage of the verb in the immediately surrounding chapters where Paul is regularly being hauled before officials to answer charges, suggest the latter rendering.”
  (Not all commentators think that Paul was being dragged violently before the court, but was being brought politely.  There are good arguments for both points of view.  However, we must remember three things: (1) the philosophers insulted Paul; (2) the other uses of EPILAMBANW in Acts 16:19 and 18:17 indicate violent seizure of someone; and (3) Paul is taken before the supreme court of the city.  The combination of these things suggests unpleasant circumstances at the very least.


b.  What was the Areopagus?



(1)  “There are two traditions as to how the hill got its name.  According to one, it was named for Ares the god of War (Ares has been identified with the Roman god Mars). The other tradition understands the name Areopagus to mean the “hill of the Arai.”  The Arai (“curses”), more popularly known as the Furies, were goddesses whose task was avenging murder.  If this tradition is true the name was very fitting, for the Areopagus was the place where cases of homicide were tried.  Moreover, at the foot of this hill there is a cave wherein the shrine of these goddesses was located.



(2)  A staircase hewn out of the rock leads to the summit of this hill (which is about 370 ft high), where traces of benches are visible forming three sides of a square, also cut out of the stone.  At one time, two white stones were also there, upon which the defendant and his accuser stood.  They were named “The Stone of Shamelessness” and “The Stone of Pride,” respectively.



(3)  The name of the hill was given later to the council whose meetings were held upon it.  The council of the Areopagus retained this name even when its meetings were transferred from the hill to other locations in Athens.  The council of the Areopagus was similar to a council of elders, and was subject to the king of Athens.  It was very influential in the formation of the aristocracy.  Aristotle describes the scope of its power as including the appointment to all offices, the work of administration, and the right to punish all cases.  Through the reforms of Solon (594 B.C.) the authority of the Areopagus was greatly limited, though the council did maintain jurisdiction in cases of conspiracy against the state.  During the time of Pericles its functions were mainly those of a criminal court.  In times of Roman domination the council of the Areopagus concerned itself with cases of forgery, maintaining correct standards of measure, supervision of buildings, and matters of religion and education.  The Areopagus was the court where Socrates met his accusers.



(4)  “The apostle Paul was brought to the Areopagus by certain Epicureans and Stoics who wished to hear more of his teaching about Jesus and the Resurrection.  Since the name Areopagus may be applied to the hill or to the council, there is an ambiguity which has given rise to debate as to whether Paul spoke publicly on the hill or was examined for his religious teaching before the council.  Sir William Ramsay rejected the view that they took Paul to the summit of the Areopagus in an effort to find a more suitable place for him to address the crowd.  He considers that pride would have prevented the Athenians from asking Paul, a despised person, to address them in such an honored locality.  Furthermore, he asserts that the language of the text will not allow it, for one cannot stand “in the midst of the hill.”  It is likely that Paul was examined by the council on account of the religious tenets he was proclaiming.  Although it is recognized that the council met in various places, its common practice to convene on the hill from which it took its name makes plausible the position of others who consider that Paul stood before the council on the hill of the Areopagus.”



(5)  The Areopagus remained in this period the supreme authority in Athens.  It seems to be the effective government of Roman Athens and its chief court.  As such, like the imperial Senate in Rome, it could interfere in any aspect of corporate life—education, philosophical lectures, public morality, or foreign cults.”


c.  “It probably was not even on a the hill of Ares where Paul spoke.  The evidence is that in his day the Areopagus met in the Stoa Basileios or Royal Portico in the northwest corner of the agora.  This would be all the more natural since the portico frequented by the philosophers, whom Paul had just encountered, was adjacent to the Royal Portico.”
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2.  “‘Is it possible to know what this new teaching [is], being spoken by you?”

a.  The philosophical leaders of Athens now act as judges of Paul and his ‘new philosophy’.  If what Paul says is understood and accepted by them, then Paul will be allowed to remain in the city and continue to teach his philosophy.  If what Paul says is not understood, makes no sense, or is rejected by them as false teaching, then they will demand that Paul leave the city.


b.  Therefore, the philosophical leaders of the city, who are in charge of public education, now invite Paul to speak and make clear what to them is a ‘new teaching’.


c.  Their question is not an implication that it may not be possible to know what Paul is saying, but rather is granting permission to Paul to proclaim publicly what he believes to be true.


d.  If the educational committee is in fact asking if what Paul is saying is capable of being understood, then the answer is a resounding “Yes,” but not necessarily capable of being understood by the wise of the world.


e.  Therefore, there is great innuendo and inference behind this question, and betrays a little of Luke’s sense of humor.



(1)  The philosophers are inviting Paul to speak, but indirectly and/or unknowingly asking if what Paul is saying is capable of being understood.



(2)  Paul’s reply (speech) will answer the direct question of being invited to speak, but the subject of resurrection will answer the indirect question of capability with a resounding “No, the wise of the world cannot understand the wisdom of God.”
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