Acts 17:17
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 is the inferential use of the postpositive conjunctions MEN and OUN, used together frequently by Luke as one of his favorite constructions, meaning “Therefore.”  Then we have the third person singular imperfect deponent middle/passive indicative from the verb DIALEGOMAI, which means “to engage in speech interchange: converse, discuss, argue; especially of instructional discourse that frequently includes exchange of opinions Acts 18:4; 19:8f; 20:9; 24:12, 25; 17:2, 17; 18:19; 20:7.”
  It means to dialogue with someone, since this is the Greek word from which we derive the English word ‘dialogue’.


The imperfect tense is a descriptive/durative imperfect, which describes a continuing past action.


The deponent middle/passive voice functions in an active sense with Paul producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the locative of place from the feminine singular article and noun SUNAGWGĒ, which means “in the synagogue.”  With this we have the instrumental of association from the masculine plural article and adjective IOUDAIOS, meaning “with the Jews.”  With this we also have the connective/additive use of the conjunction KAI, meaning “and” plus the instrumental of association from the masculine plural articular present middle participle of the verb SEBW, which means “the worshippers of God” or “the God-fearers.”  The participle is used as a substantive and is a technical religious term, which was used for the Gentiles who became proselytes of the Jewish faith. 

“Therefore he kept conversing in the synagogue with the Jews and the God-fearers [Gentile proselytes],”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the preposition EN plus the locative of place from the feminine singular article and noun AGORA, meaning “in the market place.”  Then we have the preposition KATA plus the adverbial accusative of measure of extent of time from the feminine singular adjective PAS and the noun HĒMERA, meaning “every day” or “daily.”  This is followed by the preposition PROS plus the accusative of association from the masculine plural articular present active participle of the verb PARATUGCHANW, which means “to happen to be near/present Acts 17:17.”


The preposition plus the article is used as a relative pronoun with an embedded demonstrative pronoun, meaning “with those who.”


The present tense is a descriptive/customary and iterative present, describing what typically took place each day.


The active voice indicates that anyone who Paul could engage in conversation produced the action of happening to be present.


The participle is circumstantial.

“and in the market place every day with those who happened to be present.”

Acts 17:17 corrected translation
“Therefore he kept conversing in the synagogue with the Jews and the God-fearers [Gentile proselytes], and in the market place every day with those who happened to be present.”
Explanation:
1.  “Therefore he kept conversing in the synagogue with the Jews and the God-fearers [Gentile proselytes],”

a.  Therefore, since Paul had time on his hands, he made the most of the time he had by talking to those who might be interested in the Messiah and eternal salvation.


b.  As his normal practice and custom, Paul went to the Jewish synagogue in the city and spoke with those who were Jews by race and those who had embraced the Jewish faith, the Gentile God-fearers.  “Those desiring to worship the God of Israel, but still unwilling to fully convert [circumcision], eventually became known as ‘God-fearers’ (cf. Acts 10:22; 13:16, 26; 17:4, 17).”


c.  Paul had always had some degree of success in going to the Jewish synagogue first and finding those willing to listen and believe.  This always established his base of operations in any city.


d.  Luke does not tell us what the response of these people was to God’s message of salvation, but it was probably typical of the others synagogues in which he had spoken—some believed and some did not.


e.  The fact that Paul was able to converse or dialogue with people in the Jewish synagogue on more than one occasion (imperfect tense) tells us that there was some degree of positive volition to what Paul was saying.  The Jews invited him back more than once.

2.  “and in the market place every day with those who happened to be present.”

a.  Luke adds another thing that Paul did to occupy his time in Athens while waiting for Silas and Timothy to arrive from Berea.  Paul would spend a little time walking around the city looking at the buildings, statues, temples, etc.  Then he would return to the agora or Greek marketplace and talk with anyone he could engage in conversation.  When there was no one to talk to, Paul would take another stroll around a different part of the city and then return to the marketplace for more conversation.  Here we see Paul doing what today is called “street evangelism.”  There is absolutely nothing wrong with a Christian standing in a shopping mall (which is what the agora was), talking about salvation to anyone who will listen.  Lenski gives a good description of the Athenian Agora:

“The Athenian Agora was also the public meeting place for philosophers and the following, for idlers and persons of leisure, a place of conversation, discussion, plus business.  Under the great plane trees there stood the statues of some of the most famous men of the city such as Solon, Conon, Demosthenes.  The Agora was replete with historical memories.  Everywhere the buildings were decorated with sculptures and impressive figures; some of the more prominent were graced with porticos and cloisters and beautified with paintings and ornaments.  Here was the famous Painted Porch where philosophers and rhetoricians held forth.  Here Zeno, the founder of Stoicism, had become famous.  The cultural and the intellectual life of Athens throbbed in the Agora.  Here Paul could always find an interested audience and men who were ready for serious discussion.”


b.  The imperfect tense tells us that Paul continued to do this as he was waiting for Silas and Timothy.  He repeated the process over and over again.  Bruce makes a very astute comment here: “Athens afforded Paul ample confirmation of what he had already learned, that, ‘in the wisdom of God, the world did not know God through wisdom’ (1 Cor 1:21).”


c.  Paul was willing to talk to anyone on any occasion about Jesus.  Paul used every opportunity that was open to him, and this is the passage that proves this point.  Luke doesn’t have to tell us that Paul spoke to his jailers or fellow-prisoners, or Roman soldiers on a ship, or people walking along the highway.  This passage tells us that it was Paul’s normal custom and practice to engage in conversation about Jesus whenever and wherever he had the opportunity and someone willing to listen.


d.  It was God the Holy Spirit’s job to provide the hearers, and He did so.  It was no accident that someone happened to be present.  They were present because God wanted them to be present.  If you want to be a street evangelist, then by all means do so, and trust that God will provide the hearers.  They may not believe while listening to you, but you have planted the seed that the Spirit can make grow.


e.  Paul was persistent in talking about Jesus.  He never got tired of doing so.  To talk about Him was his purpose on earth as a believer in Christ.  We have this same purpose as ambassadors for Christ.


f.  Luke is presenting Paul here as using the exact same method (going to the agora and engaging in conversation anyone he could) that Socrates used in teaching his philosophy.  Luke is building up the demonstration that Paul could ‘hold his own’ with any philosopher.


g.  Does this passage indicate that things happen by chance in our lives?  Absolutely not.  “The concept of chance as something entirely fortuitous in human experience was completely foreign to Hebrew thought.  Consistently throughout the OT God is revealed as the Creator of the cosmos and the one who sustains its operation by the rule of law.  The process by which the world was formulated resulted in the end product being described as ‘good’, and the laws by which it has been subsequently governed reflect the essence of the divine personality in terms of power, orderliness, and consistency (cf. Rom 1:20).  Thus the universe did not issue from a chance agglomeration of atomic quanta, as some ancient Greek speculators imagined, but instead was ordered by a sole creative mind.  The consistently monistic emphasis of the OT writers relates all phenomena in the world and all activity in human experience to the one true God who is Creator and Lord of the cosmos (Isa 45:5–7), and for whom there can be no fortuitous happenings (cf. Mt 10:29).  Israelite belief on the matter of chance is summed up in the aphorism: ‘The lot is cast into the lap, but the decision is wholly from the Lord’ (Prov 16:33).  In the NT the concept of coincidence is expressed in Lk 10:31, while the rare term paratugchanw (Acts 17:17) means “those who had occasion to be there.”  Possibility rather than chance seems indicated in Acts 27:12, and opportunity in Heb 12:17.  In Isa 65:11f the prophet Isaiah rebuked the rebellious Israelites for worshiping the heathen gods of fortune and destiny or fate, reminding his idolatrous countrymen in subtle wordplay of the fate awaiting those who forsook God.”
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