Acts 16:7



 is the transitional use of the postpositive conjunction DE, meaning “Now” with the explanatory nominative masculine plural aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the missionary team produced the action.


The participle is a temporal participle, indicating the action of this participle precedes the action of the main verb, and should be translated “after coming.”

Then we have the preposition KATA plus the adverbial accusative of measure of extent from the feminine singular article and proper noun MUSIA, which means “toward, to, up to; come up to the place Lk 10:32; to Mysia Acts 16:7; 27:7.”

“Now after coming to Mysia,”
 is the third person plural imperfect active indicative from the verb PEIRAZW, which means “to try, attempt at times in a context indicating futility Acts 9:26; 16:7; 24:6.”


The imperfect tense is a descriptive imperfect, which describes a continuous past action without emphasizing its completion.


The active voice indicates that the missionary team kept trying to produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place or direction from the feminine singular article and proper noun BITHUNIA, meaning “into Bithynia.”  This is followed by the aorist deponent passive infinitive from the verb POREUOMAI, which means “to travel, go, or proceed.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions like an active voice, indicating that the missionary team produced the action.


The infinitive is a complementary infinitive, which is used after verbs of trying or attempting to complete their meaning.

“they kept on trying to go into Bithynia,”

 is the continuative use of the conjunction KAI, meaning “and” with the absolute negative OUK, meaning “not” and the third person singular aorist active indicative from the verb EAW, which means “to allow someone to do something, let, permit Acts 14:16; 23:32; 27:32; 28:4; Mt 24:43; Lk 4:41; 1 Cor 10:13; Acts 16:7; 19:30.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Holy Spirit produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the missionary team.  Finally, we have the nominative subject from the neuter singular article and noun PNEUMA with the ablative of origin/source from the masculine singular proper noun IĒSOUS, meaning “the Spirit from Jesus.”

“and the Spirit from Jesus did not permit them.”

Acts 16:7 corrected translation
“Now after coming to Mysia, they kept on trying to go into Bithynia, and the Spirit from Jesus did not permit them.”
Explanation:
1.  “Now after coming to Mysia,”

a.  Luke continues with his description of the travels of the second missionary team (Paul, Silas, and Timothy).


b.  The team comes to an area in northwest Asia Minor, called Mysia.


c.  “As Strabo noted in his Geography, the precise boundaries of Mysia are not defined, but it may be described as bounded on the north by the Propontis, on the east by Bithynia and Phrygia, on the south by Lydia, and on the west by the Aegean Sea.  Mysia was never a separate state but rather part of various states.  In 133 B.C. it was incorporated into the Roman Empire as part of Hellespontus.  Cities of Mysia included Adramyttium (Acts 27:2), Alexandria Troas (16:8, 11; etc.), Assos (20:13f), and Pergamum (Rev 1:11; 2:12).  According to Acts 16:6–10, Paul, Silas, and Timothy, on Paul’s second journey, were forbidden ‘by the Holy Spirit’ to preach in proconsular Asia.  Thus they passed through Phrygia and Galatia and were ‘opposite’ (that is, east of) Mysia.  They were kept from entering Bithynia by the Spirit of Jesus, and (according to the Revised Standard Version) ‘passing by Mysia, they went down to Troas’ [an incorrect translation, since the verb means ‘to go through’ not ‘to pass by’] (Acts 16:8).  But Troas was in Mysia, and their route, since it was not through the principal portion of Asia (which included Phrygia, Lycia, Caria, Lydia, and probably part of Mysia) or Bithynia, had to pass through Mysia.  Therefore the expression ‘passing by’ [in the RSV] must mean that they traversed the region but did not evangelize it, instead continuing to Troas and thence to Macedonia (see F. F. Bruce, Book of Acts [NICNT, 1954], pp. 325–28, especially p. 327 footnote 20).  Paul passed through Mysia on his third journey, probably on his way north from Ephesus (Acts 20:1), and certainly on his return journey (Acts 20:6–14).”


d.  See the maps in the previous verse.
2.  “they kept on trying to go into Bithynia,”

a.  Since the Holy Spirit had closed the door to the western province of Asia, the missionary team turned north and headed straight toward Bithynia.


b.  Bithynia is on the southern coast of the Black Sea.  See the map below and the maps in the previous verse.
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c.  “The coastal province in northwestern Asia Minor on the Propontis and Black Sea. It adjoined Paphlogonia on the east and Mysia on the west and southwest.  In 74 B.C. Nicomedes III, unable to maintain himself against King Mithradates of Pontus, bequeathed his kingdom to the Roman republic.  As a Roman province Bithynia was often united with Pontus.  As in other maritime provinces in Asia Minor, the social and cultural life of Bithynia depended upon the Greek cities, among the most important of which were Nicea, Nicomedia, Prusa, Chalcedon, and Heraclea.  [Nicea and Chalcedon were later very famous cities in the history of the Church.  “Constantine chose Nicea as the site of the First Ecumenical Council in 325, and the province’s proximity to Constantinople ensured its continued prominence in ecclesiastical affairs.  In 451 the emperor Marcian convened the Fourth Ecumenical Council, devoted to Christology, at Chalcedon, immediately across the Bosporus from the capital.”
]  When Christianity reached Bithynia is not precisely known.  ‘The Spirit’ suffered Paul and Silas not to enter the province (Acts 16:7), but Bithynia was among the provinces addressed in 1 Pet 1:1 [‘Peter, the apostle of Jesus Christ, to the elect visitors of the dispersion in Pontus, in Galatia, in Cappadocia, in Asia, and in Bithynia,’].”


d.  The imperfect tense of the verb indicates Paul’s repeated attempts to enter this area to evangelize.  But once again, he was not permitted by the Holy Spirit.  The Spirit’s method of communicating His will in this instance was the repeated closing of the door.  We don’t know how many times Paul tried, but it probably did not take long for him to figure out that the Spirit was standing in his way.
3.  “and the Spirit from Jesus did not permit them.”

a.  The phrase ‘the Spirit of/from Jesus’ is the only time this term is used in Scripture.  I prefer the translation ‘the Spirit from Jesus’ for three reasons.  However, there is a similar expressions in 1 Pet 1:11, “searching for what sort of person or what time the Spirit of Christ in them kept on revealing…” and Phil 1:19, “Indeed, I know that this shall result in my deliverance because of your prayer and support [motivated] by the Spirit of Jesus Christ.”



(1)  Our Lord said He would send the Spirit.




(a)  Jn 14:16-17, “I will ask the Father, and He will give you another Helper, that He may be with you forever; that is the Spirit of truth, whom the world cannot receive, because it does not see Him or know Him, but you know Him because He abides with you and will be in you.”




(b)  Jn 16:7, “But I tell you the truth, it is to your advantage that I go away; for if I do not go away, the Helper will not come to you; but if I go, I will send Him to you.”




(c)   The doctrine of procession is the theological doctrine that the Holy Spirit precedes from both God the Father and from God the Son to all Church Age believers.  Both the Father and the Son sent the Spirit to us for our benefit.  The title ‘the Spirit from Jesus’ reflects this theological concept.



(2)  The ablative of origin/source is used this same way in Rom 8:11 with regard to the Holy Spirit, “Now the Spirit from Him [God the Father] who raised Jesus from the dead indwells you.”



(3)  If you translate ‘the Spirit of Jesus’ some people get confused and think that it means ‘the spirit of Jesus’, that is, the human spirit of Jesus was telling Paul not to go into Bithynia rather than God the Holy Spirit.  The translation ‘the Spirit from Jesus’ prevents this confusion.



(4)  This title is also another important piece of theology related to God the Holy Spirit as a real person of the Trinity.  “Luke’s description of the Holy Spirit as speaking (Acts 10:19f; 11:12; 13:2; 21:11; cf. 15:28), being ‘tempted’ (5:9), and forbidding Paul to preach (16:6f) reveals a clear awareness of a personal dimension of the Spirit analogous to that of Jesus.  Indeed, the Spirit is once described by Luke as the ‘Spirit of Jesus’ (verse 7).  Supplemented by the Matthaean liturgical form (Mt 28:19, ‘baptizing them in the name of the Father and the Son and the Holy Spirit,’), which links the Holy Spirit with the Father and the Son, this indicates that the personhood of the Spirit is recognized in the Luke-Acts-Synoptic strand of NT teaching.  The full complement of NT teaching from Paul and John lays a very solid foundation for the theological formulation of the personhood and deity of the Spirit in Trinitarian orthodoxy.”


b.  Therefore, ‘the Spirit from Jesus’ is a reference to God the Holy Spirit, who again is seen providing the direction for the missionary team as He does for all missionary teams that are in fellowship with Him.


c.  Again we have to ask ourselves why the Holy Spirit prevented Paul from going where he wanted.  The Holy Spirit prevents Paul because the timing wasn’t right.  This area would eventually be evangelized in the lifetime of Paul and Peter (It had to be since Peter writes to the believers in this area in 1 Pet 1:1), but we don’t know who did the evangelizing or when.  It is certainly possible that Paul was able to go there during his three-year stay in Ephesus.  The area could have also easily been evangelized by believers from Sardis or Pergamum.  What we do know is that “by A.D. 110 the Christian movement had permeated both city and countryside, causing neglect of pagan temples and social unrest.”


d.  John Polhill makes an interesting observation here.  He says, “The geographical scheme is certainly not the dominant motif in this section: the divine leading is.  Father (verse 10), Son (verse 7), and Spirit (verse 6) together led Paul to the decisive new breakthrough—the mission to Macedonia, the witness on European soil.”


e.  At least one commentator suggested that Paul was prevented from entering Bithynia because Peter was already working there (since 1 Pet 1:1 is addressed to Bithynia and Pontus).  An interesting conjecture, but there is no other evidence to prove it.
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