Acts 16:40



 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine plural aorist active participle from the verb EXERCHOMAI, which means “to come or go out.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul and Silas produced the action.


The participle is a temporal participle, which precedes the action of the main verb and should be translated “after coming out.”

This is followed by the preposition APO plus the ablative of separation from the feminine singular article and noun PHULAKĒ, which means “from the prison.”  Then we have the third person plural aorist active indicative from the verb EISERCHOMAI, which means “to enter: they entered.”  However, this verb used with the following prepositional phrase is an idiom, meaning “to come or go to someone Mk 15:43; Acts 10:3; 11:3; 16:40; Rev 3:20.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul and Silas produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the preposition PROS plus the accusative of place/direction from the feminine singular article and proper noun LUDIA, meaning “to Lydia.”

“Then, after coming out from the prison, they went to Lydia,”

 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative masculine plural aorist active participle from the verb EIDON, meaning “to see.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul and Silas produced the action.


The participle is a temporal participle, which precedes the action of the main verb and should be translated “after seeing.”

Then we have the third person plural aorist active indicative from the verb PARAKALEW, which means “to encourage: they encouraged.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul and Silas produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the accusative direct object from the masculine plural article and noun ADELPHOS, meaning “the brethren.”  Finally, we have the additive use of the conjunction KAI, meaning “and” plus the third person plural aorist active indicative from the verb EXERCHOMAI, which means “to go out; depart; leave.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul and Silas produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

“and after seeing, they encouraged the brethren, and departed.”

Acts 16:40 corrected translation
“Then, after coming out from the prison, they went to Lydia, and after seeing, they encouraged the brethren, and departed.”
Explanation:
1.  “Then, after coming out from the prison, they went to Lydia,”

a.  Luke moves the story along to its conclusion.  The missionaries are released from prison, being personally escorted out of the prison by the city magistrates.  At this point Paul probably thanked the magistrates for their courtesy (there was no point in him being rude to them or arrogant).


b.  Paul and Silas then go to the place where they had been staying with Luke and Timothy—the house of Lydia.  Lydia had continued to extend her Christian hospitality to Luke and Timothy in spite of the arrest, beating, and imprisonment of Paul and Silas.  She was not afraid of what man might do to her.  She was not afraid that the people of the city might turn against her for entertaining and support such men as Paul and Silas.  She had courage the likes of which most of us have never had to demonstrate.


c.  “Lydia’s significance was not confined to her being a disciple or hostess to traveling disciples.  Luke wishes us to understand that what began as a lodging for missionaries, became home of the embryonic church in Philippi.”

2.  “and after seeing, they encouraged the brethren, and departed.”

a.  This statement tells us that the believers of Philippi (which now includes more than just the household of Lydia) are meeting in the home of Lydia.


b.  Paul’s concern, now that he and Silas have been released, is for the welfare of the other believers in Philippi.  He does not want them to worry or be afraid of the local officials.


c.  Therefore, Paul will explain everything that happened to him and Silas and encourage the believers by ensuring they understand what the city officials had done wrong, and how those city officials would be careful not to make another mistake against Christians.


d.  Paul wanted to also encourage these believers with the teaching of a little doctrine before he departed.  The word of God is the great encouragement of Christians.  Other believers can be and are an encouragement to us.  But the greatest encouragement and comfort comes from the statements and promises of the word of God.


e.  Paul’s topic of encouragement probably had to do with the subject of Acts 14:21-22, “Then after proclaiming the gospel to that city, and having made quite a few disciples, they returned to Lystra and to Iconium and to Antioch, strengthening the souls of the disciples, by encouraging [them] to continue in the faith and [saying], ‘It is necessary that we enter into the kingdom of God through many afflictions.’”


f.  Paul now departs the city of Philippi with Silas and Timothy, leaving Luke behind to establish the church of Philippi.



(1)  We know Timothy goes with Paul and Silas because of the statement in Acts 17:14, where Timothy and Silas are said to remain in Berea.



(2)  We know Luke is left behind because the “we” passages discontinue at this point.  “Luke perhaps stayed behind; at any rate he reappears in Philippi in Acts 20:5-6, at the beginning of the second ‘we’ section of Acts.  He is possibly the ‘true yokefellow’ to whom Paul addresses a special request in Phil 4:3.”

3.  Since Paul did not always use his Roman citizenship to avoid punishments that were illegal to administer to a Roman citizen, Roman citizens (and believers) reading Luke’s account of the life of Paul would question why Paul did not rightfully use his citizenship?  Witherington (pp. 500-502) presents a lengthy but worthwhile answer.


“In regard to the story in Acts 16, it is possible to argue that Paul simply had no opportunity in the frenzy of the mob shouting and the hasty reaction of the magistrates to present his claims.  This, however, would not explain the other incidents where Paul’s citizenship comes into play in Acts, and at the least this story in Acts 16 would have raised questions in the mind of Luke's audience.  It may first be said that there is historical evidence from before the middle of the first century A.D. of Jews being Roman citizens.  Paul’s be​havior could be construed as unusual here only if he had opportunity to present his citizenship claims, but it is not at all clear he had such an opportunity.  Even if, however, he did have such an opportunity, some consideration must be given to Rapske’s suggestions that Paul experienced considerable status inconsistency, and that sometimes his commitments to the gospel or his fellow Jews took precedent over any claiming of his citizenship rights.


Presumably Paul would not have wanted the reception of the claims of the gospel to rest on his claims to Roman citizenship. Furthermore, Paul did not recognize the emperor and his decrees as the ultimate authority over his life: rather, Christ the Lord was.  Also, his prior commitments to Judaism would likely have led to a certain detached approach to his Roman status already.  That Paul took this sort of attitude of detachment about his Jewishness is suggested in 1 Cor 9:20, and there is good reason to think he would have taken a similar approach to his Roman citizenship.  He believed the form and institutions of this world were not of ultimate value because they were passing away (1 Cor 7:29-31), and therefore they should be used or taken advantage of insofar as they furthered the cause of Christ.  Paul also believed there was an eternal commonwealth or politeuma which Christians were already a part of, a point he makes with some force when he later writes to the Christians in Philippi (Phil. 3:20).  When all this is put together, it suggests that Paul could well have chosen to use his Roman citizenship in an opportunistic way when it furthered his Christian purposes and not merely when it was personally advantageous.  Paul’s sense of identity came first from his Christian faith, secondly from his Jewish heritage, and only thirdly from his Greco-Roman heritage.


How would one be able to demonstrate that he or she was a Roman citizen?  Though Acts does not mention it, it is possible that Paul carried a testatio, a certified private copy of evidence of his birth and citizenship in​scribed on the waxed surface of a wooden diptych, in a stereotypical five-part form - part of which in abbreviated form read ‘c(iuem) r(omanam/um) e(xscripsit).’  This would provide evidence when presented to authorities, though not conclusive proof since such documents could be forged, and officials were in general wary of this in an age when more and more people were being granted Roman citizenship and more and more wanted it.  Thus Rapske’s conclusion is believable as an explanation of why Paul reacted as he did in Philippi and elsewhere:

‘the self-defense of an early citizenship claim would probably have been construed by the magistrates and populace as an assertion of commitment to the primacy of Roman, over against Jewish (i.e. Christian), customs.  The signals sent would also have put the church at risk of dissolution if the new Philippian converts did not possess the Roman franchise.  At the least there would have been uncertainty surrounding Paul’s commitment to his mes​sage. Converts might wonder whether only those suitably protected (i.e. by Roman citizenship) should become believers in Christ and they might think it disingenuous for Paul and Silas to ask others to suffer what they themselves were able to avoid.’”
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