Acts 16:37
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 is the adversative use of the postpositive conjunction DE, meaning “But” with the nominative subject from the masculine singular article and proper noun PAULOS, meaning “Paul.”  Then we have the third person singular aorist active indicative from the verb PHĒMI, which mean “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the preposition PROS plus the accusative of direction from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and refers to the two policemen/Roman lictors, acting as representatives of the chief magistrates of the city.

“But Paul said to them,”
 is the nominative masculine plural aorist active participle from the verb DERW, which means “to beat, whip.”


The aorist tense is a culminative aorist, which views the entire past action from the viewpoint of its completion.  The English auxiliary verb “has/have” is used in the translation to express this aspect of the aorist.


The active voice indicates that the magistrates produced the action through the agency of these lictors or Roman policemen.


The participle is a circumstantial participle, expressing circumstances related to the action of the main verb.  It is translated “having beaten.”

Then we have the double accusative direct object of the person from the first person plural personal pronoun EGW, meaning “us” and referring to Paul and Silas.   This is followed by the adverb of manner DĒMOSIOS, “publicly Acts 16:37; 18:28; 20:20; 5:18.”
  Then we have the double accusative direct object of the thing from the masculine plural adjective AKATAKRITOS, which means “not undergoing a proper legal process, uncondemned, without due process Acts 16:37; 22:25.”
  This is followed by the appositional/explanatory accusative from the masculine plural noun ANTHRWPOS and the adjective RWMANIOS, meaning “Roman men.”
“‘Having beaten us publicly without due process, Roman men,”

 is the third person plural aorist active indicative from the verb BALLW, which means “to throw.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the magistrates produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

The direct object “[us]” is not stated here but is taken from the previous statement and can serve double duty as the object both here and there.  Then we have the preposition EIS plus the accusative of place from the feminine singular noun PHULAKĒ, meaning “into prison.”  This is followed by the conjunction KAI, meaning “and” plus the temporal adverb NUN, meaning “now.”  Then we have the adverb of manner LATHRAI, which means “secretly Mt 1:19; Acts 16:37; Mt 2:7; Jn 11:28.”
  This is followed by the accusative direct object from the first person plural personal pronoun EGW, meaning “us.”  Then we have the third person plural present active indicative from the verb EKBALLW, which means “to send out/away, release, bring out Mt 9:38; Lk 10:2; send away Jam 2:25; release Acts 16:37.”


The present is a descriptive-tendential present for what is now going on and attempting to take place.


The active voice indicates that the two city magistrates are attempting to produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
“they threw [us] into prison; and now are they releasing us secretly?”

 is the absolute negative OU, meaning “no” plus the postpositive inferential conjunction GAR, used as a “marker of inference, meaning: certainly, by all means, so, then.  In self-evident conclusions, especially in exclamations, strong affirmations, etc.; not for a moment let such a person think Jam 1:7; by no means let any of you suffer 1 Pet 4:15; yes indeed, consider him who endured Heb 12:3; no, indeed! Acts 16:37.”
  Then we have the strong adversative conjunction ALLA, meaning “But.”  This is followed by the nominative masculine plural aorist active participle from the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative aorist, which regards the action in its entirety.


The active voice indicates that the magistrates need to produce the action.


The participle is a temporal participle, which precedes the action of the main verb, and should be translated “after coming.”

Then we have the nominative subject from the third person plural intensive pronoun AUTOS, used as a reflexive pronoun, meaning “themselves.”  This is followed by the accusative direct object from the first person plural personal pronoun EGW, meaning “us” and referring to Paul and Silas.  Finally, we have the third person plural aorist active imperative from the verb EXAGW, meaning “to lead out” (BDAG, p. 343).


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the chief magistrates should produce the action.


The imperative mood is a command, which is properly translated “they must…”

“No indeed!  But after coming themselves, they must lead us out.’”

Acts 16:37 corrected translation
“But Paul said to them, ‘Having beaten us publicly without due process, Roman men, they threw [us] into prison; and now are they releasing us secretly?  No indeed!  But after coming themselves, they must lead us out.’”
Explanation:
1.  “But Paul said to them,”

a.  In contrast to what the magistrates, lictors, and jailer want, Paul has his own request of the magistrates before he leaves the city in peace.


b.  Paul makes his request in the presence of three people: the jailer and the two lictors.  The word “them” in the plural and the following verse (“The policemen reported these words to the chief magistrates.”) indicates that the lictors were present when the jailer made his statement to Paul in the previous verse.  This also confirms that the jailer and Paul and Silas were all back in the prison when the lictors arrived with the message from the magistrates.

2.  “‘Having beaten us publicly without due process, Roman men, they threw [us] into prison;” 

a.  Luke now reports what Paul said to the lictors and jailer.


b.  Paul points out what the magistrates did wrong:



(1)  Paul and Silas received a public beating without the due process of Roman law.  Paul and Silas were never allowed to speak and defend themselves.  Due process in Roman law demanded that the condemned person be allowed to speak, so that the crowd (who influenced the final decision of the judges) could have a chance to be persuaded by that condemned person.  No such opportunity was afforded Paul and Silas.  “The praetors had rushed ahead blindly, had not paused even to begin a trial, had merely ordered the beating and the imprisonment.  The whole business had been criminally wrong.  At the very start of the trial the praetors should have learned that they had Roman citizens before them.  These praetors had made themselves liable to severe penalties.”



(2)  The fact that Paul and Silas were Roman citizens changed everything.  “The right of citizenship under the Roman government was granted by the emperor to individuals, and sometimes to provinces, as a favor or as a recompense for services rendered to the state, or for a sum of money (Acts 22:28).  This ‘freedom’ secured privileges equal to those enjoyed by natives of Rome.  Among the most notable of these was the provision that a man could not be bound or imprisoned without a formal trial (Acts 22:25, 26), or scourged (16:37).  All Roman citizens had the right of appeal to Caesar (25:11).”
  “It was illegal to crucify a Roman citizen or to throw him to the wild beasts or to sentence him to forced labor.”
  Not only were these two Roman citizens not allowed to speak to defend themselves, but they were also publicly beaten, which was illegal without due process.




(a)  “It is extremely unlikely that the municipal court even of a Roman colony, which was a privileged organization, had the power to inflict severe punishments.”




(b)  “According to Roman law, a Roman citizen, as both Paul and Silas were, could not be beaten without a fair trial.  In fact, Roman citizens were exempt from degrading forms of punishment entirely.  The citizen had only so say ‘Civis Romanus sum’ (“I am a Roman citizen.”)”




(c)  “For exemption from the disgrace of being scourged by rods and whips was secured to every Roman citizen by the Lex Valeria (B.C. 509) and by the Lex Porcia (B.C. 248), before every Roman tribunal.”
  Cicero himself said, “To fetter a Roman citizen was a crime, to scourge him a scandal, to slay him—patricide.”  “These privileges had been more recently reaffirmed under the empire by a Julian law dealing with public disorder (the lex Julia de ui publica).”




(d)  “Paul’s claim that he is a Roman is never challenged for the simple reason that to make a false claim to this effect entailed death.  Here we have the first mention of Paul’s citizenship, and Acts 22:29 adds that he was born a Roman.  His father, then, had this precious right, perhaps also his grandfather.  This could not have been due to merely living in Tarsus; the city was not even a Roman colony.  Only two possibilities are thus open: the right was purchased (Acts 22:28), or it was granted for special service to the state.  How the family of Paul obtained it we do not know.”



(3)  Paul and Silas were imprisoned without due process.  If the public beating were not enough, the magistrates further forced uncondemned, innocent men to spend a day in jail.


c.  The point Paul is clearly making is that everything the magistrates did was against the law.  Their behavior was the criminal behavior, not the behavior of Paul and Silas.  “The magistrates could lose their posts or be recalled and disgraced for such actions.”

3.  “and now are they releasing us secretly?”

a.  In addition to the abuse of authority exercised by the magistrates, they are now trying to hide their mistake by asking those who did no wrong to leave the city quickly, quietly, and without causing any further trouble for anyone.


b.  The request of the magistrates was more than Paul could stand.  He was not going to give in to this evil.  He fully intended to come back to Philippi whenever he wanted, and he expected these magistrates to publicly acknowledge his right to do so.


c.  Paul states the underlying motive of the magistrates—get these men out of town before everyone realizes how we have abused our authority.  Their consciences must have been eating them alive.  The magistrates knew they had done wrong.  Now all they wanted to do was get the evidence of their wrongdoing as far away from the city as possible, and do it without anyone knowing.


d.  Paul would have none of this.  He would not participate in or condone their evil by slipping out of town quietly or secretly.


e.  Paul wanted to teach these magistrates a lesson
 and ensure that the Christians left behind were not maltreated by any other false charges.  Paul was not being vindictive against the magistrates, but protecting the legal rights of the Christian believers who would remain in the city.


f.  Paul wants it clearly understood that the men preaching the gospel are Roman citizens, and as such, have every right to proclaim this message without punishment.
  “Paul used his rights to ensure that he continued to preach the gospel throughout the empire.  His citizenship gave him a status before the local authority, whereby he could defend himself against the legal challenges leveled by opponents attempting to obstruct his evangelizing activity (e.g., Acts 17:22–23).  Sometimes, Paul did not need to open his mouth, the charges being simply dismissed for not violating Roman law (e.g., Acts 18:14–15).”
 

4.  “No indeed!  But after coming themselves, they must lead us out.’”

a.  Paul declares emphatically that leaving quietly and secretly is unacceptable.


b.  Paul insists that the magistrates themselves must come publicly to the jail and release Paul and Silas.


c.  Everyone in the city will either see this or hear of it that very day.  It would be a public acknowledgment of the wrongdoing of the magistrates.  They must admit their wrong and do so publicly.


d.  The implication is that if the magistrates are unwilling to do this, then Paul will make a public display of their wrongdoing, which will really put the city in an uproar; for if these magistrates could abuse their authority against two Roman citizens such as Paul and Silas, they could abuse their authority against anyone else in the city.  The magistrates did not want to face the people of the city with those charges against them.


e.  Another good reasons for wanting Paul and Silas to leave the city was the fact that the magistrates faced the same punishment they inflicted on Paul and Silas for unjustly beating and imprisoning Roman citizens, who were not given due process of Roman law and were not found guilty of any wrongdoing.


f.  If the magistrates personally lead Paul and Silas out of prison, then they are publicly proclaiming the innocence of Paul and Silas in any wrongdoing in the healing of the demon possessed girl and the false charges of the owners of the girl.  This was very important for the further protection of Christianity in the Roman city of Philippi.
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