Acts 16:25
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 is the continuative use of the postpositive conjunction DE, meaning “Now” or “Then.”  With this we have the preposition KATA plus the adverbial accusative of measure of extent of time from the neuter singular article and noun MESONUKTION, which means “about midnight Acts 16:25.”
  “With the accusative can express time when something occurs, distributive time, or approximate time. For example, Paul and Silas were praying about midnight (Acts 16:25).”
  This is followed by the nominative subject from the masculine singular proper nouns PAULOS and SILAS with a connective conjunction KAI, meaning “Paul and Silas.”  Then we have the nominative masculine plural present deponent middle/passive participle from the verb PROSEUCHOMAI, which means “to pray.”


The present tense is a descriptive present, describing what was happening at that moment.


The deponent middle/passive voice functions like an active voice with Paul and Silas producing the action.


The participle is a temporal participle, which is coterminous with the action of the main verb.  It is translated “while praying.”

This is followed by the third person plural imperfect active indicative from the verb HUMEW, which means “to sing in praise to Acts 16:25; Heb 2:12.”


The imperfect tense is a descriptive imperfect, which describes a continuing action in the past.


The active voice indicates that Paul and Silas were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and noun THEOS, meaning “God.”

“Now about midnight, Paul and Silas, while praying, were singing in praise to God,”
 is the additive use of the postpositive conjunction DE, meaning “and” plus the third person plural imperfect deponent middle/passive indicative from the verb EPAKROAOMAI, which means “to listen to; in the sense of overhearing someone.”


The imperfect tense is a descriptive imperfect, which describes a continuing past action.


The deponent middle/passive voice functions as an active voice—the other prisoners in the prison producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the genitive direct object (verbs of hearing/listening take their direct object in the genitive case) from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to Paul and Silas.  Finally, we have the nominative subject from the masculine plural article and noun DESMIOS, which means “the prisoners.”

“and the prisoners were listening to them.”

Acts 16:25 corrected translation
“Now about midnight, Paul and Silas, while praying, were singing in praise to God, and the prisoners were listening to them.”
Explanation:
1.  “Now about midnight, Paul and Silas, while praying, were singing in praise to God,”

a.  It took a while for Paul and Silas to recover from their beating.  The Jews usually met at 9 a.m. in the morning or at 3 p.m. in the afternoon.  It was at one of these times that the owners of the slave girl found Paul and Silas at the river and dragged them back into the city before the city magistrates.  Given an hour for the delivery of the charges against them, the beatings, and then being dragged into the prison and locked in the stocks, Paul and Silas had probably laid there for six to twelve hours before they felt well enough to begin praying and singing in praise to God.


b.  The praying and singing were coordinated actions.  They were singing while praying and praying while singing.  The two things are not incompatible.  Read the Psalms and you will notice many a prayer to God within those songs.


c.  The sound of their singing and praying had no effect on the Philippian jailer, who is at home asleep with his family.  But it had great effect on the other prisoners.  Here were two men, who were virtually condemned to death, who were content and manifesting that happiness and content with praise to God.


d.  To the other prisoners it didn’t make sense that these two men in the dungeon, who had been beaten unmercifully just hours ago would be praising God for their situation and condition.  Something wasn’t right here.  Therefore, it piqued their interest.


e.  Christians are not masochistic.  “Masochism is taking pleasure in pain.  The masochist wants to experience pain because it is the pain that gives this person pleasure.  We are not to rejoice in the pain, but in the future reward beyond the pain.  James believes we should rejoice because trials give us an opportunity to develop the virtue of perseverance, which will in turn lead to a mature Christian character.  We rejoice like an athlete in a practice session. Athletes may run or lift weights to the point of pain, but all the time their eyes are set on the big race or game.  They rejoice not in the enjoyment of the stress but in the knowledge that their muscles are growing stronger and therefore they will do better when it counts. ‘Blessed are you when people insult you, persecute you and falsely say all kinds of evil against you because of me.  Rejoice and be glad, because great is your reward in heaven’ (Mt 5:11–12).  Faithfulness under pressure today earns eternal reward tomorrow.  This is seen in the life of Jesus, who ‘for the joy set before him endured the cross, scorning [disregarding] its shame’ (Heb 12:2).  This is how Christians are to live.  It is joy not in the present feelings but in the anticipation of praise when one finally stands face to face before Jesus.  The joy of that day is tasted in part already in the painful present.  Thus Paul and Silas sing in the Philippian jail, not because they enjoyed the beating but because they knew their Lord would more than adequately reward their suffering.  It is a privilege to suffer for Jesus (Acts 5:41).”


f.  If prayer and singing praise to God can be a form of worship in a prison dungeon, how much so should it be in our Christian worship service.  Paul and Silas were worshipping God, and doing so immediately after receiving undeserved suffering for blessing.  That is an indication of their spiritual maturity.  When we can praise God after receiving the most undeserved of suffering, then we are growing in grace and our reciprocal love for God, as God intended.


g.  As Lenski says, “The jailor had forgotten to fetter their lips; their hearts he could not fetter.”

2.  “and the prisoners were listening to them.”

a.  Remember that Paul and Silas are in the deepest part of this prison with a door/gate between them and the other prisoners.


b.  There may have been other prisoners in the dungeon part of the prison with Paul and Silas, but it is more likely that the other prisoners mentioned here were in the ‘interior’ prison cell, which separated the innermost prison or dungeon area from the outermost cell of the prison.  Remember that there were three chambers or cells to a typical Roman prison: the outermost cell, the interior cell, and the innermost cell, where Paul and Silas were being kept.


c.  Wherever the other prisoners in the prison were, they were not sleeping.  They were listening to the music and prayers being provided by Paul and Silas.  None of these prisoners had every heard praying and singing in praise to God coming from the dungeon before.  Usually the only sound heard from this area of the prison was pleas for a quick death or moans of pain.


d.  The fact that the prisoners were really listening to what was being said and sung indicates that Paul and Silas were sending a message of hope and deliverance of a different kind to the other prisoners.  That message of hope and deliverance was the message of the gospel of our Lord Jesus Christ.


e.  What kind of ‘god’ could produce this kind of praise in men, who had suffered what these men had suffered?  Only one God—the Son of the Most High God—the Lord Jesus Christ.
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