Acts 16:16
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 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen, occur, or come to pass.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice functions like an active voice and indicates that the circumstances about to be described produced the action of occurring or happening.


The indicative mood is declarative for a simple statement of fact.

Then we have the genitive absolute construction, which includes a participle in the genitive that functions like a finite verb and a pronoun in the genitive that functions as the subject of the participle.  The genitive case is independent grammatically of the rest of the syntax of the sentence; therefore, it is ‘absolute’.
  First we have the genitive masculine first person plural present deponent middle/passive participle from the verb POREUOMAI, which means “to travel, to go; to proceed.”


The present tense is a descriptive present for what was occurring at that moment.


The deponent middle/passive voice functions like an active voice, the missionaries producing the action.


The participle is a temporal participle with the action being simultaneous to the action of the main verb.  It is translated “while or as we were going.”

With this we have the genitive absolute from the first person plural personal pronoun EGW, meaning “we,” since this pronoun functions as the subject of the genitive participle.  This is followed by the preposition EIS plus the accusative of place from the feminine singular article and noun PROSEUCHĒ, which means “to the place of prayer.”

“Now it happened as we were going to the place of prayer,”
 is the accusative-infinitive construction, in which a substantive (noun or pronoun) in the accusative case functions as the subject of an infinitive, which functions like a finite verb.  First we have the accusative subject of the infinitive from the feminine singular noun PAIDISKĒ and the indefinite pronoun TIS, used as an adjective, and meaning “a certain slave-girl.”  The word is the diminutive of the Greek word , meaning ‘girl’, “in our literature it is always used of the slave class, female slave Mt 26:69; Mk 14:66, 69; Lk 22:56; Acts 12:13 (Rhoda); 16:16.”
  Then we have the accusative feminine singular present active participle from the verb ECHW, meaning “to have: having.”


The present tense is a durative present for an action that began in the past and continues in the present.


The active voice indicates that the slave-girl produces the action of having.


The participle expresses attendant circumstances.

This is followed by the accusative direct object from the neuter singular noun PNEUMA, meaning “a spirit” and the noun PUTHWN, used as an adjective and meaning “originally ‘the Python’, according to Strabo the serpent or dragon that guarded the Delphic oracle; it lived at the foot of Mt. Parnassus, and was slain by Apollo.  Later the word came to designate a spirit of divination, then also of ventriloquists, who were believed to have such a spirit dwelling in their belly; it is used of a soothsaying divinity.  It deemed such women worthy of foretelling the future who were in ecstasy with the Python’s spirit; a spirit of divination or prophecy Acts 16:16.”
  Then we have the aorist active infinitive from the verb HUPANTAW, which means “in a friendly sense to meet Mt 8:28; 28:9; Mk 5:2; Lk 8:27; Jn 4:51; 11:20, 30; 12:18; Acts 16:16.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the slave-girl produced the action.


The infinitive is an infinitive of indirect discourse, which is translated by the use of the English word “that.”  This infinitive also functions like a finite verb in the accusative-infinitive construction.

This is followed by the dative of direct object (the verb takes its object in the dative case) from the first person plural personal pronoun EGW, meaning “us.”

“that a certain slave-girl having a spirit of divination met us,”

 is the nominative subject from the feminine singular qualitative relative pronoun HOSTIS, which is frequently used in place of the simple relative pronoun with the same meaning: “who.”  Then we have the accusative direct object from the feminine singular noun ERGASIA and the adjective POLUS, means “much profit, gain Acts 16:16, 19; 19:24.”
  This is followed by the third person singular imperfect active indicative from the verb PARECHW, which means “to cause to happen or be brought about, cause, make happen, bring about; bring great gain Acts 16:16.”


The imperfect tense is a descriptive and durative imperfect, which describes a continuing past action.


The active voice indicates that the young slave-girl was producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the masculine plural article and noun KURIOS with the possessive genitive from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to her masters.”  Finally, we have the nominative feminine singular present deponent middle/passive participle from the verb MANTEUOMAI, which means “to practice divination, prophesy, divine, give an oracle Acts 16:16.”


The present tense is a descriptive/durative present of what began in the past and continued at that time.


The deponent middle/passive voice functions like an active voice, which the slave-girl producing the action.


The participle is an instrumental participle, indicating the means
 by which the action of the main verb (to bring much profit) is accomplished.  The word “by” is used in the translation to indicate this concept.

“who was bringing much profit to her masters by divination [fortune-telling].”

Acts 16:16 corrected translation
“Now it happened as we were going to the place of prayer, that a certain slave-girl having a spirit of divination met us, who was bringing much profit to her masters by divination [fortune-telling].”
Explanation:
1.  “Now it happened as we were going to the place of prayer,”

a.  Luke continues his narrative with the next significant event that happened in Philippi after the conversion of Lydia and her household.


b.  Evidently the missionary team continued to frequent the place of prayer outside the city by the river where they first met the devout women of the city and evangelized Lydia.  This is the same place of prayer previously mentioned in the context.


c.  Notice that not all the people who heard Paul the first time his gave the gospel believed in Christ.  Paul continued to go back to that same audience and repeat the message of the gospel.  Obviously the people going to the place of prayer desired a relationship with God, and therefore, Paul was going to where positive volition at God consciousness existed.


d.  The river at which the place of prayer was located was about one and a quarter mile from the city gate or about a 15-20 minute walk.  Somewhere along this route Paul and his team were met by a young slave-girl, who was demon possessed.

2.  “that a certain slave-girl having a spirit of divination met us,”

a.  The Greek work for the slave-girl (PAIDISKĒ) indicates a young girl, probably 12-16 years old.  She was not a grown woman, nor a little child, but she was definitely demon possessed, even at that young age.  Why and how she became demon possessed we are not told, and therefore, we should not speculate; for we don’t know if her volition was involved in wanting to be demon possessed at that age or not.  And we cannot form conclusions based upon the silence of Scripture.  One thing we know for certain: God permitted her to be demon-possessed for a time, in order that she might be saved and the demon removed as a testimony to the power of God in the apostle Paul.

b.  The ‘spirit of divination’ is called ‘a familiar spirit’ in the King James Version.  The explanation of the ‘familiar spirit’ is given in Easton’s Bible Dictionary: “Sorcerers or necormancers, who professed to call up the dead to answer questions, were said to have a ‘familiar spirit’ (Dt 18:11; 2 Kg 21:6; 2 Chr 33:6; Lev 19:31; 20:6; Isa 8:19; 29:4).  Such a person was called by the Hebrews an ’ob [pronounced OBV] which properly means a leather bottle; for sorcerers were regarded as vessels containing the inspiring demon.  This Hebrew word was equivalent to the pytho [ of our passage] of the Greeks, and was used to denote both the person and the spirit which possessed him (Lev 20:27; 1 Sam 28:8; cf. Acts 16:16—The reference is to the heathen god Apollo, who was regarded as the god of prophecy.)  The word ‘familiar’ is from the Latin familiaris, meaning a ‘household servant’, and was intended to express the idea that sorcerers had spirits as their servants ready to obey their commands.”


c.  “In Acts 16:16 a girl has a spirit of divination.  The Greek word used here is PUTHWN.  The famous Delphic oracle [the oracle of Delphi] was in the district of Pytho, and the term evidently was used loosely for anyone supernaturally inspired, as was the priestess at Delphi.”


d.  The spirit of divination is an EGGASTRIMUTHOS [demon or ventriloquist demon as seen in the witch of Endor, 1 Sam 28:7.


e.  As we see from the two previous quotes, this girl had the power to predict or foretell the future through the power of the demon inside her.  Today we would call her a fortune-teller.


f.  The demon directed this girl to Paul and his missionary team somewhere along the one and a quarter mile route from the city to the river.  The demon meant what he was doing for evil, but God meant it for good.
3.  “who was bringing much profit to her masters by divination [fortune-telling].”

a.  This phrase gives us the background motivation for the events that are about to happen after the salvation of this girl.


b.  She was the source of “much profit” to those who owned her.  The word ‘profit’ is the Greek “word ERGATĒS, which has reference to the business or the trade by which men gain their subsistence (Acts 19:25), and is also used to denote the profit which results from their activity.”
  The profit she was bringing was financial profit, and she did so by divination, which is a general term for fortune-telling, predicting the future, foretelling events in the lives of people, etc.  “Greeks and Romans put great stock on augury and divination.  No commander would set out on a major military campaign nor would and emperor make an important decree without first consulting an oracle to see how things might turn out.  A slave girl with a clairvoyant gift was thus a veritable gold mine for her owners.”


c.  Notice that she was owned by more than one person, which was unusual in itself.

d.  “It is significant that Luke uses a word with pagan connections, MANTEUOMAI, [which means “to practice divination, prophesy, divine, give an oracle], which is not elsewhere employed in the NT, to describe her oracular speech, obviously inspired by a demonic power.”
 She was no different than the modern day ‘spiritists’ and palm-readers, tarot card readers, and Ouija board users, who try to profit from the ignorant desires of people.  “The girl has been in essence a fortune-teller, offering prophetic answers to questions individuals asked about their future.  Plutarch, who had been a priest at Delphi, speaks of such soothsayers as ventriloquists, who uttered words beyond their own control.”


e.  The masters of this girl were in effect prostituting her demon-possession for their own profit, not for hers.  They were users.  They didn’t care about this girl or her salvation.  They only cared about continuing to get rich off of her.  This needs to be kept in mind as we see them later on before the magistrates of the city.


f.  Some people will pay a lot of money to know the future.  However, what good does it do to know the future, if that future is in the lake of fire.  The only future worth knowing is the eternal future, and the only source of knowing that future is from God.  This raises the question: does Satan know the future?  No.  He only knows what God has revealed about the future, and what he himself can attempt to do to create the future for people.



(1)  Satan clearly has influence on the events of this world as the ruler of this world and can manipulate and influence people to make certain things happen, which then make it appear as if he knows the future.  But what he is able to do is nothing more than a counterfeit of the omniscience of God.



(2)  Satan is not omniscient and does not know the future.  His demons do not know the future.  They tell people what they are going to attempt to make happen through Satan’s power and influence, that is, as long as God does not interfere to overrule them.  It is a guessing game on their part, and sometimes they guess right, which makes them look as though they have the ability to tell the future.  “Many are ready to believe that this spirit could foretell the future.  Let them learn once for all that no devil or demon is able to perform even one genuine miracle, all their ‘miracles’ are ‘pseudo’, lying, spurious, and intended only to deceive,” 2 Thes 2:9.  The spirit in this girl accomplished no more by means of his divining than our fortunetellers do today.  This spirit could not and did not know what was awaiting him, namely that in a few days he would be driven out of the girl by the power of Jesus!”



(3)  For example, I can predict with absolutely certainly that the San Francisco 49ers football team will not win the Superbowl next year, and I have a 95% chance of being right.  Am I a fortune-teller?  No.  Just an intelligent guesser of what will probably happen.  Satan and his demons are more intelligent guessers than all of us.

g.  How does Satan reward those who work for him?  One way is money, which is why the love of it is called “a root of all sorts of evil,” 1 Tim 6:10.
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