Acts 16:13



 is the continuative use of the postpositive conjunction TE, meaning “And, Then, or Now.”  Then we have the locative of time from the feminine singular article and noun HĒMERA, meaning “on the day.”  With this we have the descriptive genitive from the neuter plural article and proper noun SABBATON, meaning “of the Sabbath” or “on the Sabbath day.”  This is followed by the first person plural aorist active indicative from the verb EXERCHOMAI, which means “to go out.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the missionary team produced the action.  Notice how the ‘we’ section of Acts has begun at verse ten and continues here, indicating that Luke is now a part of the missionary team.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EXW plus the adverbial genitive of place from the feminine singular article and noun PULĒ, meaning “outside the gate” and referring to the city gate.  This is followed by the preposition PARA plus the accusative of place from the masculine singular noun POTAMOS, meaning “by, alongside, by the side of, beside, or to (the side of) the sea (lake) Mt 15:29; Mk 2:13; to the river Acts 16:13.”

“And on the Sabbath day we went outside the gate to the river,”
 is the temporal adverb HOU, meaning “where,” followed by the first person plural imperfect active indicative from the verb NOMIZW, which means “to form an idea about something but with some suggestion of tentativeness or refraining from a definitive statement: think, believe, hold, consider Lk 2:44; Acts 7:25; 14:19; 16:27; 17:29; 1 Cor 7:26; 1 Tim 6:5; where we supposed there was a place of prayer Acts 16:13.”


The imperfect tense is descriptive for a past action without reference to its completion.


The active voice indicates that the entire team produced this action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative subject of the following infinitive EIMI from the feminine singular noun PROSEUCHĒ, which means “prayer; and a place of or for prayer, a place of prayer Acts 16:13, 16.  This meaning is especially used among Jews; this word is nearly always equivalent to SUNAGWGĒ = synagogue in the sense of a religious place.  But many consider that the PROSEUCHĒ in Acts 16:13, 16 was not a regular synagogue because it was attended only by women, and because the word SUNAGWGĒ is frequently used elsewhere in Acts (for example: 17:1, 10, 17); the ‘place of prayer’ in our passage may have been an informal meeting place, perhaps in the open air.”
  This is followed by the present active infinitive from the verb EIMI, meaning “to be; to exist.”


The present tense is an aoristic present for a present state or condition.


The active voice indicates that the place of prayer produces the action of existing.


The infinitive is an infinitive introducing indirect discourse, which is translated by the word “that a place of prayer exists.”  The infinitive functions like a finite verb in the accusative-infinitive construction.

“where we were supposing that a place of prayer exists;”

 is the continuative use of the conjunction KAI, meaning “and; or and so.”  Then we have the first person nominative masculine plural aorist active participle from the verb KATHIZW, which means “to sit down.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the missionary team produced the action.


The participle is a temporal participle and precedes the action of the main verb.  It is translated “after sitting down.”

This is followed by the first person plural imperfect active indicative from the verb LALEW, which means “to speak.”


The imperfect tense is an ingressive imperfect, which describes the beginning of or entrance into a past action.  It is translated “we began speaking.”


The active voice indicates that the missionaries produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the feminine plural article plus the aorist active participle of the verb SUNERCHOMAI, which means “to come together; to assemble,” and the noun GUNĒ, meaning “women.”  The participle functions as an adjective, modifying the noun GUNĒ, with the correct translation being: to the assembled women.”

“and so after sitting down, we began speaking to the assembled women.”

Acts 16:13 corrected translation
“And on the Sabbath day we went outside the gate to the river, where we were supposing that a place of prayer exists; and so after sitting down, we began speaking to the assembled women.”
Explanation:
1.  “And on the Sabbath day we went outside the gate to the river,”

a.  The missionary team scouted out the town and discovered that there was no Jewish synagogue in the city.  However, they did discover that there was a place of prayer outside the main city gate where Jews gathered to pray.  They waited until the next Sabbath, which could have been a Tuesday, Thursday, or Saturday, since the Jews worshipped three times a week (and all three days were called ‘sabbaths’), and went to find this place of prayer.


b.  There was no synagogue in the city of Philippi.  “There were Jews and God-fearing women in Philippi but, evidently because of the strong Roman consciousness of the citizens, the Jews were not allowed to have a synagogue within the city walls, so they had only a place of prayer outside the west gate at a river.  This river was either the Gangites, one and a half miles west of the city, or a streamlet of the Krenides just outside the gate.”
  It is possible that this Roman colony expelled the Jewish men from the city, just as the Roman Emperor had done to the Jews in Rome.  This would account for the lack of Jewish men in the city, but had they been there, their synagogue would have remained.  So it is only speculation as to whether or not there were ever a group of Jewish men in the city of Philippi.


c.  Some commentators say that the place of prayer was a synagogue.  However, had an actual synagogue existed, Luke would have mentioned it as he does elsewhere in his history.  Instead of having an actual building, which, if ten Jewish men lived in the city, would have been built by the Jewish men of the city, there was only a place outside the city gate by a river where God-fearing/pious women would meet for prayer.


d.  “In various Roman colony cities, as in Rome, foreign cults, especially small ones that were not well established in a particular locale, were often not allowed within the city walls, which may explain in part why Paul and his coworkers looked outside the city gates.  …the meeting was held by a river because Jewish water rituals could easily be practiced here.  In particular, this group seems to involve various women, who had to do ritual cleansings after their monthly period in order to be considered clean and able to attend Jewish worship.  The locale was especially appropriate from their point of view.”

2.  “where we were supposing that a place of prayer exists;”

a.  The quiet place beside the river and away from the noise of the city provided a place where some pious people could meet and pray.


b.  The verb ‘to suppose’ also means to ‘believe’ and to ‘consider’.  In other words the missionary team made a calculated guess that someone would come there on the Sabbath for worship.  They were not exactly sure who or how many, but God didn’t tell them in a vision to go to Macedonia for no reason.


c.  The missionaries believed, thought, supposed that this would be the ideal place to meet those who might be interested in hearing the gospel message.  And they were correct.

3.  “and so after sitting down, we began speaking to the assembled women.”

a.  After walking from the city to this site, the missionaries sit down and begin presenting the message of the gospel to the pious, God-fearing women.  The posture of sitting to teach was typical of the Jewish worship service at that time.


b.  “The absence of any reference to men among the worshipers seems to indicate that the Jewish community was weak numerically.  Although Luke legitimately could use the term ‘prayer’ as a figurative description for a synagogue, the absence of men from the sabbath service of prayer greatly weakens this idea since at least ten men were necessary for a synagogue to function.  The Revised Standard Version is probably correct in rendering the uncertain Greek as ‘where we supposed there was a place of prayer’, for at this time there was probably no synagogue in Philippi.”


c.  Just as a woman was the first person to see the resurrected Christ, so women are the first people in Macedonia to hear the message of the gospel and believe.


d.  We don’t know how many women were assembled there, because it doesn’t matter.  What matters is that Luke is making a deliberate effort here to show that there was no gender distinction in Christianity with regard to evangelization.  There was no gender distinction before salvation and there is no gender distinction after salvation.  This is the principle that there is neither male nor female, which Paul has already written to the Galatians.


e.  Not stated but certainly implied is that these women had the courtesy and willingness to listen to everything presented to them by the missionary team.
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