Acts 15:9



 is the emphatic use of the conjunction KAI, meaning “in fact; indeed; certainly, etc.”  Then we have the accusative direct object from the neuter singular adjective OUDEIS, meaning “not one; no.”  This is followed by the third person singular aorist active indicative from the verb DIAKRINW, which means “to conclude that there is a difference, make a distinction, differentiate Acts 11:12; 15:9; 1 Cor 4:7.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition METAXU plus the ablative of separation from the first person plural personal pronoun EGW, meaning “between us,” followed by the coordinating use of the two conjunctions TE and KAI, meaning “and.”  With this we also have the ablative of separation from the third person neuter plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the Gentile believers in the house of Cornelius.

“in fact He made no distinction between us and them,”
 is the instrumental of means from the feminine singular article and noun PISTIS, meaning “by faith” (used in its active sense).  Then we have the appositional/explanatory use of the nominative masculine singular aorist active participle from the verb KATHARIZW, which means “to cleanse, purify” (BDAG, p. 488).


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on the completion of the action.  It is translated with the English auxiliary verb “having.”


The active voice indicates that God produced the action.


The participle is explanatory, expressing attendant circumstances to the action of the main verb—to make no distinction.

Finally, we have the accusative direct object from the feminine plural article and noun KARDIA with the possessive genitive from the third person neuter plural personal use of the intensive pronoun AUTOS, meaning “their hearts.”
“having cleansed their hearts by faith.”

Acts 15:9 corrected translation
“in fact He made no distinction between us and them, having cleansed their hearts by faith.”
Explanation:
1.  “in fact He made no distinction between us and them,”

a. Peter continues his statement by emphasizing the equality of the Jewish salvation experience and the Gentile salvation experience.  There was no distinction between the Jews and Gentiles, because both received the exact same gift of the Holy Spirit.


b.  This is the same argument that Peter previously used against these same legalistic Christians in his statement in Acts 11:15-17, “Then, as I began to speak, the Holy Spirit fell upon them just as also upon us in the beginning.  Then I remembered the statement of the Lord, how He used to say, “On the one hand John baptized with water, but on the other hand you will be baptized with the Holy Spirit.” Therefore if God gave to them the same gift as He also gave to us after believing in the Lord Jesus Christ, and He did, who [was] I that I was able to stand in God's way?’”


c.  Peter is applying the principle of equality he learned from the experience on the rooftop of Simon the Tanner’s home, Acts 10:34, “Then opening his mouth, Peter said, ‘I truly understand that God is not one to show partiality.’”


d.  The legalists are trying to make a distinction between the Jews and Gentiles by insisting that the Gentiles must be circumcised.  Peter is insisting that God does not make distinctions among men other than whether or not they have believed in Christ.  The practical application to us is that we have no basis on which to make distinctions among men other than whether or not they have believed in Christ.


e.  The question Peter is not asking the Judaizers, which is obvious to all is: “Why are you making a distinction between us and them based upon circumcision, when God is not doing so?  Are you not setting yourselves up above God?”
2.  “having cleansed their hearts by faith.”

a.  Peter adds an explanatory remark that God had already cleansed their hearts based upon their faith in Christ.  Therefore, these Gentile believers needed no ceremonial cleansing through the act of circumcision.


b.  Circumcision was the act of Abraham that demonstrated his faith in God’s promise that he would have a son through Sarah.  Circumcision was the visible sign of the faith in his heart.  “For the Jew circumcision was a mark of sanctity and purity, of belonging to God’s people and being acceptable to him.  But in Cornelius God had shown Peter that true purity comes not by an external mark but by faith.  …Here Peter made explicit what was implicit there: Cornelius had been accepted by God on the basis of his faith.”


c.  Peter is telling the Pharisaic Christians that God did not need this visible sign of faith in Christ, because God already knew the contents of their heart, that is, their faith in Christ, which had purified their hearts.


d.  Faith in Christ is the means by which God is able to purify the soul of the unbeliever.  Circumcision is incapable of doing this.  Circumcision purifies nothing; it makes nothing clean.  These Pharisaic Christians needed to learn the principle of Gal 5:6, “For in Christ Jesus neither circumcision has power for anything nor uncircumcision, but doctrine operating through virtue-love.”


e.  Peter is telling the group of believers that God has already cleansed the hearts of these Gentile believers at the moment they believed in Christ.  Therefore, there is nothing that circumcision can do for these believers.  Circumcision can add nothing to their faith in Christ.  Nothing can be added to their faith in Christ to purify them.  God was justified in cleansing the hearts of these Gentile believers because of the faith in Christ they previously had at the moment they believed in Christ, which was over ten years ago.  Was Peter now to go back to the house of Cornelius and say to him, ‘Sorry, buddy, but I forget to circumcise you at salvation’?


f.  The implication of this statement is yet to be grasped by the legalists.  If God has cleansed the hearts of the Gentiles, then the Jewish believers are in no way unclean by associating with the Gentile believers, having fellowship with them, eating with them, or living in the same house with them.  Therefore, the charges brought by these legalists against Peter (Acts 11:2-3, “Now when Peter came up to Jerusalem, those [who are] from the circumcised took issue with him, saying, ‘You went to men having no circumcision and ate with them.’”) were invalid then, just as they are invalid now.  We know that this was still an issue with these legalists from Paul’s description of them in Gal 2:12-14, “For prior to certain men coming from James, he [Peter] used to eat with the Gentiles.  But when they came, he began to withdraw and separate himself, fearing those out from the circumcision [the Jews from Jerusalem].  In fact the other Jews [Jewish believers] joined him [Peter] in playing the hypocrite, so that even Barnabas was carried away by their hypocrisy.  But when I saw that they were not acting straightforward with reference to the truth of the gospel, I said to Peter in front of everyone, ‘If you, though being a Jew, live like a Gentile and not like a Jew, how dare you force the Gentiles to live according to Jewish customs.’”


g.  F.F. Bruce summarizes Peter’s argument nicely: “If God accepted those Gentiles and cleansed them in heart and conscience by the impartation of his Spirit as soon as they believed the gospel, why should further conditions now be imposed on them—conditions which God himself plainly did not require?”
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