Acts 15:7



 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the genitive absolute construction in which a noun in the genitive functions as the subject of a participle in the genitive, which is not grammatically connected with the rest of the sentence, and therefore, considered ‘absolute’.  The subject of the participle is the genitive feminine singular from the adjective POLUS, meaning “much” and the noun ZĒTĒSIS, meaning “engagement in a controversial discussion: discussion, debate, argument 1 Tim 6:4; Acts 15:2, 7.”
  Then we have the genitive feminine singular aorist deponent middle participle from the verb GINOMAI, which means “to be, happen, occur, or take place.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on the completed action.  It is translated by the English auxiliary verb “had.”


The deponent middle voice functions as an active voice, the much discussion producing the action of having taken place.


The participle is a temporal participle, preceding the action of the main verb, translated “after much discussion had taken place.”

This is followed by the nominative masculine singular aorist active participle from the verb ANISTĒMI, which means “to stand up.”


The aorist tense is a culminative aorist, which views the entire action as a fact with emphasis on the completed action.  It is translated by the English auxiliary verb “having.”


The active voice indicates that Peter produced the action.


The participle is a circumstantial participle and precedes the action of the main verb and should be translated “having stood up.”

Then we have the nominative subject from the masculine singular proper noun PETROS, meaning “Peter,” followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Peter produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the preposition PROS plus the accusative of direction/place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”

“Then after much debate had taken place, having stood up, Peter said to them,”
 is the vocative masculine plural from the noun ANĒR and ADELPHOS, meaning “Men, brethren.”  Then we have the nominative subject from the second person plural personal pronoun SU, meaning “you,” followed by the second person plural present deponent middle/passive indicative from the verb EPISTRAMAI, which means “to acquire information about something, know, be acquainted with Acts 19:15; 18:25; 26:26; 15:7; 19:25; 22:19; 10:28.”


The present tense is a progressive present for an action that began in the past and continues in the present.  This could also be considered an aoristic present, which states the present fact.


The deponent middle voice functions as an active voice, the people being addressed by Peter producing the action of knowing.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the epexegetical or explanatory use of the conjunction HOTI, after verbs of knowing to indicate the content of what is know.  It is translated “that.”  This is followed by the preposition APO plus the ablative of origin from the feminine plural noun HĒMERA and the adjective ARCHAIOS, meaning “from the earlier, old/ancient
 days.”  Then we have the preposition EN plus the locative of sphere/place from the second person plural personal pronoun SU, meaning “among you.”  This is followed by the third person singular aorist middle indicative from the verb EKLEGW, which means “to choose, select.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect/dynamic middle, which lays emphasis and personal responsibility on God producing the action.


The indicative mood is declarative for a simple statement of fact and reality. 

“‘Men, brethren, you know that from the earlier days God chose among you,”

 is the preposition DIA plus the ablative of means from the neuter singular article and noun STOMA plus the possessive genitive from the first person singular personal pronoun EGW, meaning “by my mouth.”  Then we have the aorist active infinitive from the verb AKOUW, which means “to hear.”


The aorist tense is a futuristic aorist, which views the entire action as future from the standpoint of the beginning of the Church Age.


The active voice indicates the Gentiles would produce the action of hearing.


The infinitive is an infinitive of indirect discourse, which is translated by the word “that” and functions like a finite verb in an infinitive-accusative construction.

This is followed by the accusative subject of the infinitive from the neuter plural article and noun ETHNOS, meaning “the Gentiles.”  Then we have the accusative direct object from the masculine singular article and noun LOGOS, meaning “the message.”  With this we have the genitive of content from the neuter singular article and noun EUAGGELION, which means “of the gospel.”  Finally, we have the additive use of the conjunction KAI, meaning “and” plus the aorist active infinitive from the verb PISTEUW, which means “to believe.”


The aorist tense is a futuristic aorist, which views the entire action as future from the standpoint of the beginning of the Church Age.


The active voice indicates the Gentiles would produce the action of believing.


The infinitive is an infinitive of indirect discourse in the continuation of the infinitive-accusative construction.

“that by my mouth the Gentiles would hear the message of the gospel and believe.”

Acts 15:7 corrected translation
“Then after much debate had taken place, having stood up, Peter said to them, ‘Men, brethren, you know that from the earlier days God chose among you, that by my mouth the Gentiles would hear the message of the gospel and believe.”
Explanation:
1.  “Then after much debate had taken place, having stood up, Peter said to them,”

a.  Luke continues by making the point that there was much debate, discussion, and argumentation (not necessarily in a bad sense, but in the sense of putting forth points and having them refuted by others).  The issues were thoroughly discussed point by point, argument by argument, line by line and precept by precept.  Obviously this took quite some time.  It is not difficult to debate for hours on a single point of doctrine.


b.  Peter wisely waited until everyone who wanted to argue had their say.  He already knew what the right answer was from God the Holy Spirit and his previous dealings with Cornelius in Caesarea and when Paul confronted him in Antioch (Gal 2).  So Peter now addresses the audience—the word ‘them’ primarily referring to the delegation from Antioch, the apostles, and the leaders of the Jerusalem church rather than the congregation as a whole.


c.  The act of standing up to speak is Luke’s way of indicating to his audience (Theophilus) that Peter was making a formal speech to his audience in the proper Greek manner.

2.  “‘Men, brethren, you know that from the earlier days God chose among you,”

a.  Peter addresses the other leaders of the two churches in a formal, polite manner, indicating that he is neither angry nor at odds with anyone.


b.  The first point in Peter’s argument is that these men all know something that began with the start of the Church—the earlier days.  At that time God did something—He made a choice.


c.  Peter, therefore, begins his argument from the standpoint that God is behind all this.  He is doing what He wants as He has been since the beginning.  He is making these things happen.  The implication is that we have no business opposing the will of God.  Peter wisely takes this position subtly and slowly, so as not to offend anyone.


d.  The earlier days refers back to something that happened over ten years before this—the conversion of the Roman Centurion and Gentile Cornelius and all his household and friends in the city of Caesarea.  At that time God chose Peter from among all the Jewish believers to be the one person to go to the house of a Gentile and evangelize him and his family.


e.  Since it was God’s will that Peter evangelize a Gentile and his household, it was also God’s will that Gentiles become believers in Christ.  This the legalists cannot deny.


f.  Not stated but clearly implied here is the fact that no one in Cornelius household was ever circumcised or required to live according to the customs of Moses.  Every one, especially the legalists already knew this.  It didn’t have to be pointed out, because it was the legalists that demanded that Peter come to Jerusalem and justify his actions in living for a short time in Cornelius’ house.  Acts 11:2-3, “Now when Peter came up to Jerusalem, those [who are] from the circumcised took issue with him, saying, ‘You went to men having no circumcision and ate with them.’”  Obviously this issue had been smoldering in the minds of these legalists for over ten years.  They received no satisfaction then and they will receive none now.

3.  “that by my mouth the Gentiles would hear the message of the gospel and believe.”

a.  God’s decision and choice was that the Gentiles of the household of Cornelius would hear the message of the gospel from the mouth of Peter himself and would believe in Christ.  The fact is that the Gentiles did hear and did believe.  How were they to now become ‘unbelievers’?  It was impossible.  God made them ‘believers’.  They did not have the power to make themselves ‘unbelievers’.  Would not cutting off their foreskin make God cancel their regeneration, imputation of eternal life, creation of a human spirit, indwelling and sealing of the Spirit, and everything else God promised and did at salvation?  Would God cancel His promise of eternal life and resurrection over a foreskin, or eating pork, or Sabbath observance?  Of course not!


b.  Notice that Peter stops with the word “believe” and goes no further.  He adds nothing to faith alone in Christ alone.  He does not add baptism, circumcision, keeping the Law or anything else.


c.  Salvation is through believing the message of the gospel.  It is not through anything else added to it, and Peter firmly recognized this point.


d.  It was not by the mouth of Peter that the Gentiles believed, but by their own confession of faith in Christ.  It was by the mouth of Peter that the Gentiles heard the message of the gospel.  The result of hearing the gospel was believing in Christ.  This the Gentiles did for themselves.  And then God the Holy Spirit made that faith effective for salvation.


e.  For the past fifteen years Cornelius and his household have continued to live the lifestyle of Romans, not the lifestyle of Jews.  And this had not made them unbelievers or caused them to lose their salvation.  The demand of the Pharisaic Christians of the Jerusalem church had no precedent in the history of the Church.  This is the point Peter was making.


f.  God wanted Gentile believers and He wanted them without circumcision or keeping the rituals of the Mosaic Law.  The moral code of the Law was not the issue.  No one questioned that.


g.  Contrary to the teaching of the Roman Catholic Church, Peter is not the presiding official of this conference.  It was James, the Lord’s half-brother, as we shall see in a few verses.  Peter is no longer living in Jerusalem.  His last known residence was in Joppa.  It would not be at all surprising to imagine that Paul and Barnabas stopped in the city where Peter was living and brought him along with them to the conference, having plenty of time to apprise him of the false doctrines being raised by the legalists from the Jerusalem church, who had given him such grief after his conversion of Cornelius.
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