Acts 15:24



 is the causal conjunction EPEIDĒ, which is a “marker of cause or reason, meaning because Lk 11:6; Acts 13:46; 14:12; 15:24; 1 Cor 1:22; 14:16; Phil 2:26; since 1 Cor 1:21; 15:21.”
  Then we have the first person plural aorist active indicative from the verb AKOUW, which means “to hear.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on its completion.  It is translated with the English auxiliary verb “we have heard.”


The active voice indicates that the leadership of the Jerusalem church has produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the epexegetical or explanatory use of the conjunction HOTI, meaning “that” and introducing indirect discourse.  This is followed by the nominative subject from the masculine plural indefinite pronoun TIS, meaning “some.”  Then we have the preposition EK plus the ablative of origin/source from the first person plural personal pronoun EGW, meaning “from us.”  The word  is the nominative masculine plural aorist active participle of the verb EXERCHOMAI, which means “coming.”  The manuscript evidence is equally divided between its exclusion (Sinaiticus and Vaticanus) and inclusion (p33, 45, 74, Sinaiticus corrector 1, A, C, D, E, the Majority Text, and other translations).  The meaning does not change with or without its inclusion, and scribes had a tendency to add words for clarification in later manuscripts.  What it does not mean is “some of our number.”  I add it in the translation with brackets to indicate its presence in most of the Greek texts, but not the best texts.
“Since we have heard that some [coming] from us”
 is the third person plural aorist active indicative from the verb TARASSW, which means “to cause inward turmoil, stir up, disturb, unsettle, throw into confusion, Acts 17:8; of mental confusion caused by false teachings Acts 15:24.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on the fact the action is completed.


The active voice indicates that the subject, some from us, produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the Gentiles believers in districts outside of Judea.  This is followed by the instrumental of means/manner from the masculine plural noun LOGOS, meaning “by/with words, messages, doctrines, teachings, etc.”
“have disturbed you with teachings,”

 is the explanatory nominative from the masculine plural present active participle of the verb ANASKEUAZW, which means “to cause inward distress, upset, unsettle Acts 15:24.”


The present tense is a descriptive present, describing what began in the recent past and is continuing at this moment.


The active voice indicates that the subject, some from us, produced the action of upsetting the Gentile believers in areas outside of Judea.


The participle is circumstantial.

Then we have the accusative direct object from the feminine plural article and noun PSUCHĒ with the possessive genitive from the second person plural personal pronoun SU, meaning “your souls.”

“upsetting your souls,”

 is the dative of indirect object from the masculine plural relative pronoun HOS, meaning “to whom” and referring to the subject ‘some from us’.  Finally, we have the absolute negative OU, meaning “no, not” plus the first person plural aorist middle indicative from the verb DIASTELLW, which means “to order, give orders Mk 7:36b; 8:15; Acts 15:24.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the leaders of the Jerusalem church did not produce the action of ordering the legalists to go to Antioch and say what they said.


The indicative mood is declarative for a simple statement of fact.

“to whom we gave no orders,”

Acts 15:24 corrected translation
“Since we have heard that some [coming] from us have disturbed you with teachings, upsetting your souls, to whom we gave no orders,”
Explanation:
1.  “Since we have heard that some [coming] from us have disturbed you with teachings,”

a.  The formal body of the letter now begins.  The Jerusalem church correctly and accurately admits that they have heard what some members of their own congregation did in the church of Antioch.


b.  The leadership admits that some members of the Jerusalem congregation came from their church to Antioch.  These Christians, who are in fellowship with God, admit to the wrongdoing of those under their authority.  They take responsibility for the actions of the misguided legalists.


c.  The leadership of the Jerusalem church recognizes and admits that what the legalists did was to teach something that unsettled and disturbed the Gentile believers.  The leaders make no excuses for the wrong actions of the Pharisaic Christians.


d.  The leaders of the Jerusalem church were not eyewitnesses of the wrongdoing and false teaching, but completely believed the report of Paul and Barnabas or may have even heard the Pharisaic Christians themselves admit that they taught that Gentiles had to be circumcised in order to be saved.  Regardless of how it happened, the point being made is that the truth came out and the leaders of the Jerusalem church believed the report.


e.  False teaching always upsets, disturbs, and unsettles the mind of positive believers.  False teaching is always an irritant to those who know the truth, but can be frightening to weak believers, who are new to the faith and do not know any better.


f.  The motivator behind false teaching is Satan himself and his doctrine of demons (1 Tim 4:1).  The motive of Satan is expressed in the Greek verb TARASSW, which means “to cause inward turmoil, disturb, unsettle, and throw into confusion.”  Satan is the author of confusion and false teaching is his method of attack.
2.  “upsetting your souls,”

a.  The Jerusalem leadership then adds a further explanation with a synonymous verb ANASKEUAZW, which means “to cause inward distress, upset, and unsettle.”

b.  The distress is created in the soul.  False teaching attacks the soul.  Satan attacks the soul.  The soul is the battleground in the angelic conflict with God.


c.  The struggle of the spiritual life is the struggle over what we think, because what we think effects everything we do.  Satan will do whatever he can through his false teachers, false prophets, false healers, false evangelists, and false Christian leaders to upset and unsettle the soul of believers.  He does this by introducing lies and false teaching into Christian worship services or any gathering of Christians where one believer has the opportunity of influencing another believer.


d.  This statement also verifies that the Jerusalem leadership clearly understood and believed that the things being said by the members of their church were wrong and completely unauthorized.


e.  There is no excuse for saying things that upset and unsettle the souls of other believers.  If you cannot be a comfort and encouragement to others, then keep your mouth shut.  The only person who has the right or authority to upset and unsettle the soul of a believer is God the Holy Spirit, and He does that through the correct and accurate teaching of the Word of God, not through false doctrine.

3.  “to whom we gave no orders,”

a.  This is the key issue in this statement by the leaders of the Jerusalem church.  They gave no orders, no guidance, no direction, no instructions, or anything else to the Pharisaic Christians.  The leaders of the Jerusalem church did not sanction the trip or the things said by these legalistic believers.


b.  Legalists operate on their own outside the authority of the Word of God, outside the influence of the Holy Spirit, and outside the authority of the leadership of the Church.  Lenski (p. 622) summarizes these legalists as follows: “What these Judaizers had done they had done of their own accord.  They had no authorization from home.  No apostle or elder had given them the least permission to make demands such as they had made.  One of the marks of sectarists and fanatics is the fact that they act without a call from either God or man.  The devil rides them to spread their divisive and hurtful doctrines.  A morbidity to infect others possesses them.”


c.  We have no right to go into another church and say anything contrary to their teaching.  If God the Holy Spirit wants a change in the teaching of a local church, He will remove the current pastor and provide another one.


d.  The congregation does not dictate what is taught in their own church, let alone what is taught in other churches.  The leadership of the Jerusalem church recognized the autonomy of the church of Antioch.  No one from the Jerusalem church had the right to go to Antioch and say or do anything contrary to the teaching of Paul and Barnabas.  If anything, the Jerusalem church should have listened to the teaching of Paul and Barnabas.  Eventually they would be forced to after the destruction of Jerusalem in 70 A.D. and the circulation of the epistles of Paul.


e.  The only believers who are given orders or instructions to go to other places and teach the Word of God are missionaries.  If God the Holy Spirit influences you to go on the mission field, then don’t sit on your hands doing nothing—prepare to go and then go.  If the Holy Spirit does not influence you to go on the mission field, then don’t go anywhere and say anything that smacks of false doctrine.
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