Acts 15:10



 is the temporal adverb NUN, meaning “Now” (with focus not so much on the present time as the situation pertinent at a given moment
)
plus the inferential conjunction OUN, meaning “therefore.”  The combination NUN OUN is also used by Luke in Acts 10:33b; 23:15.  Then we have the interrogative pronoun TIS, meaning “why,” followed by the second person plural present active indicative from the verb PEIRAZW, which means “to endeavor to discover the nature or character of something by testing: try, make trial of, put to the test.”


The present tense is a descriptive present of what is now going on.


The active voice indicates that the legalistic Jerusalem Christians are producing the action.


The indicative mood is an interrogative indicative, which is used in real questions that can be answered by providing factual information.

This is followed by the accusative direct object from the masculine singular article and noun THEOS, meaning “God.”

“Now therefore why do you put God to the test”
 is the aorist active infinitive from the verb EPITITHĒMI, which means “to lay/put upon Mt 23:4; Lk 15:5; Acts 15:10; 28:3.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the legalists are producing the action.


The infinitive is an adverbial infinitive of means,
 which should be translated “by laying upon.”  This could also be considered an infinitive of intended or natural result (not actual result).

Then we have the accusative direct object from the masculine singular noun ZUGOS, meaning “a yoke” (BDAG, p. 429).  This is followed by the preposition EPI plus the accusative of place from the masculine singular article and noun TRACHĒLOS, meaning “on the neck” (BDAG, p. 1014).  Then we have the possessive genitive from the masculine plural article and noun MATHĒTĒS, which means “of the disciples.”
“by laying a yoke upon the neck of the disciples,”

 is the accusative direct object from the masculine singular relative pronoun HOS, meaning “which” and referring back to the masculine singular noun ‘yoke’.  Then we have the coordinating conjunctions OUTE…OUTE, which mean “neither…nor.”  With these coordinating conjunctions we have the nominative subject from the masculine plural article and noun PATĒR with the possessive genitive of the first person plural personal pronoun EGW, meaning “our fathers.”  Then we have the nominative subject from the first person plural personal pronoun EGW, meaning “we.”  This is followed by the first person plural aorist active indicative from the verb ISCHUW, which means “to have requisite personal resources to accomplish something: have power, be competent, be able with the infinitive following: Mt 8:28; 26:40; Mk 5:4; 14:37; Lk 6:48; 8:43; 14:6, 29f; 20:26; Jn 21:6; Acts 6:10; 15:10; 25:7; 27:16.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on the conclusion or completion of the action.  It is translated by the English auxiliary verb “has/have.”


The active voice indicates that neither our fathers nor we have ever been able to produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

Finally, we have the aorist active infinitive from the verb BASTAZW, which means “to carry, bear” (BDAG, p. 171).


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that neither our fathers nor we have ever been able to produce the action.


The infinitive is a complementary or supplementary infinitive, which completes the meaning of the main verb.

“which neither our fathers nor we have been able to bear?”

Acts 15:10 corrected translation
“Now therefore why do you put God to the test by laying a yoke upon the neck of the disciples, which neither our fathers nor we have been able to bear?”
Explanation:
1.  “Now therefore why do you put God to the test”

a.  After making the previous statement that God had already cleansed the hearts of the Gentile believers, Peter now reaches a conclusion about the legalistic Pharisaic believers—they are testing God.  “In cleansing their hearts by faith God had erased the line of distinction between Jew and Gentile.  How then could the Jews make trial of God by challenging His acceptance of Gentiles and attempting to impose additional requirements?  Peter boldly likens circumcision and the Law to a yoke that neither their fathers nor they had been able to bear. Since they had failed to fulfill the law they must realize that their own salvation, as well as that of the Gentiles, must come as the free gift of God.”


b.  Testing God is a sin of blasphemy.



(1)  Dt 6:16, “You shall not put the Lord your God to the test, as you tested Him at Massah.”



(2)  Mt 4:7, “Jesus said to him [Satan], ‘On the other hand, it is written, “You shall not put the Lord your God to the test.”’”



(3)  Lk 4:12, “And Jesus answered and said to him, ‘It is said, “You shall not put the Lord your God to the test.”’”



(4)  1 Cor 10:9, “Nor let us put Christ to the test as some of them put [Him] to the test, and so they were destroyed by snakes.”


c.  These legalistic believers were not the first believers of the Church to put God to the test, Acts 5:9, “Then Peter [said] to her, ‘Why [is it] that it was agreed together by you to put to the test the Spirit from the Lord?  Behold, the feet of those who have buried your husband [are] at the door, and they will carry you out.’”


d.  In effect Peter is asking these believers why they are doing what Satan did when He tempted our Lord to throw himself down from the pinnacle of the Temple.  They are putting God to the test just as Satan did.  Satan was in a state of arrogance and blasphemy when he did so, just as these believers are now.


e.  Make no mistake about it.  Peter is accusing these self-righteous, arrogant Christians to their face of arrogance and blasphemy by demanding that the Gentiles be circumcised.


f.  Peter is directly accusing them of sinning against God, blasphemy against God, and the highest form of arrogance and presumption.  In effect he is demanding to know what right they think they have to do what they are doing.


g.  Peter clearly took sides with Paul and Barnabas.


h.  “Men test God by behavior which constitutes in effect a defiant challenge to him to prove the truth of his words and the goodness and justice of his ways (Ex 17:2; Num 14:22; Ps 78:18, 41, 56; 95:9; 106:14; Mal 3:15; Acts 5:9; 15:10).”


i.  Barrett (ICC, p. 717) summarizes Peter’s argument as follows: “God has already, by his action, made clear that it is his intention to incorporate the Gentiles as they are—without circumcision or any other legal observance—in his people, and that to hinder their reception by legal stipulation is wantonly to provoke him.  Men are seeing ‘how far they can go’ with God, insisting on that which is plainly contrary to his will.”

2.  “by laying a yoke upon the neck of the disciples,”

a.  Trying to keep the Mosaic Law is the yoke, not circumcision.  Being circumcised is relatively easy (it only takes a few days to recover) compared to trying to keep the Law, which requires a lifetime of failure.


b.  The Law is such a burden that no man (except Jesus Christ) has ever been able to keep the Law.  Paul settled that issue, when he wrote, Rom 3:10, “Just as it stands written, ‘There is not a righteous person, not even anyone.’”


c.  Because no man is sinless and the Law demands perfection, it is impossible for any man to keep the Law.  Therefore, trying to observe the Mosaic Law is a standard no person can bear.  No Jew could do it; so it is an impossible requirement to put on the shoulders of the Gentile believers.


d.  Paul understood the Law to be a yoke of slavery just as Peter did, Gal 5:1, “In the sphere of freedom Christ has set us free.  Therefore stand fast and do not again become entangled in the yoke of slavery.”



(1)  The yoke of slavery about which Paul is speaking is the yoke of slavery to the sin nature.



(2)  God created the Mosaic Law to demonstrate to Israel that they were slaves to their sin natures and needed a personal savior.



(3)  The Law became as much a yoke of slavery to the Jews as their sin nature.  Both their sin natures and the Law demonstrated to them their slavery to sin.


e.  The yoke of the Law was mentioned by our Lord in Mt 23:4, “They [Pharisees] tie up heavy burdens and lay them on men’s shoulders, but they themselves are unwilling to move them with so much as a finger.”


f.  Notice that the issue here is not circumcision, but trying to bear all the requirements of the Mosaic Law—that is the impossible burden to bear, not just circumcision.


g.  Notice also that Peter calls these Gentile believers “disciples.”  They were and are already disciples of the Lord.  They did not need to become disciples of the Lord by doing anything further.

3.  “which neither our fathers nor we have been able to bear?”

a.  Peter now makes the definitive statement that not a single Jew in the history of Israel had ever been able to keep the Mosaic Law, not even Moses; for was he not angry with Israel and strike the rock twice, violating the known will of God?


b.  The word “fathers” refers to Moses, Joshua, Gideon, David, Solomon, Isaiah, Jeremiah, Ezekiel, and a few million others.


c.  The word “we” refers to all the apostles, all the elders listening to Peter speak, and especially the legalistic believers who demanding the circumcision of the Gentile believers.


d.  Peter to saying to the legalists, “Why are you attempting to force the Gentiles to keep the Law, when you yourselves have never been able to do it?”  This is a backhanded way of calling them the hypocrites they are.


e.  This is quite a change in the Peter whom Paul describes in Gal 2 as condemned as a hypocrite, Gal 2:12-13, “For prior to certain men coming from James, he [Peter] used to eat with the Gentiles.  But when they came, he began to withdraw and separate himself, fearing those out from the circumcision [the Jews from Jerusalem].  In fact the other Jews [Jewish believers] joined him [Peter] in playing the hypocrite, so that even Barnabas was carried away by their hypocrisy.”  Peter did not make the same mistake twice.  Those whom he once feared, he now opposes to their face and publicly.
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