Acts 14:23
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 is the transitional use of the postpositive conjunction DE, meaning “Then; Now” and moving us forward in the narrative.  With this we have the nominative masculine plural aorist active participle from the verb CHEIROTONEW, which means “literally to ‘stretch out the hand’ in voting: to elect or choose someone for definite offices or tasks, choose.  Congregations choose a representative to accompany Paul on his journey to take the collection to Jerusalem 2 Cor 8:19; on the other hand, elders in Lycaonia and Pisidia were not chosen by the congregations, but it is said of Paul and Barnabas that elders in each church were appointed by them Acts 14:23.  This does not involve a choice by the group; here the word means appoint, install.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the missionaries produced the action.


The participle is temporal, preceding the action of the main verb, and translated “after appointing.”

Then we have the dative of indirect object and advantage from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “for them” in the sense of ‘for their benefit’.  This is followed by the preposition KATA plus the adverbial accusative of measure of extent in space/place from the feminine singular noun EKKLĒSIA, meaning “church by church, from church to church, or in every church” as in Acts 15:21; 20:23; Tit 1:5.
  Then we have the accusative direct object from the masculine plural adjective PRESBUTEROS, used as a substantive, meaning “elders” (an official in charge of the church).

“Then after appointing elders for them in every church,”
 is the nominative masculine plural aorist deponent middle participle from the verb PROSEUCHOMAI, which means “to pray.”


The aorist tense is a culminative aorist, which emphasizes the past, completed action.  The culminative aorist is translated with the English auxiliary or helping verb “have/having.”


The deponent middle voice functions as an active voice, the missionaries producing the action.


The participle expresses attendant circumstances.

Then we have the preposition META plus the genitive of attendant circumstances from the feminine plural noun NĒSTEIA, which means “with fasting” (deliberating not eating food for a period of time).

“having prayed with fasting,”

 is the third person plural aorist middle indicative from the verb PARATITHĒMI, which means “to entrust for safekeeping, give over, entrust, commend Lk 12:48; 1 Tim 1:18; 2 Tim 2:2; Acts 14:23; 20:32; Lk 23:46; 1 Pet 4:19.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice emphasizes the personal responsibility of the missionaries in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the believers in each church.  This is followed by the dative of indirect object from the masculine singular article and noun KURIOS, meaning “to the Lord.”  Then we have the preposition EIS plus the accusative of place from the masculine singular relative pronoun HOS, meaning “in Whom” and referring to the Lord.  Finally, we have the third person singular pluperfect active indicative from the verb PISTEUW, which means “to believe.”


The pluperfect tense is an intensive pluperfect.  This use of the pluperfect places the emphasis on the results that existed in past time.  Its force can usually be brought out by translating it as a simple past tense.  This is different from an aorist, however, in that the aorist is not used to indicate a resultant state from the event.  It is different from an imperfect in that the imperfect describes the event itself as progressive, while the pluperfect only describes the state resulting from the event as continuing.


The active voice indicates that the believers of these cities produced the action.


The indicative mood is declarative for a simple statement of fact.

“they entrusted them for safekeeping to the Lord in Whom they had believed.”

Acts 14:23 corrected translation
“Then after appointing elders for them in every church, having prayed with fasting, they entrusted them for safekeeping to the Lord in Whom they had believed.”
Explanation:
1.  “Then after appointing elders for them in every church,”

a.  Luke continues by mentioning another important thing done by the missionaries on their return to Lystra, Iconium, and Pisidian Antioch.  The missionaries appointed leaders in each of the churches in these three cities.  There is no special ritual of ordination indicated here.  The spiritual gift of apostleship had the authority to appoint leaders in a local church.  When the spiritual gift of apostle ceased to exist, congregations elected/selected their leaders.  At the end of Paul’s ministry he entrusted Titus to appoint elders in the churches on the island of Crete, Tit 1:5, “Because of this I left you behind in Crete, in order that you correct what is lacking and might appoint elders in every city as I directed you.”


b.  The word PRESBUTEROS is consistently used for an official in charge of the church.  The Christian assemblies were modeled on the Jewish synagogue assemblies—there was one man in charge of the assembly, but several ‘leaders’ in the synagogue.  The ruler of the synagogue was equivalent to the ‘elder’ of the local church.


c.  There was one ‘elder’ for each part (that is, one pastor/elder/leader/ruler for each local church).  This is explained fully in Eph 4:16, “because of Whom, the entire body, being joined together and being instructed by every supporting joint [pastor-teacher] on the basis of the operational power—in measure one [joint] for the benefit of each part, is caused to produce for itself the growth of the body resulting in the building up of one another by means of unconditional love.”


d.  For example: each church mentioned in Paul’s epistles had one pastor in charge of that church: Corinth had Apollos and then Sosthenes; Colossae had Epaphras (Col 1:7); Philippi had Epaphroditus (Phil 2:25); Titus went to Crete; Timothy to Ephesus.


e.  The reason ‘elders’ is in the plural is because there needed to be deacons in the church to handle the administrative matters of the church and to assist the pastor of the church.  There is one man in charge, but several men with leadership ability in the church.


f.  Just as there is one Lord over the Church universal, so there is one pastor-teacher or elder or bishop (EPISKOPOS =guardian) for each local church.  “That ‘elders’ and ‘bishops’ were in apostolic and sub-apostolic times the same is now almost universally admitted; in all NT references their functions are identical.  The most probable explanation of the difference of names is that ‘elder’ refers mainly to the person and ‘bishop’ to the office; the name ‘elder’ emphasizes what he is, while ‘bishop,’ that is, ‘overseer,’ emphasizes what the elder or presbyter does.”


g.  Therefore, the missionaries appointed a pastor-teacher for each church and several other men to serve as administrative leaders or deacons in each church.


h.  The reason the missionaries did the appointing rather than having the congregation elect their leaders is because the missionaries did not want the leaders of the church to be selected based upon a popularity contest or a power grab.

2.  “having prayed with fasting,”

a.  The final thing the missionaries did was pray with these congregations.  The content of the prayer is mentioned in the next phrase—entrusting them for safekeeping to the Lord.  The action of praying and fasting is connected here with the main verb “they entrusted” and not with the previous participle “after appointing.”  The appointment of elders was done without prayer and fasting.  The prayer with fasting was the entrusting of these believers to the Lord’s safekeeping.


b.  The additional prepositional phrase ‘with fasting’ is an interesting addition by Luke; for it indicates a custom of the early church.  Fasting connected with prayer is not mentioned elsewhere in the New Testament other than here and Acts 13:3, where the church of Syrian Antioch prayed with fasting before sending out Paul and Barnabas on this missionary journey.


c.  Fasting is certainly not required for prayer to be effective.  Our Lord clearly didn’t require fasting of the disciples, Lk 5:33-35, “And they said to Him, ‘The disciples of John often fast and offer prayers, the disciples of the Pharisees also do the same, but Yours eat and drink.’

And Jesus said to them, ‘You cannot make the attendants of the bridegroom fast while the bridegroom is with them, can you?  But the days will come; and when the bridegroom is taken away from them, then they will fast in those days.’”


d.  Fasting was associated with mourning and sorrow.  The sorrow would occur with the departure of the missionaries, who had to leave and report back to the church in Syrian Antioch.


e.  Therefore, the purpose of this fasting was not to make the prayers effective, but as a ritual to indicate the sorrow of the missionaries in having to leave these new believers.  It was Paul and Barnabas who did the praying with fasting, not the new believers.  The nominative masculine plural of the participle praying is the third person plural of the main verb.  The subjects of each action are the two missionaries.
3.  “they entrusted them for safekeeping to the Lord in Whom they had believed.”

a.  The content of the prayer is now given—the missionaries entrusted these new believers to the Lord for safekeeping.


b.  The Lord to whom they were entrusted was the Lord in Whom they had believed, which indicates the Lord Jesus Christ.


c.  The Lord Jesus Christ is personally responsible for the safekeeping of all those who believe in Him.


d.  This statement applies two ways.



(1)  The Lord puts a wall of fire around each believer to protect him or her from the unseen attacks the forces of darkness—Satan prowls around, seeing whom he may devour.  This is why the Lord appoints at least one guardian angel for each of us.



(2)  The second way the safekeeping of the Lord applies is our eternal security.  We are kept safe by the Lord until the day of redemption.  This is part of the sealing ministry of the Holy Spirit.


e.  It is the plan of the Father, the power of the Son, and the sealing of the Spirit that keeps us safely entrusted to the Lord forever.  There is nothing we can do by way of sin, renouncing the Lord, or any other act to overrule the ability and power of our Lord to keep us safe.  We don’t have the power or ability to overrule what our Lord has been entrusted to do.  We have been entrusted to the Lord’s safekeeping and we cannot stop it, change it, or prevent it from continuing.  To think such a thing is blaspheme against the faithfulness and integrity of our Lord Jesus Christ.  Jn 10:28-29, “and I give eternal life to them, and they will never perish; and no one will snatch them out of My hand.  My Father, who has given them to Me, is greater than all; and no one is able to snatch them out of the Father’s hand.”  God has two hands on us.  He will never let go.
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