Acts 14:15



 is the additive use of the conjunction KAI, meaning “and” plus the nominative masculine plural present active participle from the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present for what occurred at that moment.


The active voice indicates that Paul and Barnabas produced the action.


The participle expresses additional circumstances that occurred in relation to the action of the main verb.

Then we have the vocative from the masculine plural noun ANĒR, meaning “Men.”  This is followed by the adverbial use of the interrogative pronoun TIS, meaning “why”
 and is used this way by Luke in Acts 1:11; 14:15; 26:8.  (“The neuter accusative  is frequently used in the sense of ‘why’ in the NT.  This is classical and common and calls for little comment.  It still appears in modern Greek.
)  Then we have the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  This is followed by the second person plural present active indicative from the verb POIEW, which means “to do.”


The present tense is a descriptive or progressive present
 of what is now occurring.


The active voice indicates that the people of the city are producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
“and saying, ‘Men, why are you doing these things?”
 is the adjunctive use of the conjunction KAI, meaning “also” plus the nominative subject from the first person plural personal pronoun EGW, meaning “We.”  Then we have the predicate nominative from the masculine plural adjective HOMOIOPATHĒS, which means “experiencing similarity in feelings or circumstances, with the same nature as someone Acts 14:15; Js 5:17.”
  This is followed by the first person plural present active indicative from the verb EIMI, which means “to be: we are.”


The present tense is an aoristic present, which states the state or condition as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that Paul and Barnabas produce the action of being the same nature.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the dative of measure (of degree of difference; or we could more easily call this a dative of comparison) [The word in the dative {here , when following or preceding a comparative adjective or adverb {here it follows the comparative adverb}, may be used to indicate the extent to which the comparison is true or the degree of difference that exists in the comparison.  {Here it indicates the extent to which the comparison is true.}] from the second person plural personal pronoun SU, meaning “as you.”  This is followed by the predicate nominative from the masculine plural noun ANTHRWPOS, meaning “men.”

“We are also men with the same nature as you,”
 is the first person masculine plural present middle participle from the verb EUAGGELIZW, which means “to proclaim.”


The present tense is a descriptive present for what has just been happening.


The middle voice is an indirect or dynamic middle, which emphasizes the personal responsibility of Paul and Barnabas in producing the action.


The participle adds attendant circumstances to the action of the main verb.

Then we have the accusative subject of the infinitive from the second person plural personal pronoun SU, meaning “that you.”  This is followed by the preposition APO plus the ablative of separation from the neuter plural demonstrative pronoun HOUTOS, meaning “from these things.”  Modifying this demonstrative pronoun we have the neuter plural article and adjective MATAIOS, meaning “idle, empty, fruitless, useless, powerless, lacking truth, worthless, or vain.”
  Then we have the present active infinitive from the verb EPISTREPHW, which means “to turn.”


The present tense is a tendential present for an action that is proposed right now, but not yet taking place.


The active voice indicates that the people of Lystra are to produce the action.


The infinitive is an infinitive used in indirect discourse and functions as the finite verb of the personal pronoun SU in the accusative case.  Thus we have an accusative-infinitive construction.

This is followed by the preposition EPI plus accusative of place/direction from the masculine singular noun THEOS and the accusative masculine singular present active ascriptive participle (a participle functioning as an adjective) from the verb ZAW, which means “to live.”  Hence, “to/toward the Living God.”

“proclaiming that you should turn from these useless things to the Living God,”

 is the nominative subject from the masculine singular relative pronoun HOS, meaning “Who” and referring to the Living God just mentioned.  Then we have the third person singular aorist active indicative from the verb POIEW, which means “to make: made.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Living God produced the action.  Therefore, the Living God is a reference to the Lord Jesus Christ.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular article and noun OURANOS, meaning “the heaven” plus the connective conjunction KAI, meaning “and” plus the accusative direct object from the feminine singular article and noun GE, meaning “the earth” plus the connective KAI, meaning “and” plus the accusative direct object from the feminine singular article and noun THALASSA, meaning “the sea” plus the connective conjunction KAI, meaning “and” plus the accusative direct object from the neuter plural adjective PAS plus the article, the preposition EN and the third person neuter plural personal use of the intensive pronoun AUTOS, meaning “all the things in them.”

““Who made the heaven and the earth and the sea and all the things in them.””

Acts 14:15 corrected translation
“and saying, ‘Men, why are you doing these things?  We are also men with the same nature as you, proclaiming that you should turn from these useless things to the Living God, “Who made the heaven and the earth and the sea and all the things in them.””
Explanation:
1.  “and saying, ‘Men, why are you doing these things?”

a.  The complete sentence now reads: “But after hearing [this], the apostles Barnabas and Paul, having torn their clothing, they rushed out into the crowd, crying out and saying, ‘Men, why are you doing these things?  We are also men with the same nature as you, proclaiming that you should turn from these useless things to the Living God, “Who made the heaven and the earth and the sea and all the things in them.”’”


b.  Paul and Barnabas fully understand what is happening now, and they do not hesitate to put an immediate end to it.


c.  The first thing they do is ask a legitimate question, which is designed to get the crowd to stop acting on emotion and think about what they are doing.  The missionaries really wanted the crowd to ask themselves why they were offering sacrifices to two men.


d.  If the crowd stopped and thought about it for a second, they would immediately realize that what they were doing was in reality blasphemy against the one true Living God, but also hypothetically blasphemy against their own demon gods.


e.  So no matter which way you looked at it, the potential for blasphemy was far greater than the potential for worship of God.

2.  “We are also men with the same nature as you,”

a.  The missionaries then give the reason for the question—they have the same sinful, fallen, degenerate human nature as the people of Lystra.  They are no different, no better, no worse.


b.  Paul and Barnabas clearly declare that they are not divine beings; they are not gods come down to earth to visit men.  They are nothing more than mere mortals like everyone else.


c.  Therefore, the inference from this statement is clear—if we are also men with the same nature as you, why are you offering sacrifices to us?  Is that not blasphemy against your own gods, Zeus and Hermes?  Yes, it would be.


d.  The logic of the missionaries is this: If you worship us men with the same nature as you, then what value is your worship of your gods?  It has no value, because you make no distinction between men and gods.  Therefore, you blaspheme against your gods.  But even more importantly than this, you blaspheme against the one, true, Living God, whom we have been proclaiming to you.

3.  “proclaiming that you should turn from these useless things to the Living God,”

a.  The missionaries continue their logic by stating the reality of what they have been doing—proclaiming that these pagans should turn away from the worship of beings/things that are not ‘gods’ and worship the one, true, Living God—Jesus Christ.


b.  The phrase “these useless things” refers to the entire worship of pagan idolatry with its pantheon of gods.  It includes everything the priest of Zeus was trying to do with his priests.  It included the entire religious heritage of these people.


c.  The expression “turning to the Living God” is equivalent to believing in Christ and living the spiritual life God has provided for us.


d.  Paul and Barnabas proclaimed that they were messengers of the Living God, Jesus Christ, who was raised from the dead and lives forevermore, and not the messengers of Zeus and Hermes, who were no gods at all.


e.  A similar statement is made by Paul in 1 Thes 1:9, “For they themselves report about us what sort of reception we had with you and how you turned to God from idols to serve the living and true God.”


f.  As Lenski says, “Of course they are ‘useless’ as gods because they are in reality ‘nothing’ (1 Cor 8:4, “we know that [there is] no such thing as an idol in the world and that [there is] no God except one.”).”

4.  ““Who made the heaven and the earth and the sea and all the things in them.””

a.  This statement is a quote from Ps 146:6, “Who made heaven and earth, the sea and all that is in them; Who keeps faith forever;” but is also mentioned in Ex 20:11; Acts 4:24; 17:24; Rev 14:7.


b.  The Living God is the Lord Jesus Christ, and He is the creator of all things as declared in Col 1:16, “because by means of Him all things were created in the heavens and on the earth, the visible and invisible, whether angelic kings or angelic lords, whether angelic general officers or field grade officers, all things have been created through Him and because of Him.”


c.  The creation of the heaven, the earth, and the sea by the Lord Jesus Christ took a moment of time at the creation of the universe billions of years ago.  The restoration of the earth for man’s habitation by the Holy Spirit took six days, several thousands of years ago.


d.  The phrase “all the things in them” refers to all the plant and animal life, including mankind.  Rom 1:20, “For His invisible attributes from the creation of the universe are perceived clearly, being understood by the things He has created, both His eternal power and divine nature, so that they are without excuse.”


e.  The missionaries’ point is this: the Living God, Jesus Christ, Whom we have been proclaiming to you is the person who created us, and you, and your demon gods.  He is the one and only person Who we should and must worship.
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