John 1:1
Acts 13:6


 is the transitional use of the postpositive conjunction DE, meaning “Now” with the nominative masculine plural aorist active participle from the verb DIERCHOMAI, which means “to go through.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Barnabas and Saul produced the action.

The participle is a temporal participle, with the action preceding the action of the main verb. It is translated “after going through.”

This is followed by the accusative direct object from the feminine singular adjective HOLOS, meaning “whole” plus the article and noun NĒSOS, meaning “the island” (BDAG, p. 671).  Then we have the preposition ACHRI plus the adverbial genitive of measure (meaning “extension up to a certain point: as far as Acts 11:5; 13:6; 28:15; 22:22; 2 Cor 10:13f; Heb 4:12; Rev 14:20; 18:5”
) from the feminine singular proper noun PAPHOS, meaning ‘as far as Paphos.’”

“Now after going through the whole island as far as Paphos,”
 is the third person plural aorist active indicative from the verb HEURISKW, which means “to find: they found.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Barnabas and Saul produced the action. 


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the accusative direct object from the masculine singular noun ANĒR and the adjectival use of the indefinite pronoun TIS, meaning “a certain man.”  Then we have the appositional accusative direct object from the masculine singular noun MAGOS, which means “a magician Acts 13:6, 8; 8:10.”
  This is followed by the appositional accusative direct object from the masculine singular noun PSEUDOPROPHĒTĒS, which means “a false-prophet.”  With this we have the accusative masculine singular adjective IOUDAIOS, which means “Jewish.”  Then we have the dative of indirect object from the masculine singular relative pronoun HOS, meaning “to whom.”  This is followed by the predicate nominative from the neuter singular noun ONOMA, which means “the name.”  There is an ellipsis of the verb ElMI, meaning “[was].”  Finally, we the possessive genitive from the masculine singular proper noun BARIESOUS, which is transliterated “Bar-Jesus” and means “son of Jesus,” in other words, his father’s name was ‘Jesus’.  He had nothing to do with the Lord Jesus Christ.  Literally the phrase says, “to whom is the name Bar-Jesus or “‘to whom the name Bar-Jesus belongs.”  This idiom can be translated into English as: “whose name [was] Bar-Jesus.”
“they found a certain man, a magician, a Jewish false prophet, whose name [was] Bar-Jesus,”
Acts 13:6 corrected translation
“Now after going through the whole island as far as Paphos, they found a certain man, a magician, a Jewish false prophet, whose name [was] Bar-Jesus,”
Explanation:

1.  “Now after going through the whole island as far as Paphos,”

a.  Luke does not mention whether or not Barnabas and Saul were successful in Salamis. 

Instead Luke moves us from one end of the island to the other end—a distance of 90 miles with three cities in between (Citium, Amathus, and Corium).  Assuming an average distance of 22 miles between cities, it would have been a full day’s walk between each city and a couple of days stay in each city; a day to rest and a day to speak at the synagogue.  Therefore, the trip could have been made in a week, if they were in a hurry, or in two or three weeks, depending on the response to their message.  We can only guess at how long it took.


b.  The implication of this statement is that Barnabas and Saul stopped and spoke at all the Jewish synagogues in the small towns from Salamis on the east end of the island to Paphos on the west end of the island.  Luke also gives us no indication of the successfulness of the missionaries en route between the two major cities of the island.


c.  Paphos was the capital of the island of Cyprus, and therefore the residence of the Roman governor, Sergius Paulus.  It lay on the west coast of the island, about 8 miles north of old Paphos.  Its modem name is Baffa.

2.  “they found a certain man, a magician, a Jewish false prophet, whose name [was] Bar-Jesus,”

a.  This story is set up by Luke as a parallel account to Peter’s dealing with Simon in Acts 8:9-11, who had also been practicing magic.


b.  The first real success on this missionary trip apparently did not occur until Barnabas and Saul encountered a Gentile Roman proconsul in the capital of the island, who was being advised by a Jewish false prophet, who was also a magician (scientist).  “That Bar-Jesus is called a false prophet strongly suggests that he was being used as a consultant of sorts by the proconsul, part of his official entourage.  We know that Jews had a reputation in the Empire for depth of religious insight and understanding.  Roman officials such as Felix, Vespasian, Tiberius and Nero all had Jewish ‘advisors’.”


c.  Luke does not tell us how Barnabas and Saul came across Bar-Jesus, but it was no accident.  The Holy Spirit certainly arranged for this meeting to happen.


d.  Bar-Jesus (the name means ‘son of Jesus’, in other words his father’s name was ‘Jesus’) was a magician/scientist by trade.  The magicians of the ancient east (such as the Magi from Persia) were the scientists of the ancient world.  They were the astronomers, chemists, healers, etc.


e.  But Bar-Jesus was also a Jewish false prophet, which tells us that Barnabas and Saul probably met him when they spoke in one of the Jewish synagogues in Paphos.  The fact that Bar-Jesus was a false prophet means that Barnabas and Saul recognized him as a false prophet from their spiritual gift of discernment of spirits, which is mentioned in 1 Cor 12:10.

f.  Being a false prophet, the implication is that this man was giving bad advice to others, especially his principle employer, the Roman proconsul of the island, Sergius Paulus.


g.  As a false prophet and magician, this unbeliever received his power and ability from Satan through demon influence and perhaps even demon possession.  This man was Satan’s representative and influence at the seat of human government and authority in that area.  Satan has his representatives working in every seat of human government and authority throughout the world.  His influence is everywhere.


h.  Bar-Jesus’ name may have been ‘son of Jesus’, but his real function was as ‘son of Satan’.
3.  Christianity’s relationship to eastern oriental religion is explained in detail by Witherington in his commentary (pp.397f).  He gives us the historical background to what was happening in Cyprus.

“We may deduce from this and other narratives that Luke saw magicians as an ongoing threat, or at least a form of dangerous competition for Christianity.  He is at pains to distinguish legitimate miracles that happen through Christian leaders from magic, no doubt in part because he feels that Christianity must be portrayed as a legitimate religion, one that offers real help and healing to human beings and not just conjuring tricks.  It must also be added that Luke sees the non-Christian form of Judaism as competition as well, and much of the way he portrays the interchanges between the missionaries and the Jews reflects this.  By contrast, he has much less to say about various traditional forms of pagan religion or philosophy.  This must tell us something about the social location of early Christianity vis-a-vis [in relationship to] other religions of the day.


Christianity is portrayed in Acts as a derivative or form of Judaism, and thus connected to an ancient Near Eastern religion that had some official recognition in and during the Empire.  Yet Christianity was a missionary and messianic form of that religion and as such was in direct competition both with other forms of Judaism and with magic and other forms of popular religion.  Luke is not attempting to suggest what would be later suggested during the period of Constantine, that Christianity should be seen as the official religion of the Empire, nor on the whole does he suggest that there was any actual direct conflict with, for instance, the cult of the emperor or the traditional Roman cults in the earliest period of church history, though there are definite hints in the text that conflict with the emperor cult was probably inevitable.


Interestingly, however, conflict with and superiority to the older Greek gods and goddesses (and Greek philosophy) are repeatedly maintained (cf. Acts 14:8-18; 17:16-33; 19:23-41).  This suggests that Luke and other early Christians were more concerned with the indigenous and popular religions than they were with the Roman overlay and adaptation of Greek and other cultures.


It must be stressed that early on Christianity saw its main rivals as being other Near Eastern religions, especially other forms of Judaism; magic in various forms, especially in some combination with Jewish ideas; and traditional Greek deities and philosophies.  The dominant Roman religious culture that was imposed to various degrees in all parts of the Empire is not engaged in any substantive way.  There are no confrontations over Jupiter Optimus Maximus or the worship of the emperor in Acts, no discussions of the Roman religion of hearth and home.


Christianity arose during a time when there was already enormous religious curiosity on the part of Romans and other pagans about Eastern religions and divinities ranging from Isis to Jesus.  It sought to take advantage of this curiosity, and it offered to pagans a religion that did not require certain rituals (such as circumcision or the keeping of food laws) that would have immediately alienated them in obvious observable ways from their fellow Gentiles.  It did not require temples, costly animal sacrifices, priests - the very essence of much of ancient religion.  It could meet in homes, and its rituals were flexible.  It is not surprising that in the course of the next two centuries it came to be seen by pagans as a much more appealing religious option than Judaism, ordinary magic, or various other forms of traditional and popular religion that existed in the Empire.  The irony of course is that when Christianity was finally endorsed by the Roman emperor it was well on the way to taking on the very properties of other ancient religions with priests, temples, sacrifices, and the like.  One must ask, then, whether in the end Christianity was more the bearer or the recipient of socialization in the Empire.”
� BDAG, p. 161.
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