Acts 13:51



 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine plural articular aorist middle participle from the verb EKTINASSW, which means “to shake off something: the dust that clings to one’s feet Mt 10:14; Mk 6:11; Acts 13:51, a symbolic act denoting the breaking off of all association.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of Paul and Barnabas in producing the action.


The participle is a temporal participle, which precedes the action of the main verb.  It is translated “after shaking off.”

Then we have the accusative direct object from the masculine singular article and noun KONIOPTOS, which mean “the dust Mt 10:14; Lk 9:5; 10:11; Acts 13:51; 22:23.”
  This is followed by descriptive genitive from the masculine plural article, used as a personal pronoun (‘their’) and noun POUS, meaning “of their feet.”  Then we have the preposition EPI plus the accusative of relationship (in this case a hostile relationship) from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “against them.”

“Then after shaking off the dust of their feet against them”
 is the third person plural aorist active indicative from the verb ERCHOMAI, meaning “to come, go: they went.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul and Barnabas produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EIS plus the accusative of place from the neuter singular proper noun IKONION, meaning “to Iconium.”
“they went to Iconium.”
Acts 13:51 corrected translation
“Then after shaking off the dust of their feet against them, they went to Iconium.”
Explanation:
1.  “Then after shaking off the dust of their feet against them,”

a.  The next significant event to happen was the formal rejection of the unbelievers controlling the city of Pisidian Antioch.  It was not rejection of the entire city, because there were many believers left behind there as we see in the next verse.


b.  The missionaries leave the city, but first perform a ritual instituted by our Lord during His ministry.



(1)  Mt 10:14-15, “Whoever does not receive you, nor heed your words, as you go out of that house or that city, shake the dust off your feet.  Truly I say to you, it will be more tolerable for the land of Sodom and Gomorrah in the day of judgment than for that city.”



(2)  Mk 6:11, “Any place that does not receive you or listen to you, as you go out from there, shake the dust off the soles of your feet for a testimony against them.”



(3)  Lk 9:5, “And as for those who do not receive you, as you go out from that city, shake the dust off your feet as a testimony against them.”



(4)  Lk 10:10-12, “But whatever city you enter and they do not receive you, go out into its streets and say, ‘Even the dust of your city which clings to our feet we wipe off in protest against you; yet be sure of this, that the kingdom of God has come near.’  I say to you, it will be more tolerable in that day for Sodom than for that city.”


c.  As we see explained in the gospel passages, the shaking off of the dust of the feet was a ritual ceremony indicating that the person/people leaving that house or city wanted none of the sinfulness or evil of their rejection of God even clinging to them.  Not even a speck of their rejection of the message of God was to be carried away.


d.  It should also be noticed in these passages that judgment is promised against that house or city for their rejection of the message of the gospel, and the shaking off of the dust of the feet is a sign of separation from any association with that discipline.  You don’t want to be in the discipline radius of another person, especially an unbeliever who rejects the message of God.  That is one big reason why believers are told by God not to associate intimately with unbelievers.


e.  Shaking the dust off of one’s feet is ‘a testimony against them’ of their rejection of the love of God, word of God, and will of God.  It is a ‘protest against them’, that is, a formal declaration and warning to them that they are under impending divine discipline.  Paul and Barnabas were testifying against the Jews and their agents: the worshipping prominent women and the leading men of the city, not the entire city, which included all the new believers.


(1)  “To shake off the dust from one’s feet against another is to renounce all future intercourse with him.”



(2)  “The schools of the Scribes taught that the dust of heathen lands caused defilement. The shaking off of the dust of the feet, therefore, was a sign that, though the place might be in the land of Israel, it was as though it were a heathen and profane and defiled place.”



(3)  “Shaking the dust off one’s feet is an act symbolic of renunciation.  It was practiced by the Pharisees on passing from gentile soil, since it was a rabbinical doctrine that the dust of a heathen land defiles.”



(4)  “Shaking off the dust from one’s feet is a NT gesture indicating the severance of the connection with, or responsibility to, others.  The simple addition of the prepositional phrase ‘against them’ adds force to the gesture.  It is also clear from this passage that the gesture is directed at someone.”



(5)  This act was an act of God’s judgment against this city.  It was not accompanied by anger, hatred, or antagonism of any type by the missionaries involved.  Their attitude was still unconditional love for all and a willingness that not any should perish.


f.  The application of this passage for missionaries is important.  Take the word of God wherever you can.  But when it turns ugly from the negative volition and antagonism of unbelievers, then leave.  Don’t make matters worse by trying to make things better.  Leave and let the unbelievers cool off and calm down.  When God opens the doors again, He will direct your path back.  But in the meantime get out of town and stay out of town.  Let God work His divine discipline on the city or area, so that if the people change their mind, they will be willing to listen to you when you return.

2.  “they went to Iconium.”

a.  Having been thrown out of the city, the missionaries move on to the next city down the Via Sebaste, the famous Roman road that connected the cities of Pisidian Antioch and Iconium.


b.  Iconium, the capital of ancient Lycaonia, was about 85 miles southeast of Pisidian Antioch, that is, about a four-five day walk/ride.
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c.  “Iconium became a prosperous city of peace and commerce as well as a center of agriculture.  It was on a major trade route (between Ephesus and Syria) and was an important crossroads of the Roman empire, with no less than five roads radiating from it.  The origins of Iconium are lost in antiquity.  Iconium lies close to the border between Phrygia and Lycaonia, and thus it has been associated with both regions.  So far as topography is concerned, Iconium is naturally suited to be the capital of the region of Lycaonia. Yet the city was regarded in earliest times as Phrygian; its inhabitants were of Phrygian (not Lycaonian) descent, although in later times the educated classes took pride above all in their Hellenism.  Archeological evidence verifies the persistence of the Phrygian language. The religion of the area was the native Phrygian Cybele worship, which, however, took on Greek dress in the Hellenistic period.  In this period Iconium was governed successively by the Seleucids, Galatians, and the kings of Pontus. This period was followed by the Roman conquest.  Mark Antony gave Iconium to Cilicia and shortly thereafter it came under the rule of Amyntas of Galatia.  Iconium was commonly regarded as a city of Lycaonia from 100 B.C. to A.D. 100, despite the existence of references (both before and after this period) to the city as Phrygian.  When Amyntas died in 25 b.c., the city was given back to the Romans and belonged to the Roman province of Galatia until the end of the 3rd century.  After becoming a part of the Roman empire, the city retained its Hellenistic character: only in reference to Iconium, of all the cities of Asia Minor, does Acts mention “Hellenes” (Acts 14:1; 16:1, 3).  Nearby Lystra and Antioch were utilized as military outposts and were more subject to Romanization.  Nevertheless, Iconium was honored by Rome for loyalty, receiving from Claudius the imperial name Claudiconium (about A.D. 41) and achieving the favored status of a Roman colony from the Emperor Hadrian (about A.D. 135).  The later history of Iconium includes an ecclesiastical council held there in 235; numerous inscriptions point to a thriving Christian population in the early centuries.  Iconium became a secondary city in the new province of Pisidia (with its capital Antioch) created by the Emperor Diocletian in 295.  Less than a century later (372) Iconium was made the capital of the province of Lycaonia. Iconium fell to the Moslems in 708 and was part of the Byzantine Empire until it was made capital of the Seljuk Empire in 1097.  Today Konya (the name of the city today) continues to be a provincial capital in Turkey.”
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