Acts 13:50
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 is the adversative use of the postpositive conjunction DE, meaning “But” plus the nominative subject from the masculine plural article and adjective IOUDAIOS, meaning “the Jews.”  Then we have the third person plural aorist active indicative from the verb PAROTRUNW, which means “to stir up strong emotion against, arouse, incite someone Acts 13:50.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the feminine plural articular present middle participle of the verb SEBW, which means “to worship: the worshipping.”  The article substantivizes the participle, converting its function to that of an adjective, modifying the following accusative feminine plural noun GUNĒ, meaning “women.”  With this we have the accusative feminine plural article and adjective EUSCHĒMWN, meaning “prominent, of high standing/repute, noble Acts 13:50; 17:12; Mk 15:43.”
  Then we have the connective/additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the masculine plural article and ordinal adjective PRWTOS, meaning literally ‘the first’; “the most prominent men, the leading men with the genitive of place Mk 6:21; Acts 13:50.”
  With this we have the genitive of place from the feminine singular article and noun POLIS, meaning “of the city.”

“But the Jews incited the worshipping prominent women and the leading men of the city,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person plural aorist active indicative from the verb EPEGEIRW, which means “to cause an activity to begin through provocation, arouse, excite, stir up something Acts 14:2; stir up a persecution against someone 13:50.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews produced the action, using the prominent women and men of the city as their agents to produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular noun DIWGMOS, which means “a program or process designed to harass and oppress someone: persecution Acts 8:1; 13:50; Mk 4:17; 10:30; 13:21; 2 Tim 3:11; 2 Thes 1:4; 2 Cor 12:10; Rom 8:35.”
  This is followed by the preposition EPI plus the accusative of hostile relationship from the masculine singular article and proper noun PAULOS with a connective KAI and the proper noun BARNABAS, meaning “against Paul and Barnabas.”  Notice how the single preposition and article govern both proper names connected by KAI.  This indicates that Paul and Barnabas are thought of and connected as a single entity.
“and stirred up a persecution against Paul and Barnabas,”
 is the continuative use of the conjunction KAI, meaning “and” plus the third person plural aorist active indicative from the verb EKBALLW, which means literally ‘to throw out’; “force to leave: drive out, expel” (BDAG, p. 299).


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews, using the leading men and women of the city, produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to Paul and Barnabas.  Finally, we have the preposition APO plus the ablative of separation from the neuter plural article and noun HORION plus the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “from/out of their boundary = region, district Mt 8:34; 15:22; Mk 5:17; Acts 13:50.”
 

“and drove them out of their district.”

Acts 13:50 corrected translation
“But the Jews incited the worshipping prominent women and the leading men of the city, and stirred up a persecution against Paul and Barnabas, and drove them out of their district.”
Explanation:
1.  “But the Jews incited the worshipping prominent women and the leading men of the city,”

a.  Luke continues by contrasting the positive volition of the Gentiles in the city and surrounding area with the negative volition of the Jews.


b.  Satan motivated the negative Jews to take action to prevent the teaching of doctrine.  Satan could not stop the spread of the gospel message.  That had already occurred.  But he could make the attempt to stop the continued teaching of the word of God by Paul and Barnabas.


c.  Satan worked through the male leadership of the synagogue to attack Paul and Barnabas.  The subject “the Jews” refers to the male leadership of the synagogue specifically and the Jews who did not convert to Christianity in general.  The synagogue leadership then incited two groups of “non-Jewish” (that is, those who were not racially Jews) people in the congregation to take action to expel Paul and Barnabas from the city.  The two groups are:



(1)  “The worshipping prominent women.”




(a)  The word “worshipping” is used as a technical term in other literature of the time for God-fearing Gentiles and proselytes to Judaism.  (It is possible that this word refers to the pious women who were racial Jews, but is unlikely since as Barrett says on page 659 on his commentary, “the women can hardly be Jewish, since it is ‘the Jews’ who incite them.”)  The point Luke makes by using this word is the importance these women placed on their own piety as Jews (whether racial Jews or proselytes).  The implication is that they are self-righteous about their Jewish superiority and exclusiveness.  This may also indicate that they used their religious beliefs as the formal justification for taking action against Paul and Barnabas.  Most commentators consider these women to be the wives of proselytes or of God-fearing Gentiles.  That would make these women the proselytes who did not follow Paul and Barnabas out of the synagogue after they spoke on the first Sabbath (verse 43).  The point Luke makes by using this word to identify these women is that these women came from the synagogue to oppose Paul and Barnabas.  It was not the Gentile women outside the synagogue who opposed the missionaries.




(b)  The word “prominent” means that these women had enough financial power that the Roman government had to pay attention to them.  Their influence as women in the ancient world didn’t come from their beauty or brains, but from their ability to support the financial wishes of others.  You might say, “When money talks, people listen.”  And that is the reason these women were considered “prominent.”  Remember that these are not prominent Roman women, but Jewish women, who have influence over the Roman officials ruling the Roman colony of Pisidian Antioch.  “The influence attributed to the women at Antioch is in perfect accord with the manners of the country.  In Athens or in an Ionian city, it would have been impossible.”



(2)  “The leading men of the city.”




(a)  This can refer to two subgroups.





(1)  The leading Jewish men of the city, who were members of the synagogue and were accountable to the leadership of the synagogue.





(2)  The leading Gentile men of the city, who would be influenced by the Jews accusing them of treason against Rome, if they did not drive these Christian leaders away, who were teaching the people not to worship the Roman Emperor.




(b)  This phrase also refers to those with political and financial influence within the city.  These men would be the leaders of the long-established Roman families who ruled the city on behalf of the Empire.  In addition, it would include those whose wealth supported the building projects within the city.  They had great say-so in the affairs of any Roman or Greek city in the provinces.


d.  Notice that the prominent women of the city are mentioned first.  This is no accident.  Luke does this deliberately to indicate that they were at the forefront of the rebellion against the teaching of Paul and Barnabas.  “In Phrygia, women enjoyed considerable prestige and sometimes occupied civic offices. Paul’s enemies employed some of these to obtain his expulsion from Antioch.”


e.  Luke does not tell us what the indictment against Paul and Barnabas was, but it is not difficult to imagine.  The most common indictment against Christians was their refusal to worship the Emperor.  Along with this, just the general problem of causing dissension and divisions among the people would be justification for accusing the missionaries of attempting to instigate a riot or rebellion.  This line of reasoning was used against Paul and Barnabas elsewhere.  The rejection of the worship of a local deity was always a good rationale for expelling someone from a city.  Pagans believed that if the local deity of the city was disrespected by someone in the city, then a calamity of some type would hit the city.  Thus people were immediately expelled who rejected the worship of the local deity.  The local deity in Pisidian Antioch was the god Men.


f.  The point is that the Jews were willing to use any excuse to stop the teaching that Jesus was the Messiah and that the Gentiles could have eternal life through faith in Him apart from observance of the Mosaic Law.  People were being drawn away from the synagogues by this teaching and that hurt the Jews financially.  Something had to be done and done quickly or the Jews could no longer afford to support the city financially.  You can see how the leaders of the city would instantly react to this kind of threat.

2.  “and stirred up a persecution against Paul and Barnabas,”

a.  With all the justification mentioned above, the prominent Jewish women and the leading men of the city of Pisidian Antioch wasted no time in motivating others to persecute Paul and Barnabas.


b.  What was the nature of the persecution?  It was verbal at first.  But it did not take long for it to become physical.


c.  Wherever Paul and Barnabas were staying, the person who owned the place was probably threatened with immediate legal action, if he did not kick them out.  So Paul and Barnabas would be on the street looking for somewhere else to stay.  That would not be a problem; for many Christians would have opened their homes to them.  Now the city authorities would threaten the Christians wherever Paul and Barnabas were staying.  The missionaries could not permit others to be persecuted on their behalf, so they would immediately leave that home.  Pretty soon the missionaries had nowhere to go.


d.  Thus whether indirectly through manipulation of others or directly through physical force, the missionaries were forced to leave the city.


e.  Paul refers to this persecution in 2 Tim 3:11, “my persecutions, my sufferings, such as happened to me at Antioch, at Iconium, at Lystra, such persecution I have endured, and yet out of all of them, the Lord delivered me.”


f.  “In 2 Cor 11:25 Paul states that he was thrice beaten with rods, and that means by the lictors in cities that were Roman colonies such as Antioch.  One of those beatings may well have been suffered in Antioch.”

3.  “and drove them out of their district.”

a.  The result was that Paul and Barnabas were driven against their will from not only the city of Pisidian Antioch, but the surrounding district the city influenced.  This could extend a considerable distance from the actual walls of the city.  For example, the district a city could influence would be as far as a person could walk in a day (20 miles).


b.  The word “district” is used three ways in the NT.



“(1)  The usage derived from the Greek HWRION [the word in our verse], which strictly means ‘boundary,’ refers to a region that falls within certain limits.  It may have reference to the ancient tribal boundaries (Mt 4:13), a region within the country (Mk 8:10), or a part of a province (Mt 19:1).  It may also refer to a part of a country as ‘the interior region’ (Acts 19:1).



(2)  A district may be a region around a city or the territory within which the influence of a city is felt.  In ancient times the rule of a city was effective as far as its ruler could establish his dominion. Thus we have the region around Bethlehem (Mt 2:16) and the region around Tyre (Mt 7:24, 31).



(3)  ‘District’ may refer to an administrative unit of a province.  Thus in Acts 16:12 we have a reference to the division of the province of Macedonia into four administrative districts by Aemilius Paulus in 167 B.C.  It is uncertain whether Luke means that Philippi was the leading city of the province (not the capital, as Amphipolis was) or whether the text has been corrupted by dittography and should read that Philippi was a city of the first administrative district of Macedonia.”


c.  The missionaries were only kicked out of the district of Pisidian Antioch, but not the entire region of Phrygia or Galatia.  “This means that the magistrates of the city took action and not officials of the province.  Only this city and its neighborhood were forbidden them and not the entire regio or all of Galatia.”


d.  This incident is the beginning of the Jews separating themselves from the Christians.  The Jews did it for religious reasons, but the political implications were not far behind.  “The attempts by the Jews to distance themselves from the Christians (see Acts 13:50; 14:2, 19; 17:5f,13; etc.) and the riots which accompanied these efforts not only brought the Christians into discredit with many of the authorities; they also contributed to the increasing differentiation between Jews and Christians.”
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