Acts 13:46



 is the nominative masculine plural aorist deponent middle participle from the verb PARRĒSIAZOMAI, which means “to speak freely, openly, fearlessly Acts 9:27-28; 13:46; 18:26; 19:8; 26:26.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle functions like an active voice, Paul and Barnabas producing the action.


The participle is circumstantial and is simultaneous with the action of the main verb.

Then we have the postpositive conjunction TE, meaning “Then.”  This is followed by the nominative subject from the masculine singular article and proper noun PAULOS with the connective KAI plus the article and proper noun BARNABAS, meaning “Paul and Barnabas.”  Then we have the third person plural aorist active indicative from the verb EIPON, which means “to say.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul and Barnabas produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

“Then speaking out boldly, Paul and Barnabas said,”
 is the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and refers to the Jews.  Then we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: it was.”


The imperfect tense is a descriptive imperfect of what was occurring in the past.


The active voice indicates that the situation of evangelizing the Jews first produced the action of existing.


The indicative mood is declarative for a simple statement of fact and reality.

With this we have the predicate nominative from the neuter singular adjective ANAGKAIOS, which means “necessary” (BDAG, p. 60).  Then we have the adverb of place or degree PRWTOS, meaning “first.”  This is followed by the aorist passive infinitive from the verb LALEW, which means “to speak.”


The aorist tense is a constative aorist, which views the entire past action as a fact.


The passive voice indicates the word of God received the action of being spoken.


The infinitive is an infinitive of indirect object, translated by the word “that.”

Then we have the accusative subject of the infinitive from the masculine singular article and noun LOGOS with the possessive genitive from the masculine singular article and noun THEOS, meaning “the word/message of God.”
“‘It was necessary that the message of God be spoken to you first;”
 is the causal conjunction EPEIDĒ, meaning “because.”  Then we have the second person plural present middle indicative from the verb APWTHEW, which means “to reject, repudiate Acts 7:39; 13:46; 1 Tim 1:19; Rom 11:1f.”


The present tense is a descriptive present for what is now occurring.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the Jews in producing the action of rejecting the gospel.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the message of God.  Then we have the resultant use of the conjunction KAI, meaning “and so” plus the negative OUK, meaning “not” and the double accusative of the thing from the masculine plural adjective AXIOS, meaning “worthy, fit, or deserving.”  This is followed by the second person plural present active indicative from the verb KRINW, which means “to judge, think or consider.”


The present tense is a descriptive present of what is now going on.


The active voice indicates that the Jews are producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the double accusative direct object of the person from the second person masculine plural reflexive pronoun HEAUTOU, meaning “yourselves.”  This is followed by the genitive feminine singular from the article, the adjective AIWNIOS, meaning “eternal” and the noun ZWĒ, meaning “life.”  The genitive case is always used after the adjective AXIOS, meaning “worthy of.”

“because you reject it and so do not consider yourselves worthy of eternal life;”

 is the particle of attention IDOU, which means “behold.”  Then we have the first person plural present passive indicative from the verb STREPHW, which means “to turn toward” (BDAG, p. 948).


The present tense is a descriptive present for what is now about to happen.


The passive voice is used with an active force, indicating that Paul and Barnabas are producing the action.  The passive voice indicates that they would receive the action of being turned away from the Jews by the guidance of God the Holy Spirit.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the preposition EIS plus the accusative of direction from the neuter plural article and noun ETHNOS, meaning “to/toward the Gentiles.”

“behold, we are turning to the Gentiles.”

Acts 13:46 corrected translation
“Then speaking out boldly, Paul and Barnabas said, ‘It was necessary that the message of God be spoken to you first; because you reject it and so do not consider yourselves worthy of eternal life; behold, we are turning to the Gentiles.”
Explanation:
1.  “Then speaking out boldly, Paul and Barnabas said,”

a.  Even though Paul and Barnabas were rejected soundly and thoroughly by the racial Jews in the audience, both missionaries continued to speak out freely, openly, with confidence and boldness about what God wanted.


b.  The missionary can never be afraid of the reaction of the crowd.  The truth must be told and told openly and fearlessly.


c.  Paul and Barnabas could see the positive response on the faces of the Gentiles and the negative reaction on the faces of the Jewish leadership.  The positive response of those interested in the gospel motivated them to continue speaking.  The negative response of the antagonistic Jews was not about to shut them up.

2.  “‘It was necessary that the message of God be spoken to you first;”

a.  Who necessitated that the message of God be spoken to the Jews first?  Our Lord Jesus Christ did, when He commissioned the apostles—“Furthermore you shall be My witnesses both in Jerusalem and in all Judea and Samaria, even to the end [remotest part] of the earth,” Acts 1:8b.

b.  The precedent of the gospel going to the Jew first is also stated by Peter in Acts 3:26, “For you especially, God, having raised up His Servant, sent Him for the purpose of blessing you by turning every one from your wickedness.”


c.  The message of God is the message of the gospel, which was the message of Jesus during His first advent.


d.  God necessitated that the message of salvation be given to the Jew first, because the Messiah was promised to the Jews—the sons of Abraham, Isaac, and Jacob.


e.  God necessitated that the message of salvation through Jesus as the Christ be given to the Jew first, because the Jews only had forty years remaining before the administration of God’s discipline, which resulted in the destruction of their nation.


f.  God promised by all the prophets of Israel that He would send them a Savior.  Therefore, it was absolutely necessary that God keep His word to the Jews first.


g.  It was Paul’s policy to go to the Jewish synagogues in a city first before going to the Gentiles as seen in:



(1)  Acts 9:20, “and immediately he began to proclaim Jesus in the synagogues”



(2)  Acts 13:5, “When they reached Salamis, they began to proclaim the word of God in the synagogues of the Jews;”



(3)  Acts 13:14, “But going on from Perga, they arrived at Pisidian Antioch, and on the Sabbath day they went into the synagogue and sat down.



(4)  Paul reveals why this was his policy in Acts 22:21, “And He [the Lord Jesus Christ appearing to Paul on the Damascus road] said to me, ‘Go!  For I will send you far away to the Gentiles.’”



(5)  Paul declares that he followed the policy that God wanted in his testimony before the Jewish king Agrippa, Acts 26:19-20, “So, King Agrippa, I did not prove disobedient to the heavenly vision, but kept declaring both to those of Damascus first, and also at Jerusalem and then throughout all the region of Judea, and even to the Gentiles, that they should repent and turn to God, performing deeds appropriate to repentance.”

3.  “because you reject it and so do not consider yourselves worthy of eternal life;”

a.  Paul and Barnabas both recognized the rejection of the gospel by the racial Jews.  This simple statement “you reject it” is the attitude of the Jews throughout the Church Age.  This attitude will not change until the resurrection of the Church.  The Jews rejected the resurrection of Jesus, but they cannot ignore the resurrection of millions of people worldwide, which signals the beginning of the seven period of human history the Bible calls the Tribulation.


b.  By rejecting the gospel a person is deciding for themselves that they do not want eternal life.  In arrogance everyone considers themselves worthy of eternal life, but the reality of their rejection of Christ is that they do not consider themselves worthy of eternal life.


c.  The result of rejecting the message of the gospel is to judge oneself as unfit for eternal life.


d.  Paul and Barnabas’ statement here is tantamount to our idiom “we do it to ourselves.”  The unbeliever judges himself or herself unworthy of eternal life by their rejection of Jesus as their Savior.  They do not want Jesus as their Savior; they want to save themselves.  But instead of saving themselves, they are actually judging themselves as unworthy and unfit for eternal life.  God agrees with their judgment of themselves.


e.  In arrogance these Jews certainly thought of themselves as worthy of eternal life, because they had kept the Mosaic Law all their lives.  However, Paul shocks them with the judgment of God that they in fact have passed their own judgment on themselves by their rejection of God’s agenda for salvation.


f.  What is true for these Jews is true for all unbelievers in this life—those who reject God’s offer of salvation through faith in Christ have in effect judged themselves as unworthy of eternal life.

4.  “behold, we are turning to the Gentiles.”

a.  Since the Jews rejected the message of the gospel and were full of envy and jealousy of the positive volition and attitude of the Gentiles, Paul and Barnabas declare the new policy of God with regard to the presentation of the gospel—we are turning to the Gentiles.


b.  Paul’s reason for turning to the Gentiles is given in detail in his statement to the leading Jews of Rome after his arrival there in Acts 28:23-28, “When they had set a day for Paul, they came to him at his lodging in large numbers; and he was explaining to them by solemnly testifying about the kingdom of God and trying to persuade them concerning Jesus, from both the Law of Moses and from the Prophets, from morning until evening.  Some were being persuaded by the things spoken, but others would not believe.  And when they did not agree with one another, they began leaving after Paul had spoken one parting word, ‘The Holy Spirit rightly spoke through Isaiah the prophet to your fathers, saying, “Go to this people and say, ‘You will keep on hearing, but will not understand; and you will keep on seeing, but will not perceive; for the heart of this people has become dull, and with their ears they scarcely hear, and they have closed their eyes; otherwise they might see with their eyes, and hear with their ears, and understand with their heart and return, and I would heal them.’”  Therefore let it be known to you that this salvation of God has been sent to the Gentiles; they will also listen.’”


c.  God knew the hardness of the hearts of the Jews.  He had dealt with it from the time of the Exodus.  Nothing has changed in over 3400 years.  Therefore, God knew that the time would come in human history when God would have to turn away from Israel and back to the Gentiles with the presentation of the gospel.  That time had now come.  The story of Acts is the story of the gospel message going from the Jew to the Gentile.


d.  Even though God has turned to the Gentile, He has not and will never reject Israel, and has a purpose for Israel in turning to the Gentiles, as Paul explains in Rom 10:16-11:11.

“But not all have obeyed our gospel.  For example Isaiah says, ‘Lord, who has believed our message?’  Consequently, that faith [comes] because of the message.  Moreover, that message [comes] by means of a proclamation about Christ.  Therefore I say, they [the unbelieving Jews] have definitely heard [the gospel], haven’t they?  On the contrary certainly [they have], ‘Their voice [the silent testimony of the material universe] has gone out to the entire earth, and their words [the testimony of the existence of God] to the ends of the inhabited earth.’  Therefore I say, Israel [the unbelieving Jews] has definitely understood [the gospel], haven’t they?  The first one, Moses, says, ‘I will make you jealous because of a no-nation; I will make you angry over a nation without understanding.’  Then Isaiah is particularly bold and says, ‘I [Jesus Christ] was found by those [Gentiles] who were not looking for Me, I became known to those who did not ask about Me.’  Moreover with reference to Israel He says, ‘I have extended My hands [gospel invitation] the entire day [the age of Israel] to a disobedient and obstinate people.’  Therefore I say, God has not rejected His people, has He?  Emphatically not!  For I also am an Israelite from the seed of Abraham, from the tribe of Benjamin.  God has not rejected His people whom He foreknew.  Or do you not know what the Scripture says in [the story of] Elijah, when he pleaded to the God against Israel?  ‘Lord, they have killed your prophets; they have torn down your altars; and I alone was left, and they are seeking my life.’  But what does the divine answer say to him?  ‘I have kept for Myself seven thousand honorable men, who have not bowed a knee to Baal.’  Therefore, in the same manner also at the present time a remnant has come into existence according to a selection by means of grace.  Now if by means of grace and it is, then not by means of works, otherwise grace is no longer grace.  What, then, are we to conclude?  What Israel is constantly seeking [salvation], this it did not obtain, but the elect [Jewish believers] have obtained it, however the rest [Jewish unbelievers] were hardened.  Just as it stands written, ‘God has given to them a state of mind of bewilderment, eyes for the purpose of not seeing, ears for the purpose of not hearing until this very day.’  Also David says, ‘May their table [spiritual heritage of Israel] be a snare and a trap and a stumbling block and so a retribution to them.’ ‘Let their eyes be darkened for the purpose of not seeing, and constantly cause their backs to bend.’  I say then, they did not stumble so as to fall, did they?  Definitely not!  But because of their transgression [refusal to believe in Christ] the salvation [message] belongs to the Gentiles, in order that they [the Jews] might be provoked to envy.”

5.  F. F. Bruce in his commentary on The Book of Acts (p. 266) gives an excellent summation of this verse.

“The life of the age to come had been brought near to them here and now as God’s free gift in Christ; if they showed themselves unworthy of the gift by declining to accept it, there were others who would appreciate it: it would be offered direct to the Gentiles.  Thus we are introduced to a pattern of events which was to be reproduced in one place after another to which the gospel was brought, right on to the end of Luke’s narrative.  The local Jews, almost invariably, gave a corporate refusal to the gospel (though in every place there were some among them who did believe it), and it was accordingly proclaimed to Gentiles, who embraced it in large numbers.  It was regularly the God-​fearing Gentiles who attended the synagogue that formed the nucleus of Paul’s ‘churches of the Gentiles.’  This in itself won Paul the disapproval of the Jewish leaders.  They regarded him as one who poached on their preserves, a sheep stealer who seduced from the synagogue many well-disposed Gentiles for whose com​plete conversion to Judaism they had hoped-and seduced them by offering them God’s full blessing, with incorporation in his people, on what seemed to be easier terms than those which the synagogue required from would-be proselytes.  Paul’s reply to this complaint would have been that it was only their own refusal to receive the gospel light that prevented them from being light-bearers to the Gentiles.  A synagogue which yielded its allegiance to Jesus as the Messiah would not be in danger of losing its Gentile adherents but, as Paul (and Luke) saw the logic of the situation, would be able forth​with to incorporate them as full members.”
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