Acts 13:38



 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the predicate nominative from the neuter singular adjective GNWSTOS, meaning “known” (BDAG, p. 204).  Then we have the third person singular present active imperative from the verb EIMI, meaning “to be: ‘it must be’ or ‘let it be’.”


The present tense is an aoristic present, which presents the state or condition as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that the state of condition of something being known to these Jews produces the state of being what it is.


The imperative mood is an entreaty.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you.”  Then we have the nominative case used as a vocative from the masculine plural nouns ANĒR, meaning “men” and ADELPHOS, meaning “brethren.”

“Therefore, let it be known to you, men, brethren,”
 is the explanatory use of the conjunction HOTI, which is used after verbal ideas of knowing to indicate the content of that knowing.  It is translated “that.”  Then we have the preposition DIA plus the ablative of agency from the masculine singular demonstrative pronoun HOUTOS, meaning “through or by the agency of this One” and referring to Jesus.  This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you.”  Then we have the nominative subject from the feminine singular noun APHESIS, which means “the act of freeing from an obligation, guilt, or punishment, pardon, cancellation; forgiveness of sins Mt 26:28; Mk 1:4; Lk 1:77; 3:3; 24:47; Acts 2:38; 5:31; 10:43; 13:38; 26:18; Col 1:14; Eph 1:7; Mk 3:29; Heb 9:22; 10:18.”
  With this we have the objective genitive from the feminine plural noun HAMARTIA, meaning “of sins.”  This is followed by the third person singular present passive indicative from the verb KATAGGELLW, which means “to make known in public, with implication of broad dissemination: proclaim, announce 1 Cor 9:14; Acts 3:24; 4:2; 13:5, 38; 15:36; 16:17, 21; 3:24; 17:13, 23; 26:23; 1 Cor 2:1; 11:26; Rom 1:8.”


The present tense is a descriptive present for what is now going on at that moment.


The passive voice indicates that forgiveness receives the action of being proclaimed.


The indicative mood is declarative for a simple statement of fact.

“that through this One forgiveness of sins is proclaimed to you,”

 the word KAI is not found in the best manuscripts [p74, , A, C*, D, and others; it is only found in B and several newer manuscripts, such as the Majority text].  Therefore, it is not part of the original.  It was added by the scribes to help clarify what Paul is saying—“that through this One forgiveness of sins is proclaimed to you, that is [KAI], [forgiveness] from all the things which you are not able to be vindicated/justified/declared righteous by the Law of Moses.”  Then we have the preposition APO plus the ablative of separation from the neuter plural adjective PAS, meaning “from all the things.”  This prepositional phrase is explanatory of the subject of the sentence—“forgiveness.”  Therefore, for the purposes of correct understanding in English we must restate the subject in the translation.  Thus the thought is: “through this One forgiveness of sins is proclaimed to you, [forgiveness] from all the things which you are not able to be made pure by the Law of Moses.”


This is followed by the appositional genitive from the neuter plural relative pronoun HOS, meaning “which” and referring to the all things just mentioned.  Then we have the negative OUK, meaning “absolutely not” plus the second person plural aorist passive indicative from the verb DUNAMAI, which means “to be able.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on its conclusion.


The passive voice indicates that those who observed the Law of Moses received the action of not being vindicated, justified, or declared righteous by it.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the preposition EN plus the instrumental of means from the masculine singular noun NOMOS, meaning “by the Law” with the possessive genitive or genitive of identity from the masculine singular proper noun MWUSĒS, meaning “of Moses.”  Finally, we have the aorist passive infinitive from the verb DIKAIOW, which means “to justify, to vindicate, be found in the right, be free of charges Acts 13:39; be acquitted, be pronounced and treated as righteous; to be set free, made pure; from everything from which you could not be freed by the law of Moses Acts 13:38.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on its conclusion.


The passive voice indicates that these Jews and God-fearers received the action of not be justified, vindicated, made pure, or declared righteous by the Mosaic Law.


The infinitive is a complementary infinitive, which is used after verbs of ‘being able’ to complete their meaning.
“[forgiveness] from all the things which you have not been able to be justified [declared righteous, made pure] by the Law of Moses,”

Acts 13:38 corrected translation
“Therefore, let it be known to you, men, brethren, that through this One forgiveness of sins is proclaimed to you, [forgiveness] from all the things which you have not been able to be justified [declared righteous, made pure] by the Law of Moses,”
Explanation:
1.  “Therefore, let it be known to you, men, brethren,”

a.  Paul now introduces his conclusion, which is based upon what the Scripture predicted about David’s greater son, the Messiah, and the empirical evidence of the resurrection of Jesus from the dead.


b.  These Jews knew their own Scriptures.  The also knew the basic story about the person Jesus and His resurrection from the dead.  Now there is something further that they must know (the verb is in the imperative mood) about the work of Jesus on the Cross.


c.  Paul continues to show the polite respect due his audience by addressing them as “men, brethren.”  Paul identifies himself with them rather than creating an ‘us versus you’ attitude.


d.  The challenge is coming to these Jews to believe that Jesus died spiritually for their sins on the Cross.  But prior to the challenge, these Jews must have knowledge upon which to make the decision to believe or not believe this is true.  The principle is that knowledge must precede decision.  Paul will not ask them to make a decision until they clearly understand the issue.


2.  “that through this One forgiveness of sins is proclaimed to you,”

a.  What must be known is now stated by Paul.  Jesus of Nazareth was the agent of God through whom forgiveness of personal sins is given.


b.  Paul, as God’s agent, is proclaiming to these Jews that God has forgiven their sins, and done so through the person of Jesus.  This is also declared in:



(1)  Acts 5:31, “God exalted Him to His right hand as Prince-ruler and Savior, for the purpose of granting a change of mind [conversion] to Israel, and forgiveness of sins.”



(2)  Acts 10:43, “To Him all the prophets bear witness that everyone who believes in Him receives forgiveness of sins through His person.’”



(3)  Gal 1:4, “the Lord Jesus Christ, who gave Himself up as a substitute for our sins, in order that He might deliver us from this present evil age according to the will of God, even our Father.”


(4)  Eph 1:7, “by the agency of whom [the Beloved] we have redemption through His blood [spiritual death], the forgiveness of sins, on the basis of the riches of His grace.”



(5)  Col 1:14, “in Whom [Jesus Christ] we have redemption, the forgiveness of sins.”



(6)  Heb 1:3, “Who, being the radiance of His [the Father's] glory and the exact representation of His [the Father’s] essence, and while sustaining all things by His powerful word, after having accomplished the purification for sins, sat down at the right hand of the Majesty on high.”



(7)  Rom 3:21-26, “(Now the righteousness of God has been revealed, having been declared by the Law and the prophets, apart from the Law, that is, the righteousness of God through faith in Jesus Christ for the benefit of all who believe, since there is no distinction.)  Because all have sinned and have fallen short of the glory of God, receiving justification without payment by means of His grace through the redemption which is in Christ Jesus.  Whom God publicly displayed as the means of expiation through faith in His blood [spiritual death on the cross] for the demonstration of His righteousness because of the passing over of previously committed sins because of the delay [in judgment] from God, for a demonstration of His righteousness at this present time, in order that He might be just even when He justifies the one who has faith in Jesus.”


c.  These Jewish unbelievers now are faced with the issue of believing that God has provided forgiveness of sins through the person of Jesus.  It is not just a matter of believing that God forgives sins, which they all certainly believed, but believing that that forgiveness was tied to the person of Jesus as God’s agent performing the action.


d.  Forgiveness of personal sins includes forgiving us for the same sin of Adam (Adam’s original sin of rejection of the love and authority of God), which was imputed or credited to us at the moment of physical birth.



(1)  The moment we were born God imputed two things to us:




(a)  Human life was imputed to our human soul, creating human life.




(b)  Adam’s original sin was imputed to our genetically formed sin nature, resulting in spiritual death.



(2)  We were born physically alive and spiritually dead.



(3)  Why did God do this?  He did this, because had we been in the Garden of Eden we would have made the same decision to reject the love of God and authority of God as Adam did.



(4)  Therefore, God credits or imputes Adam’s original sin to us as well.  This is why Adam is the federal or representative head of the human race.  His original sin represented the same sin that all of us would have committed in his place.



(5)  Adam’s original sin was a personal sin.  His personal sin is imputed to us at birth.  That same personal sin is forgiven by God at the new birth.


e.  The moment a person believes in Christ every personal sin they have ever committed, including Adam’s original sin imputed to them at birth is forgiven.


f.  God’s forgiveness of personal sins is predicted and declared throughout the Old Testament.  And the basis for that forgiveness is what the humanity of Christ did on the Cross.



(1)  Every sin of every member of the human race was imputed to Jesus Christ on the Cross and judged during His last three hours on the Cross.



(2)  When the first sin hit Him and was judged, He screamed out “My God, My God, why have You forsaken Me?”  He was forsaken because He was being judged for our sins.  When the judgment of the last sin was completed, He declared, “It is finished.”



(3)  For three hours, every sin of human history was judged in Him as a substitute for us, and not for us only, but also for the sins of the entire world, 1 Jn 2:2, “In fact He is the propitiation for our sins, and not for ours only, but also for the entire world.”


g.  The judgment of personal sins in Jesus on the Cross satisfied the justice of God the Father, so that anyone who believes that Jesus did this for them not only has forgiveness of sins but may also have eternal life.


h.  There are several elements to the concept of justification, which is behind Paul’s statement here.



(1)  The first element of justification is forgiveness of sins.



(2)  The second element is purification from all wrong doing.



(3)  The third element is the imputation of divine righteousness.



(4)  The final element is the declaration by God that the person is righteous, which is formally called ‘justification’.  Here Paul is declaring God’s first step in the process of justification, which is forgiveness of sins.


i.  The forgiveness of sins has been completely accomplished by Jesus.  There is nothing we must do to add to His completed work.  This is the implication of Paul’s next statement.

3.  “[forgiveness] from all the things which you have not been able to be justified [declared righteous, made pure] by the Law of Moses,”

a.  This clause is appositional.  Therefore, it is a further explanation of what Paul has just said.


b.  Paul further defines what kind of forgiveness this forgiveness of sins through Jesus is.  It is a forgiveness from all the things which the Law of Moses is not able to do.


c.  The Mosaic Law could not and did not provide forgiveness of sin.  Had it done so there would have been no need for Jesus to suffer the judgment for sins on the Cross.


d.  The Law could not purify a person from their sins.  The animal sacrifices never did so, because they had to be repeated daily for over 1500 years.


e.  Only one sacrifice for sin was required to satisfy the justice of God the Father and that one sacrifice had to be the perfect sacrifice of God’s own Son, as depicted in the offering of Isaac.  Note Heb 9:8-15, “The Holy Spirit is indicating this, that the way into the holy place had not yet been disclosed, while the first tabernacle was still standing, which [tabernacle was] a symbol until the present time, in which [tabernacle after tabernacle] both gifts and sacrifices were offered, which are not able to make perfect the worshiper in relation to conscience, only on the basis of food and drink and different washings, imposing regulations for the body until a time of reformation.  But when Christ appeared, the high priest of the existing good things, through the greater and more perfect tabernacle, not made by human hands (that is, not of this creation), and not through the blood of goats and calves but through His own blood He entered into the holy place once for all time, having obtained eternal redemption.  For if the blood of goats and bulls and the ashes of a young female cow, sprinkling those who have been defiled, sanctifies for the purpose of the purity of the flesh, how much more will the blood of Christ, Who through the eternal Spirit offered Himself without blemish to God, cleanse our conscience from dead works to serve the living God?  Furthermore, for this reason He is the mediator of a new covenant, in order that those who have been called might receive the promise of eternal inheritance, since a death has taken place for the purpose of the redemption of the transgressions during the first covenant.”


f.  The Law could not declare a person righteous because keeping the Law was never the basis for forgiveness of personal sins.


g.  The Law could teach about sin, but it could not provide forgiveness from sins.


h.  Keeping the Law of Moses did not satisfy the righteous demands of judgment of personal sins.  God’s righteousness was not satisfied by a person keeping the Law of Moses.  It was not satisfied by animal sacrifices.  It did not purify a person from sin.  All the Law could do was to teach that David’s greater Son would become a sacrifice for sin, Psalm 22.


i.  This statement was fantastic news for the God-fearing Gentiles.  Keeping the Mosaic Law was not necessary to be forgiven for sins.  Believing that Jesus paid the price on the Cross was necessary instead.  That was the greatest news these Gentiles had ever heard.  Now they didn’t have to worry about being circumcised.  Now they could have bacon again.

j.  These people could now have a spiritual life with God apart from all the rules and regulations of the Mosaic Law.  The Gentiles would embrace this concept.  The Jews would not.


k.  This same concept would become a part of the New Testament Scriptures in Heb 9:24-10:22, “For Christ did not enter into a handmade holy place, a copy of the true [tabernacle], but into heaven itself to appear at the present time in the presence of God for us; nor [did He enter] in order that He might offer Himself many times, as the high-priest enters the sanctuary [holy of holies] annually with another’s blood, for otherwise, it is necessary that He suffer many times from the foundation of the world.  But as a matter of fact once at the completion of the ages He has been revealed for the purpose of the removal of sin by the sacrifice of Himself.  Furthermore just as it is certain for men to die once, and after this [there is] judgment, so also Christ, having been offered once to bear the sins of many, will appear a second time without relation to sin for those who eagerly await Him for salvation.  Therefore, the Law, because it is a shadow of the future good things, not the very form of things, by means of the same sacrifices which they offer without interruption every year, is never able to make perfect those who approach.  Otherwise, would they not have ceased being offered, since the worshipers, having been cleansed once and for all, no longer have a consciousness of sins?  But because of them [the sacrifices for sin] [there is] a reminder of sins every year.  For [it is] impossible for the blood of bulls and goats to take away sins.  For this reason, when He comes into the world, He says, ‘Sacrifice and offering You have not desired, but a body You [God the Father] have prepared [created] for Me [God the Son]’; ‘You have taken no pleasure in whole burnt offerings and sin-offerings.’  ‘Then I said, “Behold, I have come (in the scroll of the book it is written concerning Me) to do Your will, O God.”’  After saying previously, ‘Sacrifices and offerings, that is, whole burnt offerings and sin-offerings You have not desired, nor have You taken pleasure, (which are offered according to the Law), then He said, ‘Behold, I have come to do Your will,’ (He [God the Father] takes away the first [the Levitical priesthood] in order to establish the second [the priesthood of Christ].)  By means of which will we are sanctified through the offering of the body of Jesus Christ one time.  And yet, on the one hand, every priest stands, serving daily and offering the same sacrifices many times, which are never able to take away sins; but He, after having offered one sacrifice for sins for all time, has sat down at the right side of God, waiting from that time onward until His enemies have been made a footstool for His feet.  For by means of one offering He has made perfect for all time those who are sanctified.  In addition the Holy Spirit also testifies to us; for after the statement, ‘This is the covenant which I will make with reference to them after those days,’ says the Lord, ‘when I put My laws upon their hearts and on their mind I will write them,’ and then ‘their sins and their lawlessnesses I will never again remember’.  Now where [there is] forgiveness of these things, [there is] no longer sacrificing for sin.  Therefore, brethren, since we have confidence for entrance into the Holy Place by means of the blood [spiritual death] of Jesus, which [entrance] He opened for us as a new and living way through the curtain, that is, by means of His physical body, and [since we have] the Great Priest over the house of God, let us approach with a true [genuine] heart because of full assurance in doctrine, after having our hearts purified from a guilty conscience and having our body washed with clean water.”
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