Acts 13:34



 is the continuative use of the postpositive conjunction DE, meaning “Now” plus the explanatory use of the conjunction HOTI, meaning “that.”  Then we have the third person singular aorist active indicative from the verb ANISTĒMI, which means “to raise up.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to the humanity of Christ.  Then we have the preposition EK plus the ablative of separation from the masculine plural adjective NEKROS, used as a substantive, meaning “from the dead.”

“Now that He raised Him up from the dead,”

 is the negative temporal adverb MĒKETI, meaning “no longer” plus the periphrastic construction (a participle plus an infinitive combined to form a single verbal idea) of the accusative masculine singular present active participle of the verb MELLW, meaning “to be about to.”


The present tense is static present for a state or condition that perpetually exists.


The active voice indicates that the human body of Jesus produces the action.


The participle is used in an absolute sense, meaning “(in the) future,” according to BDAG, p. 628, which seems to make the best sense here.
With this we have the present active infinitive from the verb HUPOSTREPHW, which means “to return” (BDAG, p. 1041).


The present tense is static present for a state or condition that perpetually exists.


The active voice indicates that the human body of Jesus produces the action.


The infinitive is a complementary or supplementary infinitive, used with the previous participle to complete its meaning in the periphrastic construction.

Then we have the preposition EIS plus the accusative of place from the feminine singular noun DIAPHTHORA, which means “the condition or state of rotting or decaying, destruction, corruption of the body Acts 2:27, 31; 13:35ff; return to decay (that is, the realm of the dead) 13:34.”

“no longer in the future to return to decay,”

 is the adverb of manner HOUTWS, meaning “in this manner” or “in this way.”  Then we have the third person singular perfect active indicative from the verb EIPON, which means “to speak: He has spoken.”


The perfect tense is a consummative perfect, which emphasizes the completion of a past action.


The active voice indicates that God has produced the action of speaking.


The indicative mood is declarative for a simple statement of fact.

This is followed by the use of the conjunction HOTI as quotation marks to introduce direct discourse.  Then we have the first person singular future active indicative from the verb DIDWMI, which means “I will give.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that God the Father will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to those who believe in Christ.  Then we have the accusative direct object from the neuter plural article and adjective HOSIOS, which according to BDAG has a different meaning here than elsewhere in the NT: “The reference to HOSIOS in Acts 13:34 means: I will grant to you the unfailing divine assurances or decrees relating to David.  This quotation from Isa 55:3 is evidently meant to show that the quotation from Ps 15:10, which follows immediately, could not refer to the Psalmist David, but to Christ alone.  The promises to David have solemnly been transferred to ‘you’.  But David himself served not you, but his own generation (verse 36).  So the promises of God refer not to him, but to his Messianic descendant.”
  The problem with BDAG’s explanation here is that the word “you” cannot refer to the single person of the Messiah, since it is clearly in the plural.  As Barrett points out in the International Critical Commentary, Vol 1, p. 647f, “It is impossible to interpret the neuter plural  as equivalent to an individual person.  …We may paraphrase: I will fulfill for you (that is, for the Christian generation) the holy and sure (promises made to) David, by raising up, by not allowing to see corruption, (not David himself but) his greater descendant, who was himself holy.”


With this we have the possessive genitive from the masculine singular proper noun DAUID, meaning “of or belonging to David.”  This is followed by the accusative direct object from the neuter plural article and adjective PISTOS, meaning “the trustworthy, faithful, or dependable.”

“He has spoken in this way: “I will give to you [those who believe in Christ] the trustworthy divine assurances of David.””

Acts 13:34 corrected translation
“Now that He raised Him up from the dead, no longer in the future to return to decay, He has spoken in this way: “I will give to you the trustworthy divine assurances of David.””

Explanation:
1.  “Now that He raised Him up from the dead, no longer in the future to return to decay,”

a.  Having already introduced the concept of resurrection from the dead and applied it to the person of Jesus, Paul now continues by proving from Scripture that God had promised that He would raise the Messiah from the dead.


b.  The subject “He” refers to God the Father and God the Holy Spirit.  The word “Him” refers to our Lord Jesus Christ.


c.  Paul adds a qualifying statement to indicate that the resurrection of Jesus was not a resuscitation of human life, but a resurrection with eternal life.



(1)  Resurrection and resuscitation are not the same thing.



(2)  Resurrection is being raised from the dead with eternal life, without ever being capable of dying again.



(3)  Resuscitation is a return of human life with the capability of dying again.



(4)  Examples of resuscitation in Scripture.




(a)  Elijah raising the widow’s son, 1 Kg 17:17-24.




(b)  Elisha raising the Shunammite woman’s son, 2 Kg 4:18-37.




(c)  The man buried with Elisha, 2 Kg 13:20f.




(d)  Lazarus, Jn 11:1ff.




(e)  The many believers at the death of Jesus, Mt 27:52f.




(f)  The boy who slept during Paul’s teaching, Acts 20:9ff.



(5)  The first person to ever be resurrected from the dead was the Lord Jesus Christ.




(a)  Rev 1:5, “and from Jesus Christ, ‘The Dependable Witness’, ‘The Firstborn From the Dead’ and ‘The Ruler of the Kings of the Earth’.”




(b)  1 Cor 15:20, “But now Christ has been raised out from the dead, the first-fruits of those who have fallen asleep.”




(c)  1 Cor 15:23, “But each person in his own division: Christ [is] the first-fruits, then those who belong to Christ at His return.”


d.  The great difference between the resuscitation of so many and the resurrection of Jesus is that the resurrected human body of Jesus is incapable of ever again returning to decay.


e.  God’s resurrection of Jesus is entirely different from the previous resuscitations of people.  Jesus can never die again.  His is a resurrection to eternal life.

2.  “He has spoken in this way: “I will give to you [those who believe in Christ] the trustworthy divine assurances of David.””

a.  Paul now proves his point by quoting from Isa 55:3.  The simple explanation of the passage is given by Bullinger, “The quotation is a reference to Jehovah’s unconditional covenant made with David in 2 Sam 7.  The passage means ‘I will give to you the faithful promises made to David’.  The holy things are the promises, there made in grace to David.”
 


b.  God promised to give to the Jews (“to you” in the plural!) the same faithful and trustworthy divine promises and assurances that were given to David.


c.  God’s promise to David is stated by David in Ps 16:10, “For You will not abandon my soul to Sheol.”  David then applies this same promise to his greater Son, “Nor will You allow Your Holy One to undergo decay.”  Isa 55:3 extends this promise to David and David’s greater Son, the Lord Jesus Christ, to any Jew who believes in Christ.


d.  God has promised resurrection.  He has promised it to David, to His “Holy One,” and “to you,” that is, everyone who was listening to Paul speak.


e.  This was an astounding statement by Paul.  These Jews had never heard anything like this.  Here was Paul telling them that God’s promise of resurrection to David and to the Messiah also applied to them.  They could have the same eternal life promised to David and already given to Jesus.  It is no wonder that verse 42 says, “As Paul and Barnabas were going out, the people kept begging that these things might be spoken to them the next Sabbath.”  Here was good news beyond their wildest imagination—resurrection and eternal life were available to them right now.


f.  The context of Isa 53 applies to all true Israel, “Ho!  Every one who thirsts [people who want a relationship with God], come to the waters; and you who have no money come, buy and eat.  Come, buy wine and milk [positive volition to the accurate teaching of the word of God] without money and without cost.  Why do you spend money for what is not bread [false teaching], and your wages for what does not satisfy [pseudo happiness]?  Listen carefully to Me, and eat what is good, and delight yourself in abundance.  Incline your ear and come to Me. Listen, that you may live; and I will make an everlasting covenant with you, according to the faithful mercies shown to David.”  Notice that the entire context is to anyone who desires to have a relationship with God.  The promise applies to all.


g.  God promises to give the same eternal life to anyone who believes in Jesus as the Messiah that God promised to give to David.  The promise to David is now extended to all true Israel (both Jew and Gentile) through the person of David’s greater Son, Jesus.
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