Acts 13:33



 is the explanatory use of the conjunction HOTI, meaning “that,” followed by the accusative direct object from the feminine singular demonstrative pronoun HOUTOS, meaning “this” and referring to the feminine singular noun EPAGGELIA, the good news previously mentioned in this sentence (in the previous verse).  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  This is followed by the third person singular perfect active indicative from the verb EKPLĒROW, which means “to cause to happen, with implication that something is brought to fruition, fulfill of promises Acts 13:33.”


The perfect tense is a consummative perfect, which emphasizes the completion of a past action.


The active voice indicates God has produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative of indirect object from the neuter plural article, used as a third person plural personal pronoun (“their”) and noun TEKNON, meaning “to their children.”  The word AUTOS (in brackets) is clearly not in any of the best manuscripts.  It was added by scribes to help those not knowing that in Greek the article could function as a personal pronoun.  This is followed by the appositional use of the dative of indirect object from the first person plural personal pronoun EGW, meaning “to us.”  The best manuscripts (p74, , A, B, C*, D and others) all have  meaning ‘to our children’.  This is clearly a most difficult reading because it means that the good news/promise is not fulfilled to Paul’s generation but to the next generation (‘our children’).  This makes no sense in the context.  Since a very few manuscripts have “to us” ( instead of ) it is thought that a very early scribal mistake entered into the text.

“that God has fulfilled this [good news] to their children, to us,”
 is the nominative masculine singular aorist active participle from the verb ANISTEMI, which means “to raise; to raise up.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that God produced the action.


The participle is an instrumental participle, indicating the means by which the action of the main verb (to fulfill) to accomplished.  It is translated “by raising.”

Then we have the accusative direct object from the masculine singular proper noun IĒSOUS, meaning “Jesus.”
“by raising up Jesus,”

 is the comparative use of the conjunction HWS, meaning “as” with the adjunctive or adverbial use of the conjunction KAI, meaning “also.”  Then we have the preposition EN plus the locative of place from the masculine singular article and noun PSALMOS, meaning “in the Psalm.”  This is followed by the third person singular perfect passive indicative from the verb GRAPHW, which means “to be written.”


The perfect tense is an intensive perfect, which emphasizes the present state produced by a past action.


The passive voice indicates what is in the Psalm received the action of being written.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the locative of place from the masculine singular article and ordinal adjective DEUTEROS, meaning “the second.”  This adjective modifies the noun PSALMOS.

“as it is also written in the second Psalm,”

 is the predicate nominative from the masculine singular noun HUIOS plus the possessive genitive from the first person masculine singular personal pronoun EGW, meaning “My Son.”  Then we have the second person singular present active indicative from the verb EIMI, meaning “are.”

The present tense is an aoristic present, which describes the static condition as a fact.


The active voice indicates that the situation produces the action of being what it is—Jesus is the Son of God.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the nominative subject from the second person singular personal pronoun SU, meaning “You.”  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the temporal adverb SĒMERON, meaning “today”  (BDAG, p. 921).  This is followed by the first person singular perfect active indicative from the verb GENNAW, which means “to become the father of someone; to beget.”


The perfect tense is a consummative perfect, which emphasizes the completion of a past action.


The active voice indicates that God the Father has produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the accusative direct object from the second person singular personal pronoun SU, meaning “You” and referring to the humanity of Christ.
““You are My Son; today I have begotten You.””

Acts 13:33 corrected translation
“that God has fulfilled this [good news] to their children, to us, by raising up Jesus, as it is also written in the second Psalm, “You are My Son; today I have begotten You.””
Explanation:
1.  “that God has fulfilled this [good news] to their children, to us,”

a.  The complete sentence reads: “And we bring you good news, the good news having been made to the fathers, that God has fulfilled this [good news] to their children, to us, by raising up Jesus, as it is also written in the second Psalm, ‘You are My Son; today I have begotten You.’”


b.  Paul clearly defines what the good news was that was made to the fathers of Israel—the raising up of the Messiah.  This raises the question: “Does the raising up refer to the resurrection of Jesus or to the appearance of the Messiah to Israel in human history?”  The answer is “Both!”


c.  God promised to bring a Messiah to Israel, David’s greater son.  God also promised the resurrection, which is depicted in the offering of Isaac, whom Abraham confidently believed that God would raise from the dead.


d.  The promised Messiah and promised resurrection from the dead were promises declared by the deity of Christ in the Old Testament repeatedly to the fathers and prophets of Israel.  The fulfillment of these promises is the good news now being declared by Paul and Barnabas, as well as all the disciples of Jesus.


e.  The good news about the Messiah and resurrection was promised to the fathers and is now fulfilled to the children.  Paul defines the children as “us” meaning those who were alive right then as he was speaking.  He made the application of this truth very personal to those listening to him.  By the word “us” Paul certainly means all the fellow-Jews in the audience, but Paul does not exclude the Gentile God-fearers who were also listening.  The word “us” is inclusive of everyone in the audience.

2.  “by raising up Jesus,”

a.  God fulfilled the good news of His promises by raising up Jesus.


b.  Again this can refer to both the resurrection of Jesus from the dead, which is clearly the central theme of any presentation of the gospel message (which Paul’s speech certainly is).  But the raising up of Jesus can also be used metaphorically of the arrival of a person on to the stage of history for a particular reason.  For example, the Bible uses the phrase “to raise up” metaphorically when it says “Then the Lord raised up judges who delivered them from the hands of those who plundered them,” Judg 2:16; or “Then the Lord raised up an adversary to Solomon,” 1 Kg 11:14.


c.  Jesus was the promised Messiah, whom God the Father brought onto the scene of human history to resolve the angelic conflict.  This is the view taken by Lenski and others “We refer this phrase to God’s act of raising up Jesus as the Savior and not to the act of raising him up from the dead.  …This raising up…refers to all that God did in setting him forth as the Savior and most certainly includes also his resurrection, but most certainly also includes all else as well and does not refer to his resurrection alone.”


d.  Jesus was also raised from the dead in the fulfillment of God’s promises.

3.  “as it is also written in the second Psalm, “You are My Son; today I have begotten You.””

a.  Paul then proves his point by quoting from the Old Testament Scriptures.


b.  The passage Paul quotes is Ps 2:7, “I will surely tell of the decree of the Lord: He said to Me, ‘You are My Son, today I have begotten You.’”


c.  This same passage is quoted twice in Hebrews



(1)  Heb 1:5-6, “For to which of the angels did He [God the Father] ever say, ‘You are My Son, today I have caused your birth’?  And again, ‘I will be His Father and He will be My Son.’”  Moreover again, when He brings His firstborn into the world, He says, ‘And all the angels of God must fall down and worship Him.’”  Notice that the quote is used in the context when God the Father “brings His firstborn into the world.”  This quote is not associated with the resurrection of Christ, but the birth of Christ.



(2)  Heb 5:5, “So also Christ did not glorify Himself to become a high priest, but He [God the Father] who spoke to Him [the incarnate Son], ‘You are My Son, Today I have caused Your birth’.”


d.  The statement “You are My Son” refers to the deity of Christ becoming also the humanity of Christ with the title “Son” being applied to the Lord Jesus Christ in hypostatic union, just as He was the Son of God in eternity past.  This new relationship of the hypostatic union being the Son of God began at the birth of Jesus.  There never was a time when Jesus was not the Son of God, but God the Father applies the title “Son” to Jesus now that He is in hypostatic union to show that nothing has changed.  Jesus is still the Son of God the Father.  It is important to note that the phrase “Son of God” never occurs in the Old Testament.


e.  The word “today” defines the time when Jesus became “the Son of God.”  It occurred at His birth around 4 B.C.  God the Father begat the hypostatic union of God the Son the day Christ was born, not at His conception, not at resurrection, and not at His session.


f.  The day Jesus was born on earth was the day God’s promise of raising up the Messiah was fulfilled.  The resurrection of Jesus from the dead was the proof that Jesus was that promised Messiah.  His resurrection is also related to the title “Son of God” in Rom 1:4, “who was declared ‘The Son of God’ powerfully in relation to the Spirit of Holiness by means of resurrection from the dead, Jesus Christ our Lord.”


g.  Therefore, the primary meaning of the phrase “by raising up Jesus” is a reference to the humanity of Christ coming into the world at the virgin birth.  Luke even explained this in one of the prophecies about the title of Jesus, Lk 1:32, “He will be great and will be called the Son of the Most High; and the Lord God will give Him the throne of His father David.”  And Lk 1:35, “The angel answered and said to her, ‘The Holy Spirit will come upon you, and the power of the Most High will overshadow you; and for that reason the holy Child shall be called the Son of God.’”


h.  The first Adam (prior to the fall) and the last Adam are called “the son of God.”  Lk 3:38, “the son of Enosh, the son of Seth, the son of Adam, the son of God.”  The angels are called ‘the sons of God’ and we are called ‘sons of God’ Gal 4:6.

i.  2 Pet 1:17 (“For when He received honor and glory from God the Father, a solemn declaration of such a quality was made to Him by the Magnificent Glory, ‘This is My Son, My Beloved in Whom I am well pleased’”) is the source of the identification of Jesus with God’s Son by the voice from heaven after Jesus’ baptism (Mk 1:11; Mt 3:17; Lk 3:22; Jn 1:34).  “The voice from heaven also identifies Jesus with the chosen servant in whom God delights (Isa 42:1; Mt 12:18–21).  In the light of these contexts the title Son of God is not first of all an expression of personal divinity but a designation of messianic kingship.”
  In other words, the title “Son of God” identifies Jesus as the Messiah.


j.  “The final term to be discussed in this section is Son of God.  It is significant that Acts 9:20 (“and immediately he began to proclaim Jesus in the synagogues, that ‘He is the Son of God’”) links the title with Paul’s preaching, and that it appears only once elsewhere in Acts, namely in a citation of Ps 2:7 in Paul’s sermon in Pisidian Antioch.  Here the promise, ‘Thou art my Son, today I have begotten thee’, is applied by Paul to the resurrection which is regarded as the begetting of Jesus to new life.  The thought, however, is not that Jesus became God’s Son by being raised from the dead, but rather that because he was his Son, God raised him from the dead.  The same thought re-appears in Rom 1:3f., where Jesus is said to have been declared to be Son of God with power by the resurrection from the dead.”


k.  The point being made by Paul to the congregation of Pisidian Antioch is that Jesus was the promised Messiah to Israel.  That God had kept His promise and fulfilled the good news of that promise by raising up Jesus in human history and then proving that He was in fact the Messiah by raising Him from the dead.  The good news of the coming of the Messiah and the good news of resurrection from the dead are both fulfilled in the person of Jesus of Nazareth.
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