Acts 13:2



 is the continuative use of the postpositive conjunction DE, meaning “Now.”  Then we have the genitive absolute construction
, which uses a participle in the genitive, which functions like a finite verb and a substantive (in this case of pronoun) in the genitive as the subject of the participle.  First we have the genitive masculine plural present active participle from the verb LEITOURGEW, which means “to render special formal service: serve, render service Heb 10:11, Acts 13:2.”


The present tense is a descriptive present for what was occurring at that time.


The active voice indicates that the five leaders of the Antioch church were producing the action.


The participle is temporal and coterminous with the action of the main verb (the Holy Spirit said).  It is translated “while…serving.”

With this we have the adverbial genitive of reference from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “while they were serving.”  Then we have the dative direct object from the masculine singular article and noun KURIOS, which means “the Lord.”  This is followed by the connective use of the conjunction KAI, meaning “and” plus the genitive masculine plural present active participle from the verb NĒSTEUW, which means “to fast” (that is, to purposely not eat anything for a period of time).


The present tense is a descriptive present for what was occurring at that time.


The active voice indicates that the five leaders of the Antioch church were producing the action.


The participle is temporal and coterminous with the action of the main verb (the Holy Spirit said).  It is translated “while…fasting.”
“Now, while they were serving the Lord and fasting,”

 is the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the subject, the Holy Spirit, produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the nominative subject from the neuter singular article and noun PNEUMA, followed by the nominative neuter singular article and adjective HAGIOS, which means “the Holy Spirit.”
“the Holy Spirit said,”

 is the particle of attention DĒ, which means “now, then, therefore, with exhortations or commands, to give them greater urgency Lk 2:15; 1 Cor 6:20, Acts 15:36; 13:2.”
  Then we have the second person plural aorist active imperative from the verb APHORIZW, which means “to select one person out of a group for a purpose: to set apart, appoint Gal 1:15; Rom 1:1; Acts 13:2.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the leaders of the Antioch church are to produce the action.


The imperative mood is a request of God the Holy Spirit, which in effect is a command.

This is followed by the dative of advantage from the first person singular personal pronoun EGW, which means “for Me” and refers to the Holy Spirit.  Then we have the accusative direct object from the masculine singular article and proper noun BARNABAS plus the connective use of the conjunction KAI and the proper noun SAULOS, meaning “Barnabas and Saul.”  Notice that one article governs both proper names.  This is an indication of the one purpose God had for both of them as a single unit, a team.

“‘Therefore, set apart for Me Barnabas and Saul”

 is the preposition EIS plus the accusative of purpose from the neuter singular article and noun ERGON, which means “for the work.”  Then we have the appositional accusative from the neuter singular relative pronoun HOS, meaning “which” and referring to the work.  This is followed by the first person singular perfect middle indicative from the verb PROSKALEW, which means “to call to a special task or office—issued by the Holy Spirit Acts 13:2.”


The perfect tense is a consummative perfect, which emphasizes the completion of a past action.


The middle voice is an indirect or dynamic middle, which emphasizes the personal responsibility of the subject (the Holy Spirit) in producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to Barnabas and Saul.

“for the work which I have called them.’”

Acts 13:2 corrected translation
“Now, while they were serving the Lord and fasting, the Holy Spirit said, ‘Therefore, set apart for Me Barnabas and Saul for the work which I have called them.’”
Explanation:
1.  “Now, while they were serving the Lord and fasting,”

a.  Luke moves the narrative along to the next significant event in the life of the early church—the calling out of the first formal foreign missionaries by God the Holy Spirit.


b.  First Luke sets the time and place of the event about to be described.  The five leaders of the church of Antioch are going about their normal routine of serving the Lord.  This could involve prayer, teaching, healing, studying the word of God, or any number of other things.  The point is that these leaders were doing what they were supposed to be doing.


c.  In addition to their normal ministry of service, they were also fasting, that is, deliberately not eating food for a spiritual purpose.  So what is the purpose of fasting in the New Testament?



(1)  Fasting is mentioned four times in the New Testament.




(a)  The routine fasting of the legalistic Jews is described in Lk 18:12, “I fast twice a week; I pay tithes of all that I get.”




(b)  Fasting for Jewish believers of the Age of Israel is not condemned by our Lord.  Mt 6:16-18, “Whenever you fast, do not put on a gloomy face as the hypocrites do, for they neglect their appearance so that they will be noticed by men when they are fasting. Truly I say to you, they have their reward in full.  But you, when you fast, anoint your head and wash your face, so that your fasting will not be noticed by men, but by your Father who is in secret; and your Father who sees what is done in secret will reward you.”




(c)  Believers are not expected to fast, when the Lord is present with them.  Mk 2:18, “John’s disciples and the Pharisees were fasting; and they came and said to Him, “Why do John’s disciples and the disciples of the Pharisees fast, but Your disciples do not fast?”  The Lord explains that His disciples cannot be expected to fast as a function of mourning as long as He is alive and with them.  But the time is coming when they will fast and mourn because He is not with them.




(d)  Acts 13:2; Acts 14:23, “When they had appointed elders for them in every church, having prayed with fasting, they commended them to the Lord in whom they had believed.”




(e)  Fasting has nothing to do with the exorcism of demons.  Mt 17:21 [‘But this kind (of demon) does not go out except by prayer and fasting.’] is not a part of the original Scripture manuscript, but was added much later by well intentioned scribes.



(2)  So the only passage with any relevance to help us interpret our passage is Acts 14:23, which associates fasting with a prolonged period of prayer prior to making an important decision.  If the believers in Acts 14:23 prayed with fasting prior to appointing elders in every church, we probably had the same thing happening on this occasion, if the believers were seeking guidance from God as to what to do next in the progress of the gospel message.


d.  This tells us that the service to the Lord here may have been a prolonged period of prayer.  We don’t know the subject of the prayer, but based upon the context of what the Holy Spirit wants done, we may safely assume that these leaders of the church were asking God what He wanted them to do next to spread the message of Christ beyond Antioch.  Then answer to this prayer then comes rather quickly and decisively from the Holy Spirit.

2.  “the Holy Spirit said,”

a.  This situation is somewhat similar to Peter’s situation in Joppa, where God tells him what is about to happen (through a vision) while he is praying.  While these leaders of the church of Antioch are serving (praying?) the Lord, God the Holy Spirit tells them what He wants.


b.  The principle that comes out of this statement and the involvement of the Holy Spirit in the affairs and direction of the Church in the book of Acts is that God the Holy Spirit is in charge of the direction, guidance, and development of the Church and the message of the gospel during the Church Age.  He determines the time, manner, and place of the gospel message.  He effects the growth of the body of Christ.  He constructs the superstructure of the Church and adds each individual brick in the building.


c.  The implications of the Holy Spirit speaking as a real person are profound for the theology of the Trinity.  ISBE explains: “It is obvious that Luke and the Synoptists did not progress materially beyond the OT concept of the Spirit as the Spirit of prophecy.  Yet, because of the new experience of the Spirit after Pentecost, it became more natural to speak of the Spirit in personal terms.  Luke’s description of the Holy Spirit as speaking (Acts 10:19f; 11:12; 13:2; 21:11; cf. 15:28), being ‘tempted’ (5:9), and forbidding Paul to preach (16:6f) reveals a clear awareness of a personal dimension of the Spirit analogous to that of Jesus.  Indeed, the Spirit is once described by Luke as the ‘Spirit of Jesus’ (Acts 16:7).  Supplemented by Matthew’s liturgical form (Mt 28:19), which links the Holy Spirit with the Father and the Son, this indicates that the person of the Spirit is recognized in the Luke-Acts-Synoptic strand of NT teaching.  The full complement of NT teaching from Paul and John lays a very solid foundation for the theological formulation of the person and deity of the Spirit in trinitarian orthodoxy.”


d.  The divine guidance of the Holy Spirit here is a demonstration of the principle of Rom 8:14, “For as many as are being led by the Spirit of God, these are the sons of God.”
3.  “‘Therefore, set apart for Me Barnabas and Saul”

a.  Luke now states exactly what the Holy Spirit said to these five men.  Luke would have certainly been able to get this information directly from both Barnabas and Paul.


b.  God wanted Barnabas and Saul set apart for the specific purpose of doing what the Spirit wanted done.  They were to become the personal assistants or agents of the Holy Spirit.


c.  God does set aside certain people for special ministry or service during the Church Age.  Examples:



(1)  Eusebius and Philip Shaff to write the history of the Church.



(2)  Jerome and Augustine and Chafer to write the theology for the Church.



(3)  Luther to reform the Church and bring the message of salvation by grace through faith alone back to the Church.



(4)  John and Charles Wesley and Billy Graham to revive the Church.



(5)  And countless men in every generation to inspire and teach the Church.


d.  Each of us has been set apart for special service for the benefit of the Holy Spirit.  Otherwise, we would not have been given a spiritual gift.  Each of us has our own special ministry for the Holy Spirit and for the Lord.



(1)  Col 3:12-13a, “Therefore, as the elected ones of God, sanctified and beloved ones, put on the affections of compassion, kindness [goodness, generosity], humility, gentleness [courtesy, considerateness], patience [steadfastness, endurance, forbearance], putting up with one another and forgiving each other.”



(2)  2 Tim 2:21, “Therefore, if anyone has cleaned out himself from these things [impiety, false teaching, unrighteousness], he will be a vessel for the purpose of honor, having been sanctified, useful to the Master, having been prepared for the purpose of every good work.”


e.  Barnabas is mentioned first for two possible reasons:



(1)  He had been a believer longer than Saul, and



(2)  he was also more spiritually mature at this time than Saul.


f.  Even though the other three men may have been Gentiles or Gentile proselytes to Judaism and come from other parts of the Roman Empire (for example, Cyrene in North Africa) to bring the gospel to Antioch, God the Holy Spirit knew that the two best men to go to the Greeks of the Roman Empire were two very orthodox and knowledgeable Jews.


g.  The other three men would be most successful continuing their ministry in Antioch.  Had any of them gone, their missionary work would have been a failure.  They were already successful in their missionary work in Antioch.  They needed to stay there and continue the success.

4.  “for the work which I have called them.’”

a.  Then the Holy Spirit states the purpose for setting apart Barnabas and Saul.  He has work for them to do.  This work is further defined in the context that follows.


b.  The calling of the Spirit is His invitation for Barnabas and Saul to go where the Spirit wants them to go and present the message of the gospel where it has not yet been proclaimed.


c.  This ‘work’ will include tiring and dangerous travel, public ridicule, public persecution, open rejection and violent rebuke, hours of walking, hoping to find food and shelter, and not knowing how your message will be received.  All fun stuff.


d.  This ‘work’ will also include the joy of seeing a person believe in Christ and knowing they have eternal life, which makes everything else all worth it.


e.  Make no mistake about it—what missionaries do is real work and worthy of the financial support of established churches.  1 Cor 9:4-11, “We have the right to eat and drink, do we not?  Do we not have the right to take along a Christian wife as also the other apostles, both the brothers of the Lord and Peter?  Or do only I and Barnabas not have the right to not work?  Who ever serves in the military at his own expense?  Who plants a vineyard and does not eat its fruit?  Or who tends a flock and does not eat from the milk of the flock?  I am not saying these things from a human standpoint.  Or does not the Law also say these things?  For it stands written in the Law of Moses, ‘You will not muzzle the ox, while he is threshing.’   God is not concerned with oxen, is He?  Or is it indeed speaking on our account?  For it was written on our account, because the one who plows ought to plow on the basis of confident expectation, and the one who threshes [threshes] on the basis of confident expectation of sharing [the crop].  If we have sown spiritual things to you (and we have), is it an extraordinary thing, if we reap material things from you?”


f.  The church of Antioch was responsible for the financial support of Barnabas and Saul when the Holy Spirit sent them on the mission field.  And the Holy Spirit would provide for the entire financial need of the church of Antioch to support these two missionaries.  God is infinitely wealthy, Ps 50:10, “For every beast of the forest is Mine, the cattle on a thousand hills.”  The Holy Spirit not only called Barnabas and Saul to go to the mission field, but also called on the church of Antioch to provide their financial support.  And the church did so without hesitation or complaint.
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