Acts 13:15



 is the continuative use of the postpositive conjunction DE, meaning “Then” with the preposition META plus the adverbial accusative of time from the feminine singular article and noun ANAGNWSIS, meaning “after the reading” (BDAG, p. 61).  With this we have the descriptive genitive or genitive of identity from the masculine singular article and noun NOMOS, meaning “of the Law” plus the connective use of the conjunction KAI and the descriptive genitive of the masculine plural article and noun PROPHĒTĒS, meaning “and the Prophets.”

“Then after the reading of the Law and the Prophets,”

 is the third person plural aorist active indicative from the verb APOSTELLW, which means “to send.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the subject (the leaders of the synagogue) produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the nominative subject from the masculine plural article and noun ARCHISUNAGWGOS, which means “the synagogue leaders.”  It is used in Mk 5:22, 35f, 38; Lk 8:49; 13:14; Acts 13:15; 18:8, 17.”
  This is followed by the preposition PROS plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to Paul and Barnabas.  Then we have the nominative masculine plural present active participle from the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what took place at that moment.


The active voice indicates the leaders of the synagogue produced the action.


The participle expresses attendant circumstances.
“the synagogue leaders sent to them, saying,”

 is the vocative masculine plural noun ANĒR, meaning “Men” plus the nominative used as a vocative from the masculine plural noun ADELPHOS, meaning “brethren.”  Then we have the first class conditional particle EI, meaning “if” and it’s true.  This is followed by the predicate nominative from the adjectival use of the indefinite pronoun TIS, meaning “any” and used with the predicate nominative masculine singular noun LOGOS, meaning “word, message, teaching, etc.”  Then we have the third person singular aorist active indicative from the verb EIMI, meaning “to be: there is.”


The present tense is an aoristic present, which views the action as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that the situation produces the action of being what it is.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the preposition EN plus the locative of place from the second person plural personal pronoun SU, meaning “in you.”  Then we have the descriptive genitive (or a genitive of production) from the feminine singular noun PARAKLĒSIS, meaning “of (or producing) encouragement, exhortation 1 Thes 2:3; 1 Tim 4:13; Heb 6:18; 12:5; 13:22; 1 Cor 14:3; Phil 2:1; Rom 12:8; 2 Cor 8:17; Acts 13:15.”
  This word is connected with the noun LOGOS.  Literally the Greek says, “if there is in you any word of exhortation.”  In English we say, “if you have…”  This is followed by the preposition PROS plus the accusative of place from the masculine singular article and noun LAOS, meaning “to/for the people.”  Finally, we have the second person plural present active imperative from the verb LEGW, which means “to say, speak.”


The present tense is a descriptive and customary present for an action that is reasonably expected to occur right now.


The active voice indicates that Paul and Barnabas were expected to produce the action.


The imperative mood is an imperative of entreaty rather than command.  It is a polite request.

“‘Men, brethren, if you have any message of exhortation for the people, speak.’”

Acts 13:15 corrected translation
“Then after the reading of the Law and the Prophets, the synagogue leaders sent to them, saying, ‘Men, brethren, if you have any message of exhortation for the people, speak.’”
Explanation:
1.  “Then after the reading of the Law and the Prophets”

a.  The normal procedures of the worship service were followed.  We are not given all the procedures of the worship service, just that the Old Testament Scriptures were read before the officials of the synagogue ask Paul and Barnabas if they wanted to speak.  The Jewish worship service was as follows:



(1)  “It was simple, but rather long, and embraced three elements, devotional, didactic, and ritualistic.  It included prayer, song, reading, and exposition of the Scripture, the rite of circumcision, and ceremonial washings.  The prayers and songs were chiefly taken from the Psalter.



(2)  The opening prayer was called the Shema or Keriath Shema, and consisted of two introductory benedictions, the reading of the Ten Commandments (afterward abandoned) and several sections of the Pentateuch, namely, Dt 6:4–9; 11:13–21; Num 15:37–41.  Then followed the eighteen prayers and benedictions (Berachoth).  These benedictions are traced in the Mishna to the one hundred and twenty elders of the Great Synagogue.  They were no doubt of gradual growth, some dating from the Maccabean struggles, some from the Roman ascendancy.  The prayers were offered by a reader, and the congregation responded ‘Amen’.  This custom passed into the Christian church.



(3)  The didactic [teaching] and homiletical [preaching] part of worship was based on the Hebrew Scriptures.  A lesson from the Law (called parasha), and one from the Prophets (haphthara) were read in the original, and followed by a paraphrase or commentary and homily (midrash) in the vernacular Aramaic or Greek [this commentary is what Paul or Barnabas were invited to give].  A benediction and the ‘Amen’ of the people closed the service.



(4)  As there was no proper priesthood outside of Jerusalem, any Jew of age might get up to read the lessons, offer prayer, and address the congregation.  Jesus and the apostles availed themselves of this democratic privilege to preach the gospel, as the fulfillment of the law and the prophets.  The strong didactic [teaching] element which distinguished this service from all heathen forms of worship, had the effect of familiarizing the Jews of all grades, even down to the servant-girls, with their religion, and raising them far above the heathen. At the same time it attracted proselytes who longed for a purer and more spiritual worship.



(5)  The days of public service were the Sabbath [Saturday], Monday, and Thursday; the hours of prayer the third (9 A.M.), the sixth (noon), and the ninth (3 P.M.).  The sexes were divided by a low wall or screen, the men on the one side, the women on the other, as they are still in the East.  The people stood during prayer with their faces turned to Jerusalem.”
 


b.  The phrase ‘the Law and the Prophets’ is a technical phrase that refers to the entire Old Testament as the word of God.  The entire Old Testament Scriptures were considered by the Jews in two main sections: the Mosaic Law and the rest of the writings, called ‘the Prophets’.  “The phrase ‘the law and the prophets’ also occurs in Mt 5:17; 7:12; 22:40; Lk 16:16; Jn 1:45; Acts 13:15; Rom 3:21 denoting the OT scriptures as a whole.”
 


c.  We see from the context of verses 41-42 that after Paul spoke it was the end of the service.  So this statement tells us that the reading of the Law and the Prophets was the normal end of the worship service, and after the usual Jewish worship service was completed, Paul and Barnabas was invited to speak. 

2.  “the synagogue leaders sent to them, saying,”

a.  Each synagogue normally had a small group of men in charge of the synagogue and the worship service, called the ‘elders’.  This same concept was taken over into the Christian church.



(1)  “The management of the synagogue was usually in the hands of a local board of three members.  This board had to watch over the lives and beliefs of the local Jewish community.  They could also discipline transgressors by means of, for instance, corporal punishment (with a maximum of thirty-nine lashes in order not to exceed the limit set by Dt 25:3—cf. 2 Cor 11:24), or, as an extreme measure, by banning someone from the synagogue (cf. Jn 9:22; 12:42; 16:2).  Two officials had to lead the service—the head or chief of the synagogue (cf. Mk 5:22; Lk 13:14; Acts 13:15; 18:8, 17), and the servant of the synagogue (cf. Lk 4:20).  The head of the synagogue was chosen from the ranks of prominent members of society and could also be a member of the board.  He not only took the lead in Palestine, but also in Asia Minor, Greece, Italy, Africa and elsewhere, as we can deduce from inscriptions.  He had to say who had to lead in prayer or read and expound the Law, and he had to see to it that the service progressed in an orderly fashion.



(2)  The servant of the synagogue was answerable to him and was responsible for lesser duties, like taking the scrolls out of the ‘ark’ during the service, so that they could be read, and to store them again.  At the right moment he had to point out the ones who had to lead in prayer or who were to read aloud, and call upon them—sometimes with the necessary friendly persuasion—to fulfill their office.  On the eve of the Sabbath he announced the coming day of rest by means of a trumpet call.  Where the managing board imposed a penalty of corporal punishment, the servant of the synagogue had to administer it.  There is also evidence that it was sometimes his duty to teach the children the Law.”


b.  The actual leader of the synagogue would be the single person responsible for this invitation.



(1)  The synagogue-leader was “one of several offices of the Jewish synagogue.  The ruler or ‘elder’ or ‘head’ was responsible for maintaining order in the assembly (Lk 13:14), deciding who was to conduct public worship (Acts 13:15), and keeping the congregation faithful to the Torah (Acts 18:1–17).  The ruler was not a scribe, but stood in rank immediately after the office of scribe.  A group of elders directed the activities of the local synagogues, and the ruler was probably chosen from among those elders.  Jairus (Mk 5:22), Crispus (Acts 18:8), and Sosthenes (Acts 18:17) are mentioned by name in the NT as ruler or head of the synagogue.”



(2)  “Every synagogue had a president, a number of elders (zekenim) equal in rank, a reader and interpreter, one or more envoys or clerks, called ‘messengers’ (sheliach), and a sexton [a church officer or employee who takes care of the church property and performs related minor duties as ringing the bell for services and digging graves
] or beadle [a minor parish official whose duties include ushering and preserving order at services and sometimes civil functions
] (chazzan) for the humbler mechanical services.  There were also deacons for the collection of alms in money and produce.  Ten or more wealthy men at leisure, called in Hebrew BATLANIM, represented the congregation at every service.  Each synagogue formed an independent republic, but kept up a regular correspondence with other synagogues.  It was also a civil and religious court, and had power to excommunicate and to scourge offenders.”


c.  Some commentators suggest that Paul and Barnabas went to the leaders beforehand and coordinated with them, asking permission to address the congregation.  It is a logical and polite thing to do, but we have no indication that this was done.  It could just as easily have been the normal practice and courtesy of the Jews at the time.

3.  “‘Men, brethren, if you have any message of exhortation for the people, speak.’”

a.  Both Paul and Barnabas are addressed in a polite manner.


b.  The fact the first class conditional particle EI is used, indicates that the leaders of the synagogue already knew that they wanted to address the congregation.


c.  The Greek word PARAKLĒSIS means both exhortation and encouragement.  The teaching of the word of God does both: it encourages, and it exhorts us to execute the will of God.  So basically the leaders of the synagogue were asking Paul and Barnabas if they had anything they wanted to teach the congregation.  The ‘word of exhortation’ “was a rhetorical form that had developed in the Hellenistic Jewish synagogue consisting of 1) an indicative or exemplary section in the form of scripture quotations or theological points; 2) a conclusion based on the exemplary section; and 3) an exhortation to the community.”


d.  Since there were a lot of traveling religious speakers at the time, this entire situation was not unusual.


e.  The word ‘speak’ is an imperative of entreaty.  It is a polite request and not a demand.  The leaders of this congregation begin their relationship with Paul and Barnabas with kindness, courtesy, consideration, and politeness.  This will not last.
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