Acts 13:11



 is the continuative use of the conjunction KAI, meaning “And” plus the temporal adverb NUN, meaning “now,” followed by the particle of attention IDOU, meaning “behold.”  Then we have the nominative subject from the feminine singular noun CHEIR, meaning “the hand” plus the possessive genitive from the masculine singular noun KURIOS, meaning “of the Lord.”  There is an ellipsis of the verb EIMI, meaning “[is].”  This is followed by the preposition EPI plus the accusative of place from the second person singular personal pronoun SU, meaning “upon you.”

“And now, behold, the hand of the Lord [is] upon you,”

 is the additive use of the conjunction KAI, meaning “and” plus the second person singular future deponent middle indicative from the verb EIMI, meaning “you will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is active in meaning, Elymas will produce the action of being something.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the predicate nominative from the masculine singular adjective TUPHLOS, meaning “blind” (BDAG, p. 1021).  This is followed by the negative MĒ, meaning “not” plus the nominative masculine second person singular present active participle from the verb BLEPW, which means “to see: seeing.”


The present tense is a descriptive/futuristic present, which describes what will take place.


The active voice indicates that Elymas will produce the action.


The participle expresses attendant circumstances.

Then we have the accusative direct object from the masculine singular article and noun HELIOS, which means “the sun.”  This is followed by the preposition ACHRI plus the adverbial genitive of time from the masculine singular noun KAIROS, which means “for a while Lk 4:13; Acts 13:11.”
 

“and you will be blind, not seeing the sun for a while.’”

 is the continuative use of the postpositive conjunction TE, meaning “And” plus the temporal adverb PARACHRĒMA, which means “a point of time that is immediately subsequent to an action, at once, immediately Mt 21:19f.  Elsewhere in the NT only in Lk and Acts: Lk 1:64; 4:39; 5:25; 8:44, 47, 55; 13:13; 18:43; 19:11; 22:60; Acts 3:7; 5:10; 12:23; 13:11; 16:26, 33.”
  Then we have the third person singular aorist active indicative from the verb PIPTW, which means “to fall.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the subject (a mist, cloudiness) produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the preposition EPI plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “upon him.”  Then we have the nominative subject from the feminine singular noun ACHLUS, meaning “something that comes upon one like a fog and obscures vision: a mist; of darkening of the eyes in a man who is being blinded Acts 13:11.”
  With this we have the connective conjunction KAI, meaning “and” plus the nominative subject from the neuter singular noun SKOTOS, meaning “darkness.”

“And immediately a mist and a darkness fell upon him,”

 is the use of the conjunction KAI to indicate a result, meaning “and so.”  Then we have the nominative masculine singular present active participle from the verb PERIAGW, which means “to go around, to go about Acts 13:11; Mt 4:23; 9:35; 23:15; Mk 6:6.”


The present tense is a historical present, which describes a past action as though happening right now for the sake of vividness and dramatic effect.


The active voice indicates that Elymas the magician produced the action.


The participle is circumstantial.

Then we have the third person singular imperfect active indicative from the verb ZĒTEW, which means “to seek.”


The imperfect tense is a descriptive imperfect, which describes a continuing past action without reference to its cessation: “kept on seeking.”


The active voice indicates that Elymas produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the accusative direct object from the masculine plural noun CHEIRAGWGOS, meaning literally ‘a hand-leader’, that is “one who leads another by the hand, leader Acts 13:11.”

“and so going about, he kept on seeking someone to lead him by the hand.”

Acts 13:11 corrected translation
“And now, behold, the hand of the Lord [is] upon you, and you will be blind, not seeing the sun for a while.’  And immediately a mist and a darkness fell upon him, and so going about, he kept on seeking someone to lead him by the hand.”
Explanation:
1.  “And now, behold, the hand of the Lord [is] upon you,”

a.  Paul continues his statement against Elymas, the false prophet, by telling him what God is about to do to him, not what Paul is about to do to him.


b.  The ‘hand of the Lord’ refers to the power of God, and Paul announces that God has turned His power against Bar-Jesus, that is, Bar-devil.  Dt 2:15, “Moreover the hand of the Lord was against them, to destroy them from within the camp until they all perished.”


c.  Elymas was more than willing to act as an agent for the devil.  Now he must suffer the consequences of that willingness.  Eventually Satan will lose in his battle against God, and so will all those who support Satan along the way.


d.  Elymas is just one more needless casualty in the battle of the angelic conflict.  All he had to do was believe the message of the Lord that Paul was speaking and he would have been saved.


e.  When the hand that created the universe is upon you, it is more heavy than any of us can bear.  This statement is a metaphor for divine judgment, and that judgment now comes.

2.  “and you will be blind, not seeing the sun for a while.’”

a.  Paul declares that the judgment of Elymas will be physical blindness.  This physical blindness is fair and just because it matches and demonstrates his spiritual blindness.


b.  The phrase “not seeing the sun” means that the blindness will be total.  Not even the brightest of lights will penetrate the darkness that will come upon Elymas’ eyes.


c.  The phrase “for a while” indicates that this blindness will not be permanent, but will be severe warning judgment to attempt to get this Jew to believe in Christ.


d.  This temporary blindness was intended by God to have the same effect on Elymas as it had on Saul of Tarsus on the Damascus road.


e.  This blindness is a small reflection of Paul’s statement in Rom 11:25, “that hardening in part has happened to Israel.”  Elymas was a Jew who had hardened himself to the message of the gospel.  God now matches that hardness of heart with blackout of the eyes to indicate this man’s blackout of the soul.

3.  “And immediately a mist and a darkness fell upon him,”

a.  The judgment from God upon Elymas was immediate.  Within seconds of Paul announcing the judgment, the blindness began.  The immediacy of this judgment had a profound effect upon Sergius Paulus and anyone else witnessing these events.


b.  This mist and darkness was total blindness, since the previous phrase says that he would not see the light of the sun.  It was more than a clouding of the cornea.  It was as though someone cut the optic nerve.


c.  God’s judgments are accurate, fair, and timely.  Elymas wasn’t prepared for this judgment.  Unbelievers never are.


d.  God’s judgments are gracious and loving.  God’s purpose in this judgment was to motivate Elymas to reconsider his antagonism toward the message of the gospel and his opposition toward Paul and Barnabas.  As soon as Elymas believed in Christ this darkness would be removed.  We have no indication by Luke that Elymas did believe in Christ, and we have no indication how long God made this blindness last.  However, one thing is clear—God made His point.

4.  “and so going about, he kept on seeking someone to lead him by the hand.”

a.  The result of Elymas’ blindness is that he began walking around the court of Sergius Paulus and kept on seeking someone to lead him by the hand.  The implication is that no one would go near him.  No one wanted to be associated with him after seeing what God had done.  They were all afraid the same thing would happen to them.


b.  The fact that he ‘kept on seeking’ (imperfect tense) indicates that he couldn’t get anyone to help him.  He was on his own.  He didn’t want God’s help.  So now he has no help.


c.  He has become useless to Sergius Paulus as a seer (yes, there’s a pun there), now that he cannot see anything.  God blinded the seer.  Don’t ever believe that God doesn’t have a perfect sense of humor.


d.  As Elymas gropes around the room begging for someone to help him, the proconsul is probably in shock, the rest of the people in his court are probably afraid, and Paul and Barnabas are appealing to everyone in the room one last time to believe in Christ.  As Lenski says (p. 507), “He would mislead the proconsul, he now sought someone to lead him.”


e.  This miracle was clearly done to gain an objective and motivated hearing for the gospel.  It accomplished its intended effect, since in the next verse we see that the Roman proconsul believed in Christ.
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