Acts 13:10
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 is the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the interjection W, “an exclamatory utterance, O, Oh, How … ! etc.  In modern versions the term is frequently rendered in some functional equivalent, e.g. ‘I stand amazed at’ or with the punctuation mark (!) serving as a semantic component.”
  at the front of the sentence is emphatic/emotional.
  With this we have the nominative used as a vocative case from the masculine singular adjective PLĒRĒS, meaning “full” plus the genitive of content from the masculine singular adjective PAS plus the noun DOLOS, meaning “of all deceit, cunning, treachery, falsehood, or underhandedness.”
  This is followed by the connective conjunction KAI, meaning “and” plus the genitive of content from the feminine singular adjective PAS plus the noun HRAIDIOURGIA, meaning “all chichanery, wickedness, villainy, deceit, fraud, unscrupulousness (one who looks for an easy and questionable way of doing things to make money may be said, in American parlance, ‘to con’ others.”

“said, ‘How full of all deceit and all fraud,”

 is the vocative masculine singular from the noun HUIOS, meaning “you son.”  With this we have the possessive genitive of relationship from the masculine singular noun DIABOLOS, meaning “of the devil.”  Then we have the appositional vocative masculine singular from the adjective ECHTHROS, meaning “enemy” (BDAG, p. 419).  With this we have the genitive of opposition from the feminine singular adjective PAS and noun DIKAIOSUNĒ, which means “of all righteousness” in the sense of “against all righteousness.”

“you son of the devil, enemy of all righteousness!”

 is the negative OU, meaning “not” plus the second person singular future middle indicative from the verb PAUW, which means “to stop, cease to do something.”


The future tense is a deliberative future, which is used in questions real and rhetorical to consult the judgment of another person.  It asks what ought to be done.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is a potential indicative expressing obligation.  It is translated by the word “should” in English grammar.

Then we have the nominative masculine second person singular present active participle from the verb DIASTREPHW, which means “to cause to depart from an accepted standard of oral or spiritual values, make crooked, pervert Acts 13:10; deal perversely Mt 17:17; Lk 9:41; Phil 2:15; teach perversions (of the truth) Acts 20:30.”


The present tense is a durative present, which describes an action that began in the past and continues in the present.


The active voice indicates that Elymas was producing the action.


The participle is a complementary participle (Wallace, p. 646), which completes the thought of the main verb.

This is followed by the accusative direct object from the feminine plural article and noun HODOS, which means “the ways” in the sense of way of life, way of acting, conduct (BDAG, p. 691).  With this we of the possessive genitive or genitive of identity from the masculine singular noun KURIOS, meaning “of the Lord.”  The article before KURIOS is not found in most of the best manuscripts and is probably a scribal addition.  Finally, we have the accusative direct object from the feminine plural article and adjective EUTHUS, which means “straight.”  This article and adjective modify the article and noun HODOS.
“Should you not stop making crooked the straight ways of the Lord?”

Acts 13:10 corrected translation
“said, ‘How full of all deceit and all fraud, you son of the devil, enemy of all righteousness!  Should you not stop making crooked the straight ways of the Lord?”
Explanation:
1.  “said, ‘How full of all deceit and all fraud,”

a.  Paul, filled with the Holy Spirit, now lets Bar-Jesus have both barrels of his shotgun.


b.  First Paul denounces everything being said by the false prophet.  Everything Elymas has said is deceitful and fraudulent.  There is not an ounce of truthfulness in him.


c.  Jn 8:44 certainly applies to Elymas, “You are of your father the devil, and you want to do the desires of your father.  He was a murderer from the beginning, and does not stand in the truth because there is no truth in him. Whenever he speaks a lie, he speaks from his own nature, for he is a liar and the father of lies.”  Elymas was speaking on behalf of his father, the devil.  Contrast this with Peter’s declaration about Jesus, 1 Pet 2:22, “Who committed no sin, nor was deceit found in His mouth.”


d.  Therefore, Paul makes the issue very clear for the benefit of Sergius Paulus—his political/religious advisor is a fraud, a liar, and has been deceiving him for a long time.  Elymas doesn’t know it yet, but he probably out of a job at this moment.


e.  Paul had been presenting the gospel, which meant that he was explaining the work of Jesus Christ in being judged for our sins on the Cross and raised from the dead.  Elymas had been denying both these things, which has been the strategy of Satan from the beginning of the Church Age.  Paul is influenced by the Holy Spirit to denounce Bar-Jesus for what he is: a liar and a fraud, a charlatan and a fake.


f.  One of the responsibilities of communicators of God’s word is to point out to others those who are liars, frauds, and charlatans, who present themselves as representing God, when they do not.

2.  “you son of the devil, enemy of all righteousness!”

a.  “Elymas is also known as Bar-Jesus (‘son of Jesus’), but Paul sarcastically calls him ‘son of the devil’.”
  This is clearly a play on words, and the proconsul got the pun.  Bar-Jesus was really Bar-diabolos.  Elymas was in no way related to Jesus, the Christ, but was in every way related to the devil.


b.  Paul clearly connects the words and activity of Elymas with the thoughts and deeds of Satan.  Everything Elymas had been doing in the court of the proconsul was satanic.  Paul leaves no doubt in the proconsul’s mind about who has really been influencing Elymas, and it wasn’t the Lord Jesus Christ or God the Holy Spirit.  The focus on the angelic conflict could not be clearer at this point.  The words of Elymas represented the devil, while the words of Paul and Barnabas represented the God of the universe.


c.  Paul tops off his divine assessment of Elymas with one more epitaph—Elymas is the enemy of all that is right, correct, just, and fair.  He is the enemy of all that is divine.  This has huge implications for the proconsul, because the Roman proconsuls were judged at the end of their year of service by all that they did that was right.  Here Paul is telling the proconsul that he has been advised by someone who has told him nothing but what is inherently wrong.  If ever the proconsul had grounds for immediately firing Elymas as an advisor, this was it.


d.  Elymas represented the devil as his son.  Therefore, the epitaph ‘enemy of all righteousness’ is also an assessment of Satan.


e.  Sergius Paulus is probably a little shocked by the vehemence, intensity, and forcefulness of Paul’s words.  But Paul doesn’t stop and Sergius doesn’t interrupt Paul.

3.  “Should you not stop making crooked the straight ways of the Lord?”

a.  Paul continues by asking a rhetorical question.  He doesn’t expect an answer.  There is nothing Elymas can say by way of an answer anyway.  If he says, ‘Yes’, then he is admitting is has been a fraud and a liar all along.  If he says, ‘No’, then he is admitting he is a son of the devil and the enemy of all righteousness.  He is in a no-win situation.


b.  The obvious right answer to this question is ‘Yes, I should’, but the reality is ‘No, he won’t stop’.  But the ‘Yes’ answer will not be forthcoming at this point in Elymas’ life.  Perhaps after a few days and/or weeks of blindness he might reconsider the situation.


c.  The obvious implication of Paul’s question is that Elymas had been making crooked the ways the Lord in the past and had every intention of continuing to do so.  Also implied in this question is the fact that the ways of the Lord are straight, which means they are right, just, fair, reasonable, etc., while the ways of the devil are not.


d.  This question describes the central characteristic of all false prophets, all false teachers, all false miracle-workers, all false healers—they all make crooked the straight ways of the Lord.  They are frauds, liars, charlatans, fakes, and the enemies of righteousness.
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