Acts 13:1



 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person singular imperfect active indicative from the verb EIMI, which means “to be: there were.”


The imperfect tense is a descriptive imperfect, which describes a continuing past action.


The active voice indicates that the situation being described produced the state of being what it was.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the preposition EN plus the locative of place from the feminine singular noun ANTIOCHEIA, which means “at Antioch.”  This is followed by the preposition KATA plus the accusative of place from the feminine singular article and noun EKKLĒSIA, meaning “in the assembly.”  With this we have the accusative feminine singular present active participle from the verb EIMI, meaning “to be, used in an unusual participial construction, meaning: the congregation there.”
  The participle is an ascriptive participle, being used as an adjective.  Literally it means “in the existing assembly.”  This is followed by the predicate nominative from the masculine plural nouns PROPHĒTĒS KAI DIDASKALOS, meaning “prophets and teachers.”  There is a good possibility here that we have a hendiadys with the use of KAI as we 
have in Eph 4:11, so that the translation “prophet-teachers” would be appropriate.

“Now there were at Antioch, in the assembly there, prophets and teachers:”

 is the connective use of the enclitic conjunction TE, used in series with the following conjunctions KAI…KAI to introduce a series of related concepts—people.  The TE serves the purpose of the English colon.  With this we the appositional predicate nominative of appellation from the masculine singular article and proper noun BARNABAS, meaning “Barnabas” plus KAI, meaning “and” plus SUMEWN, transliterated as “Simeon.”  With this we have the explanatory nominative from the articular nominative masculine singular present passive participle of the verb KALEW, meaning “to be called.”


The article is use as a relative pronoun, meaning “who.”


The present tense is a durative present for an action that began in the past and continues in the present.


The participle is circumstantial.

This is followed by the predicate nominative of appellation from the masculine singular proper noun NIGER, transliterated “Niger.”  Then we have the connective use of KAI, meaning “and,” followed by the predicate nominative of appellation from the masculine singular noun LOUKIOS, meaning “Lucius.”  With this we have the appositional nominative from the masculine singular article and noun KURĒNAIOS, which means “the Cyrenian” (BDAG, p. 575).

“Barnabas, and Simeon, who was called ‘Niger’, and Lucius the Cyrenian,”

 is the connective use of the postpositive conjunction TE, meaning “and” plus the appositional nominative of appellation from the proper noun MANAĒN, transliterated “Manaen.”  With this we have the descriptive genitive or genitive of identity from the masculine singular proper noun HĒRWIDĒS plus the article and noun TETRAARCHĒS, which is transliterated as “of Herod, the tetrarch.”  A tetrarch was “a petty prince dependent on Rome and with rank and authority lower than those of a king, originally the ruler of the fourth part of a region; later, when the original sense was wholly lost, it was used as a title of a petty prince who ruled by courtesy of Rome.   In our literature Herod Antipas is given this title Mt 14:1; Lk 3:19; 9:7; Acts 13:1.”
  Then we have the nominative masculine singular from the adjective SUNTROPHOS, which means “being brought up with someone, either as foster-brother or as companion/friend: foster-brother, companion (from one’s youth), intimate friend of someone Acts 13:1.”
  Finally, we have the connective use of the conjunction KAI, meaning “and” plus the predicate nominative of appellation from masculine singular noun SAULOS, meaning “Saul.”

“and Manaen, the intimate friend of Herod the tetrarch, and Saul.”

Acts 13:1 corrected translation
“Now there were at Antioch, in the assembly there, prophets and teachers: Barnabas, and Simeon, who was called ‘Niger’, and Lucius the Cyrenian, and Manaen, the intimate friend of Herod the tetrarch, and Saul.”
Explanation:
1.  “Now there were at Antioch, in the assembly there, prophets and teachers:”

a.  Luke continues his history with the events away from the church of Jerusalem.  In fact the emphasis in the remainder of Acts will be on the Gentile churches of the Roman Empire beginning with the first great Gentile church, the church in Antioch.


b.  This small assembly of Christians had now grown to become a church equivalent to the church of Jerusalem; for it had many prophets and teachers, as well as the ability to send out two great missionaries-Barnabas and Saul. 


c.  The fact that prophecy and teaching are both mentioned here, emphasizes the importance of the teaching of the word of God in the early church, because these two temporary spiritual gifts were necessary to teach the contents of the New Testament prior to it being committed to writing. 


d.  Also the fact there are five men mentioned here with these two spiritual gifts indicates the strong emphasis on teaching the word of God in the early church. 


e.  It is important to note what is not emphasized here.  There is no emphasis on the fact Saul was a commander-apostle, and no emphasis that Barnabas was a colonial-governor type apostle.  (Remember that the word APOSTOLOS was used two ways: (1) for the commander of a joint army/navy task force sent by the Greeks to conquer another place; and (2) for the leader of a group of Greek colonists, which were sent to establish a new city in another territory.)  Both of these functions will be emphasized by Luke as the rest of his history develops. But the emphasis in the beginning in the church in Antioch was on teaching the word of God.


f.  A New Testament, Christian prophet was a man with a temporary spiritual gift that continued until the completion of the canon of Scripture in 96 A.D.  This gift is also mentioned in Rom 12:6; 1 Cor 12:10; 14:1-40.



(1)  Old Testament prophets were national leaders, especially in times of crisis.  But those with the gift of prophecy in the Church Age were not national leaders; they only functioned within the realm of the Church.



(2)  The gift of prophecy included a message of divine guidance, or a warning of judgment, or a prediction about the immediate future.  In Acts 11, Agabus the prophet predicted the famine and depression to come.  In Acts 21:10-11, he warned Paul not to go back to Jerusalem.



(3)  Prophets had a limited teaching ministry related to contemporary events; that’s why they are called ‘prophets and teachers’ in Acts 13:1.



(4)  Males with the gift of prophecy recorded in Scripture.




(a)  Agabus, Acts 11:27-28, 21:10-11.




(b)  Judas and Silas had the gift, Acts 13:32.



(5)  Acts 21:19 presents a problem, because the four daughters of Philip the evangelist are said to ‘be prophesying’ in the present active participle.  However, they did not have a spiritual gift.  So we must distinguish between people permitted by God to prophesy, and those who had the spiritual gift of prophecy.  No record of their prophecies is ever given, and obviously they did not have the spiritual gift of prophecy.



(6)  In exercising the temporary spiritual gift of prophecy, the prophet must receive his message from God, or he must declare God’s will to someone in terms of prophecy, i.e., in terms of future events.  The prophecy must be doctrinally accurate.  Because of the tremendous amount of eschatology in the New Testament epistles, it is quite obvious that the writers who were apostles also had the gift of prophecy.



(7)  The gift of prophecy warned about judgment of sin, indicated the will of God regarding current events, and predicted future events during the apostolic age.  But the gift did not extend into the post-canon period because of the doctrine of historical trends.  Every function of the gift of prophecy during the pre-canon period is fulfilled by the doctrine of historical trends during the post-canon period.  By metabolizing doctrine, you become your own prophet.



(8)  With the completion of the canon of Scripture in A.D. 96 and its gradual circulation, the temporary spiritual gift of prophecy ceased to exist; it was replaced by the permanent communication gifts of evangelism and pastor-teacher.



(9)  In defining the Christian prophet, Polhill (p. 289) says, “More often it is that of speaking an inspired word from God for the edification and direction of the community.”


g.  The spiritual gift of teacher was also a temporary spiritual gift.



(1)  Certain men were given the spiritual gift of teaching what would eventually be in writing in the New Testament.  This was the ability to teach the content of the New Testament prior to it being written.



(2)  Obviously, this too was a temporary spiritual gift that was no longer needed once the canon was completed.



(3)  This was not the same spiritual gift as that of pastor-teacher.



(4)  Paul had this spiritual gift; for he mentions it again in 2 Tim 1:11, “for which I was appointed a preacher and an apostle and a teacher.”



(5)  James had this spiritual gift in mind when he cautioned the apostate Jewish believers in Jam 3:1, “Let not many of you become teachers, my brethren, knowing that as such we will incur a stricter judgment.”

2.  “Barnabas, and Simeon, who was called ‘Niger’, and Lucius the Cyrenian,”

a.  Barnabas is mentioned first because he is the leader of the church of Antioch, having been sent there from the Jerusalem church as we saw in Acts 11:22-26, “Then the report about them reached the ears of the church which is in Jerusalem, and they sent out Barnabas to Antioch. Who, after arriving and seeing the grace of God, rejoiced and began to encourage everyone to remain true to the Lord with the purpose produced by the heart; for he was a good man, and filled with the Holy Spirit and doctrine. And a large crowd was brought to the Lord. Then he left for Tarsus to look for Saul; and after finding [him], he brought [him] to Antioch. And it came to pass that they also assembled together with them for an entire year in the church and taught a large crowd; and the disciples were first called Christians in Antioch.”


b.  The second man mentioned is a man named Simeon.



(1)  “Simeon is the Hebrew name of a man who also had the name Niger [his Latin name, meaning ‘black’], which surname may indicate that he was from North Africa.  Therefore, some have conjectured that he was the Simon of Cyrene who carried Jesus’ cross (Mt 27:32; Lk 23:26).”
  This remains conjecture and cannot be proven.  The greatest problem with identifying Simeon in our passage with the man in Lk 23:26 is that our passage has  and Mt 27:32 and Lk 23:26 use the different name .



(2)  “In Mk 15:21 Simon of Cyrene is identified for the benefit of a later generation as the father of Alexander and Rufus, brothers who were presumably known in Rome when Mark’s Gospel was published there.  The Roman Rufus who is greeted by Paul (on the assumption that Rom 16 was sent to Rome) can hardly have been a different man.  Paul describes him as a choice Christian.  His mother had shown herself a mother to Paul (perhaps in Antioch, if we may further identify Simon of Cyrene with Simeon of Acts 13:1).”


c.  The third man is named Lucius.  Lucius is here identified as a man from the Roman area of North Africa called Cyrene (see the map below). “It is likely that Lucius was a Hellenistic Jew, perhaps even one of the men of Cyprus and Cyrene who traveled from Jerusalem to Antioch and evangelized there (Acts 11:20).”



(1)  “Cyrene is significant for biblical studies because of its Jewish inhabitants.  According to Josephus, Ptolemy I transported Jews to a number of Libyan cities, including Cyrene. From the magnitude of the disturbance in A.D. 115, mentioned above, it may be inferred that there was a sizable Jewish community there, and Jews who returned to Jerusalem from Cyrene were sufficiently numerous to have a synagogue ‘of the Cyrenians’ (Acts 6:9).  This doubtless accounts for the fact that a Cyrenian named Simon was present and could be compelled by the Romans to carry the cross of Jesus.  Worshipers from Cyrene are mentioned and those who witnessed the glossolalic preaching of the gospel by the disciples at Pentecost (Acts 2:10).  Cyrenians not only disputed with Stephen (6:9), and possibly were also involved in his stoning, but some of them were also converted to Christianity and were spread by the subsequent persecution to become instrumental in the proclamation of the gospel to Gentiles at Antioch (11: 19f).  We may assume that some of the Cyrenian pilgrims took the gospel back to Cyrene for the Christian Church was established there at an early date.  Two fine churches still existed in the days of Justinian (527-565).”
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(2)  There has been some wrong speculation that Lucius from Cyrene is really Luke, the author of Luke and Acts.  The two names are spelled differently.  Luke is  (Co1 4:14) while here we have .  “As early as Origen (185-254) Luke was identified with the otherwise unknown Lucius, whom Paul referred to as his ‘kinsman’ (‘relative’ or ‘fellow countryman’) in Rom 16:21.  Ephrem Syrus (306-373) suggested that he was Lucius of Cyrene, the Christian prophet and teacher at Antioch [he is correct].  Although various modem scholars have identified Luke with one or both of these men, the most that can be said for these suggestions is that probably the two names are equivalent, Luke being the more familiar form, and that a strong early tradition connects Luke with Antioch (that is, the so-called anti-Marcionite prologue to Luke, written around 170, and the Western text of Acts 11:28).  Sir William Ramsay combined the Antiochene tradition with the suggestion that Luke was a member of the tribe of Makedones, who settled in Antioch, and thus gave Luke an additional link with Philippi, a city in which the Evangelist also showed special interest (cf. Acts 16:12).  Thus Ramsay (Luke the Physician [1908], pp. 35ft) thought that Luke could be the ‘man of Macedonia’ who appeared to Paul in a vision (Acts 16:9) [this is probably correct].  He further speculated that Luke was also the brother of Titus, which explains the absence of both names from the narrative of Acts.  Others have proposed an identification with ‘the brother who is famous among all the churches for his preaching of the gospel’ (2 Cor 8:18; note that 2 Corinthians was written from Macedonia).  All these suggestions are possible, but not able to be proven.”

3.  “and Manaen, the intimate friend of Herod the tetrarch, and Saul.”

a.  The fourth man mentioned is Manean.



(1)  Manaen is the Greek form of the Hebrew name Menahem.



(2)  “According to F. F. Bruce, the translation ‘foster brother’ is more appropriate here than ‘intimate friend’ (Book of the Acts [NICNT, 1954], pp. 260ft). The title SUNTROPHOS was given to boys raised as companions to royal princes and was retained in adulthood.”
  The implication by Luke in adding the phrase ‘the intimate friend [or foster-brother] of Herod the tetrarch (that is, Herod Antipas I) is that Herod had the same opportunity to believe in Christ as his intimate friend and foster-brother Manean.  Their lives clearly took two different paths.



(3)  This mention of Manaen implies that he was a person of some influence, because of his connection with Herod Antipas.  He is the most likely source of Luke’s intimate information about the activities of Herod (for example, his personal search of the prison, when he tried to find Peter, something only a close friend of Herod would know and relate to Luke).  He was probably one of those who ‘laid their hands’ on [commissioned] Barnabas and Saul (Acts 13:3) and may have been one of the ‘others’ who represented the Antioch church at the Council of Jerusalem (Acts 15:2).



(4)  Josephus mentions an older Manaen, associated with Herod the Great.  According to F.F. Bruce this Manaen may have been the grandfather of the NT Manaen.  Both Bruce and I. H. Marshall (Acts of the Apostles [Tyndale, 1980], p. 215) suggested that Manaen was Luke’s source of information about the Herodian dynasty.”



(5)  “One of the early leaders in that church was Manaen, foster brother of Herod Antipas [or intimate friend]; and when one considers the special interest that both parts of his history show in the Herod family, it is a reasonable supposition that he obtained some of his special knowledge about them from Manaen.?”
  “The early Christian community had people like Joanna, wife of Chuza, who was Antipas’s financial minister (Lk 8:3), and Manaen who was a close friend of Antipas.”



(6)  The meaning of the word “tetrarch.”




(a)  “Gradually, especially in Roman times, the term began to be used more loosely of rulers with status less than that of a king.  Herod the Great and his brother Phasael were named tetrarchs by Mark Antony in 41 B.C.  In 37 B.C. the Roman Senate gave Herod the title King of Judea. Herod’s last will announced that his son Archelaus was to succeed him to the kingship and that two other sons, Herod Philip and Herod Antipas, were to be assigned tetrarchies.




(b)  Augustus re-divided Herod’s kingdom.  He named Archelaus Ethnarch over half of Herod’s territory, including Judea, Idumea, and Samaria; Antipas became tetrarch of Galilee and Perea; and Philip became tetrarch of the northern portion of Herod’s kingdom.




(c)  Lk 3:1 uses the participle of the verb TETRARCHEW in reference to Herod Antipas, Philip, and Lysanias (of Abilene).  Mt 14 reflects the fluidity in political terminology: verse one refers to Antipas with the precise term ‘tetrarch’ (as does Luke in every instance; cf. 3:19; 9:7; Acts 13:1), but verse 9 uses the more popular term ‘king’ (so also Mk 6:14, 22, 25-27).”


b.  The last man named is Saul, and refers to Saul of Tarsus, who is said here to have the 
temporary spiritual gifts of both prophecy and teaching. Saul also was appointed an apostle, and 
we are told later on in Acts that he had the gift of healing. In addition Paul tells the Corinthians 
that he had the gift of tongues. Therefore, we see in the apostle Paul a man with at least the 
following spiritual gifts: apostle, prophecy, teaching, healing, and tongues. The remainder of 
Acts deals with the life of Saul also called Paul.
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