Acts 12:21



 is the continuative/transitional use of the postpositive conjunction DE, meaning “Then,” and moving the narrative forward in time.  With this we have the locative of time from the feminine singular adjective TAKTOS and the noun HĒMERA, which means “on a fixed, appointed
 day.”  Then we have the nominative subject from the masculine singular article and proper noun HĒRWIDES, which means “Herod.”  This is followed by the nominative masculine singular aorist middle participle from the verb ENDUW, which means “to clothe oneself in; to put on; to wear something” (BDAG, p. 333).


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on its completion.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The participle is a circumstantial participle, describing attendant circumstances.

Then we have the accusative direct object from the feminine singular noun ESTHĒS and the adjective BASILIKOS, which literally says “royal clothing,” but is a technical expression for “a royal robe” (BDAG, p. 170).
“Then on an appointed day Herod, having put on a royal robe,”

 is the conjunction KAI, which was probably added by some scribes for clarification and better Greek grammar, since the reading without it is the more difficult reading, and the scribes had a tendency to attempt to add words for clarification and the improvement of the grammar.  However, the meaning of the verse is clear without it.  Then we have the nominative masculine singular aorist active participle from the verb KATHIZW, which means “to sit.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Herod produced the action.


The participle is temporal and precedes the action of the main verb.  It is translated “after sitting.”

This is followed by the preposition EPI plus the adverbial genitive of place from the neuter singular article and noun BĒMA, which means a raised platform used for the purpose of judgment and evaluation.  For a ruler such as a king, we would say he took his seat on his throne, but the word for throne is not used here.  It is a judgment seat.  The best translation is suggested by BDAG as “judicial bench as used in: Mt 27:19; Jn 19:13; Acts 18:12, 16f; 25:6, 10, 17; Acts 12:21.”
  It should be translated “on his judicial bench.”  The article is used here as a personal pronoun (‘his’).  Then we have the third person singular imperfect active indicative from the verb DĒMĒGOREW, which means “to deliver a public address Acts 12:21.”


The imperfect tense is an ingressive descriptive imperfect, which describes the beginning of a past action without reference to its completion.


The active voice indicates that Herod produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the preposition PROS plus the accusative of direction from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”
“after sitting on his judicial bench, began delivering a public address to them.”

Acts 12:21 corrected translation
“Then on an appointed day Herod, having put on a royal robe, after sitting on his judicial bench, began delivering a public address to them.”
Explanation:
1.  “Then on an appointed day Herod, having put on a royal robe,”

a.  Luke does not tell us how long the people had to wait in order to have their appointed day before Herod.  Luke’s point is that Herod made them wait until he was ready to hear what they had to say.


b.  Not only did Herod appoint a certain day for this audience before the king to take place, but he also put on his official royal robes, in order to impress upon those seeking to see him that he was ‘the man’ in charge.


c.  As we saw in the previous verse Herod was very angry with the people of Tyre and Sidon, and the people were coming to him asking for peace.  Luke does not tell us the reason why Herod was angry, because the reason does not matter with regard to the point Luke is going to make.  Luke is simply giving us the background circumstances regarding the death of Herod.


d.  The implication here is that Blastus was successful in persuading Herod to hear the case of Tyre and Sidon.  Therefore, Herod agrees to do so, and a day is appointed for a public trial.  Herod wants a public trial, in order to use this as an example to others of what happens when you make Herod angry.  The day was ‘an appointed day’, so that the entire population of Caesarea and anyone else in the cities of Judea, Samaria, and Galilee, like Damascus, Joppa, etc. could come and both see and hear the king.


e.  The putting on of the royal robe by Herod is not an idle comment by Luke.  This act makes the trial an official government decision and policy of the Roman Empire.  What Herod decides will establish judicial policy for the people and districts other than just Tyre and Sidon.


f.  This royal robe worn by Herod is the same kind of royal robe that Herod’s father put on Jesus, when he sent Jesus back to Pilate.
2.  “after sitting on his judicial bench, began delivering a public address to them.”

a.  Herod makes his grand entrance with all the pomp and circumstance that human royalty can muster and sits down on his BĒMA or judgment seat.  This was the official judicial platform used by the king to make official announcements.  It was very famous in the Roman Empire and is mentioned many times in Scripture.  We see the remnants of this judicial bench in all American courtrooms.  The judge always sits above everyone else in the room.



(1)  A BĒMA was “a raised platform for a public speaker (Neh 8:4 LXX; Acts 12:21) or a judge, and by extension a tribunal or court.  Lysias spoke from a BĒMA (2 Macc 13:26), and Pilate sat on a judgment seat mounted on a raised platform when he asked the Jews what should be done with Jesus (Mt 27:19; Jn 19:13).  Paul appeared before the judgment seat of Gallio in Corinth (Acts 18:12-17), and after that of Festus in Caesarea (25:6, 10, 17).



(2)  Paul twice mentions the BĒMA of divine judgment.  He argues that God (Rom 14:10) and Christ (2 Cor 5:10) occupy a judgment seat, and all will have to appear before it and give account of their lives (cf. Rev 20:11-15).  In other references, divine judgment comes when God or Christ takes his ‘throne’ (Ps 9:7; Dan 7:9; Mt 25:31; Rev 20:11).  Since in antiquity a judge might sit on a throne placed on a raised platform, ‘throne’ and ‘judgment seat’ could be identical depending on the context.”


b.  Herod does not signal for the representatives from Tyre and Sidon to speak or permit them to give a defense of whatever it was that made him angry.  Herod simply starts telling them what is on his mind and how he intends to deal with them.


c.  The fact that this is a public address indicates that it was done in an open forum, where anyone who wanted to could attend.  And since Herod was making a public spectacle of himself and making a very important official announcement, the place would have been packed with people.  We might say the event was ‘sold out’ and there was standing room only.


d.  Luke’s implication here is that Herod was full of himself in a state of maximum arrogance.


e.  After taking his official position on the official judicial bench and dressed in his official robe, Herod begins to make his official judgment in the case of Tyre and Sidon.  He is not able to get very far in his speech due to what is described in the next verse.
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