Acts 11:30



 is the accusative direct object from the neuter singular relative pronoun HOS, meaning “Which thing” and referring to the famine relief collection.  Then we have the emphatic use of the conjunction KAI, meaning “indeed, in fact, certainly” plus the third person plural aorist active indicative from the verb POIEW, meaning “to do: they did.”


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that the disciples in Antioch produced the action.


The indicative mood is declarative for a simple statement of fact.

“Which they in fact did,”

 is the nominative masculine plural aorist active participle from the verb APOSTELLW, which means “to send: sending.”  There is no object (“[it]”) stated, and must be supplied to complete the English thought.


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that the believers in the church of Antioch produced the action.


The participle is circumstantial.

Then we have the preposition PROS plus the accusative of place from the masculine plural article and adjective PRESBUTEROS, meaning “to the elders,” which refers to the leadership of the local Church in Jerusalem.  This is followed by the preposition DIA plus the ablative of means from the feminine singular noun CHEIR, meaning “by the hand.”  With this we have the possessive genitive from the masculine singular proper nouns BARNABAS and SAULOS plus a connective KAI, meaning “Barnabas and Saul.”
“sending [it] to the elders by the hand of Barnabas and Saul.”

Acts 11:30 corrected translation
“Which they in fact did, sending [it] to the elders by the hand of Barnabas and Saul.”
Explanation:
1.  “Which they in fact did,”

a.  Luke confirms that the collection for famine relief was in fact taken up in Antioch.


b.  The believers didn’t just say, “We ought to do something to help.”  These believers put their money where their mouth was.  They actually did what needed to be done to help those who would soon be in need.


c.  Here we see a case of believers being doers of the word of God and not hearers only.

2.  “sending [it] to the elders by the hand of Barnabas and Saul.”

a.  Having completed the collection of the famine relief fund, the church of Antioch sends Barnabas and Saul to the leaders of the church of Jerusalem with this monetary gift.  Several principles should be noted here:



(1)  One person never handles the funds of a local church.  This is to protect the church from embezzlement of funds.  It is not a matter of not trusting someone; it is a matter of not putting a temptation in front of them.



(2)  There is nothing wrong with one local church supporting believers in need in another local church.



(3)  Barnabas is mentioned before Saul, which is a consistent indication in Luke’s writings of the superiority of Barnabas in the spiritual life over Saul at this point in their lives.  That will change as Saul continues to grow in grace.



(4)  Saul was in training under the authority of Barnabas even though Saul had the spiritual gift of apostle.  Once Saul’s training was completed, the student would surpass the teacher.



(5)  The leadership of one church deals with the leadership of another church.  This is a function of authority orientation—the recognition and respect for the leaders of the other church.



(6)  Remember that the church of Jerusalem as a whole was made up of many smaller congregations.  It was impossible for thousands of people to meet in the small homes that existed at the time.  Even a large home could hold no more than a couple hundred people.  Therefore, the word ‘elders’ mentioned here refers to the various pastor-teachers of all the local churches throughout the city and suburbs of Jerusalem.


b.  Who were these elders?  And what was their role in the church?



(1)  “The origin of the presbytero-episcopal office is not recorded in the New Testament, but when it is first mentioned in the congregation at Jerusalem, A.D. 44, it appears already as a settled institution.  As every Jewish synagogue was ruled by elders, it was very natural that every Jewish Christian congregation should at once adopt this form of government; this may be the reason why the writer of the Acts finds it unnecessary to give an account of the origin; while he reports the origin of the deaconate which arose from a special emergency and had no precise analogy in the organization of the synagogue.”



(2)  “The sudden unexplained appearance of elders in the NT (Acts 11:30) appears to be nothing but the adaptation of the Jewish synagogue structure; and the pattern of early Christian worship was undoubtedly taken from the Jewish synagogue.”



(3)  These “elders” were the pastors of the various assemblies of believers throughout the area of Jerusalem.  Where were the ‘apostles’?  By this time (15 years into the Church Age) most of them should have been away from Jerusalem spreading the message of the gospel as Peter was doing in Joppa and Caesarea.



(4)  “Considerable debate exists over the question of the number of elders each church had (in New Testament times) or should have (today).  Those who hold to elder rule (the federal system) believe that each congregation had several elders; while congregationalists see only a single elder (the pastor) in each congregation.  Both agree that each church had more than one deacon.


The fact that the early church met in homes (Rom 16:5; 1 Cor 16:19; Col 4:15) makes it more difficult to settle this debate conclusively.  Clearly the church in each city (that is, the sum total of the house churches in each city) had elders (Phil 1:1; Tit 1:5), but whether this also means that each house church had more than one elder is not certain.  In other words, each house church might have had a single elder, who, together with the other elders in other churches, constituted the elders of the church in that city.


Furthermore, the letters from the risen Lord to the churches in Asia Minor were sent to ‘the angel’ of each church.  If this refers to an angelic creature [it does not, because the Greek word AGGELOS means ‘messenger’; ‘angel’ is a transliteration not a translation], then it has no relevance to the question [and it doesn’t].  But if ‘angel’ designates the human leader of each church [and it does], then obviously there was only one, which reinforces the view that each church did not have several elders.


Another intriguing [and conclusive] argument for a single elder in each congregation is found in 1 Tim 3.  When Paul described the qualifications for the bishop, he did so consistently in the singular (vv. 1–7).  But when he listed the qualifications for deacons, he switched to the plural (vv. 8–13).”



(5)  “If elder and bishop refer to the same person [and they do], then the principal ministry of the elders consists of overseeing the work of the church in all its aspects.  Elders are not responsible only for the spiritual welfare of the church while deacons care for the financial matters, as is sometimes thought.  Elders have the oversight of all facets of the work.  Notice that the famine offering in the early church was sent to the elders in Jerusalem for distribution (Acts 11:30).  The elder/bishop/pastor of a church has two basic functions:




(a)  General oversight involves ruling.  This means presiding (1 Tim 5:17) and leading (Heb 13:17), not as lord and dictator, but nevertheless with control and authority (1 Pet 5:3; Heb 13:17).  Desirably this aspect of the elder’s ministry would involve the spiritual gift of government (1 Cor 12:28—the different word used here has the basic idea of steering, as in Acts 27:11).  Thus an elder leads, guides, rules, steers his flock, piloting it skillfully through the treacherous waters of this world.




(b)  General oversight also includes guarding the truth (Tit 1:9).  This means both the positive proclamation and explanation of doctrine as well as its defense against false teaching.  This is why elders must be able to teach (1 Tim 3:2).  Certainly no one should ever be chosen an elder unless he knows well the doctrines of our faith and is able to explain and defend them accurately.”



(6)  “That the church is to have leadership is a divine requirement (Heb 13:7, 17). Organization is not wrong or carnal.  People go to extremes on this matter.  Some feel that the less organization the better, though in practice the work is hindered by not having sufficient organization.  Others go to the other extreme and are so highly organized that it is difficult, if not impossible, for the Head of the church to be heard.  Nevertheless, the New Testament does sanction several classes of leaders.


Without doubt elders were the principal leaders of New Testament churches.  Though all do not agree, it appears that elders and bishops occupied the same position in the church—the term elder emphasizing more the office and the term bishop emphasizing more the function of that office, namely, general oversight.  At least in Ephesus these were the same (Acts 20:17, 28).  In addition to general oversight of the work, elders ruled (1 Tim 5:17), guarded, and taught the truth (Tit 1:9) and supervised financial matters (Acts 11:30).  The question of how many elders there were in each assembly is debated.  Clearly there were several elders in each city where there were churches (Acts 14:23; Phil 1:1), but whether this meant several elders in each house church or possibly one elder in each individual congregation (and thus a plurality in each city) is debatable.  Notice 1 Tim 3 where the bishop (singular) is spoken of in verses 1–7; then the deacons (plural) are described in verses 8–13.  Elders were apparently ordained or set aside for their special ministry in the church (1 Tim 4:14; Tit 1:5).


The qualifications for the elders are spelled out in great detail in 1 Tim 3:1–7 and Tit 1:5–9. The former passage (which is the more detailed one) lists them as follows: blameless (not open to criticism), husband of one wife (may mean only one wife ever, since the Greek is the same as in 1 Tim 5:9 and since polygamy was unknown among the Greeks and Romans, or it may bar those who remarry after divorce), vigilant (steady, calm), sober (sound-minded), good behavior, hospitable, apt to teach, not given to wine, no striker (no physical violence), not money mad, patient (not determined to have his just due), no brawler (not contentious), not covetous, presiding well over his family (the small circle of the home is a test for how well he will rule in the church), not a novice (not a new, immature convert), having a good testimony among the unsaved in the community.  The passage in Titus adds: not self-willed (not arrogant), not soon angry (not hot-headed), lover of good (people and things), just (upright), holy (pure), and temperate (self-controlled).


The significance of such a great amount of detail should not be missed. It seems to be saying that it is exceedingly important to have qualified men to lead the church, and that it is better to have fewer elders who are qualified than a larger number, some of whom are not qualified.”


c.  The year this trip was made is much debated.  Some see it occurring in 44 or 45 A.D. after the death of Herod (mentioned in chapter 12), while others see it made four years later after the famine of 46 A.D. (See example below.).  It seems more likely that the collection was taken up near the end of the year Barnabas and Saul spent in Antioch, since they would need this length of time to establish their credibility there for being entrusted with a large sum of money from the church of Antioch.  Considering the persecution begun by Herod against the Jerusalem Christians, it is likely Barnabas and Saul would not have made this trip until after Herod’s death in 44 A.D.
  It makes more sense that the monetary gift was provided prior to the famine and in preparation for it, than after it had already struck and drove up the price of grain.  This trip was probably made in 44
 or 45 A.D. or even 46 A.D. (ISBE, Vol 1. p. 43).

Paul went to Antioch (Acts 11:25–26) 




spring 43

Agabus predicts a famine (Acts 11:27–28) 




spring 44

Agrippa’s persecution, James martyred (Acts 12:1–23) 


spring 44

Relief visit, Paul’s second visit to Jerusalem (Acts 11:30; Gal. 2:1–10) 
autumn 47.
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