Acts 11:26
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 is the continuative use of the conjunction KAI, meaning “and” or “and then,” followed by the nominative masculine singular aorist active participle from the verb HEURISKW, which means “to find.”


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that Barnabas produced the action of finding Saul in Tarsus.


The participle is a temporal participle, indicating that the action of finding precedes the action of bringing, the main verb.  It is translated “after finding.”

There is no direct object “[him]” (the accusative masculine singular of the intensive pronoun AUTOS), but it must be supplied to complete the English thought and grammar.  Then we have the third person singular aorist active indicative from the verb AGW, which means “to lead, bring, or take along.”


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that Barnabas produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EIS plus the accusative of place from the feminine singular proper noun ANTIOCHEIA, which means “to Antioch.”

“and after finding [him], he brought [him] to Antioch.”

 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen, take place, or occur.  It is a clear imitation of the famous Hebrew phrase  , which means “And it came to pass.”  The idiom occurs when the principal sentence has some note of time, and is a clause specifying the circumstances under which an action takes place.”


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The deponent middle functions like an active voice, with the situation producing the action of happening, taking place, or occurring.


The indicative mood is declarative for a simple statement of fact.

This is followed by the instrumental of association from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “with them” and refers to the believers in Antioch.  Then we have the adverbial/adjunctive use of the conjunction KAI, meaning “also.”  This is followed by the adverbial accusative of measure of extent of time from the masculine singular noun ENIAUTOS, meaning “a year” (BDAG, p. 336) and the adjective HOLOS, meaning “whole, entire, complete: for a whole year Acts 11:26.”
  Then we have the aorist passive infinitive from the verb SUNAGW, which means “in the passive voice with active force: to be gathered or brought together; gather, come together, assemble Mt 22:41; 27:17; Mk 2:2; Lk 22:66; Ac 4:5, 31; 11:26; 13:44.”


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The passive voice indicates that Barnabas and Saul received the action of assembling with the believers of the church of Antioch.


The infinitive is an infinitive of indirect discourse, in which the infinitive introduces an indirect declarative statement.  In translation this must be represented by the word “that” plus treating the infinitive like an indicative mood verb.

This is followed by the preposition EN plus the locative of place from the feminine singular article and noun EKKLĒSIA, meaning “in the church.” 
“And it came to pass that they also assembled together with them for an entire year in the church”

 is the additive use of the conjunction KAI, meaning “and” plus the aorist active infinitive from the verb DIDASKW, which means “to teach.”


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that Barnabas and Saul produced the action of teaching the church of Antioch.


The infinitive is an infinitive of indirect discourse, in which the infinitive introduces an indirect declarative statement.

Then we have the accusative direct object from the masculine singular noun OCHLOS, meaning “crowd; throng” plus the adjective HIKANOS, meaning “large, considerable” (BDAG, p. 472).

“and taught a large crowd;”

 is the aorist active infinitive from the verb CHRĒMATIZW, which means “to take/bear a name/title (as so and so), to go under the name of; the active voce frequently rendered as a passive voice in English translation: to be called/named, be identified as Rom 7:3; it came to pass … that the disciples got the name Christians Acts 11:26.”


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that the disciples produced the action of going under the name, or bearing the name/title ‘Christian’.


The infinitive is part of an accusative-infinitive construction, in which the infinitive functions like a finite verb and the noun in the accusative case functions as the subject of the infinitive.  This is a Greek idiom that must be translated into English like a nominative subject with a finite indicative mood verb.

Then we have the additive use of the postpositive conjunction TE, meaning “and” plus the temporal use of the adverb PRWTWS, meaning “first” in point of time.  This is followed by the preposition EN plus the locative of place from the feminine singular proper noun ANTIOCHEIA, which means “in Antioch.”  Then we have the accusative subject of the infinitive from the masculine plural article and noun MATHĒTĒS, which means “the disciples/students” and refers to the believers in Antioch.  Finally, we have the accusative direct object from the masculine plural proper noun CHRISTIANOS, which means “Christians.”

“and the disciples were first called Christians in Antioch.”

Acts 11:26 corrected translation
“and after finding [him], he brought [him] to Antioch.  And it came to pass that they also assembled together with them for an entire year in the church and taught a large crowd; and the disciples were first called Christians in Antioch.”
Explanation:
1.  “and after finding [him], he brought [him] to Antioch.”

a.  This phrase is a continuation of the thought at the conclusion of the previous verse: “Then he left for Tarsus to look for Saul; and after finding [him], he brought [him] to Antioch.”

b.  The verb ‘to look for’ in the previous verse implies in its Greek usage elsewhere that there is difficulty in finding what is being looked for.  This plus the verb ‘to find’ here tells us something about the character of Barnabas.  He did not get discouraged or give up trying to find Saul until he was successful.  Barnabas was a man of perseverance.


c.  Barnabas talked Saul into coming back to Antioch with him.  We are not told if it was difficult for Barnabas to persuade Saul to come with him, but certainly Barnabas trusted Saul and knew he was the right man for the job.


d.  Since there is no statement from Luke about Saul being reluctant to go to Antioch, we can only assume that Saul saw the wisdom of Barnabas’ request and the will of God in Barnabas’ pursuit of Saul in Tarsus.  Therefore, Saul was most likely eager to go to Antioch after sitting on the sidelines for the past several years.

2.  “And it came to pass that they also assembled together with them for an entire year in the church”

a.  Luke now transitions us to what happened next after the arrival of Barnabas and Saul in Antioch—they met with the members of the church for an entire year.


b.  The fact that they assembled together with a church membership composed of both Jews and Gentiles (but primarily Gentiles) indicates the total acceptance by Barnabas and Saul of all the members of the church without prejudice or discrimination.


c.  “The Jerusalem believers had no exclusive claim on the term ekklesia, despite its OT associations, and the mixed assemblage of Jewish and Gentile believers which was formed at Antioch was without ceremony also called ‘the church’ there (Acts 11:26; 13:1).  Moreover Antioch, not Jerusalem, was the model of the ‘new church’ which was to appear all over the world.”


d.  The primarily Gentile church of Antioch was just as much, if not more so, a real Church Age church, than the church in Jerusalem, which apparently had no Gentiles in it.


e.  Barnabas and Saul did not exclude themselves or set themselves apart from the membership of the local church of Antioch, but became a part of the assembly as fellow-members of the body of Christ.
3.  “and taught a large crowd;”

a.  This is one of the most important statements in all the word of God, because it tells us what the primary purpose of the leadership of a local church should be, and what the real worship service of the local church should focus on—the teaching of the word of God.


b.  “Actually the New Testament says little about the form and content of worship in the local church.  Still, there are some indications given in Acts 2; 20; 1 Cor 12–14, and other scattered passages.  From the beginning the church put prime importance on doctrine (Acts 2:42).  This was used both to build up believers (Acts 11:26; 1 Cor 14:26; 2 Thes 2:5 where Paul taught eschatology to new converts; 2 Tim 4:2) and in evangelism (Acts 4:2; 13:5; 17:2, reaching unbelievers outside the church; 1 Cor 14:23–24, when unbelievers come into the church service). All of the epistles demonstrate the kind of teaching that must have been customary in the churches, and these include all aspects of doctrinal teaching with application.”


c.  The phrase ‘a large crowd’ indicates the considerable positive volition of the believers in Antioch.


d.  Barnabas and Saul did what the Lord had prepared them for—teaching other believers.  This was the primary spiritual gift they had—the ability to teach other believers about the Christian way of life.


e.  Notice what Luke emphasizes—teaching.  Not the manifestation of spiritual gifts, not evangelization of unbelievers, and not the production of divine good, but learning the word of God.  This is what new believers need above all else in the local church.
4.  “and the disciples were first called Christians in Antioch.”

a.  The word ‘the disciples’ refers to the believers in the church of Antioch.  Notice that it is no longer just the eleven/twelve that are called disciples, but the hundreds, if not thousands, of new Gentile believers.  The word ‘disciple’ means a student.  All of us are students of the word of God, and should be all our lives.  Antioch was also the location, where believers in Jesus picked up the title or name “Christian.”  Whether or not this term was a name of derision or not is a matter of great debate and is clearly not the issue as far as Luke is concerned.


b.  The historical background for the term Christian.



(1)  Christian is “a term found in the Bible only in Acts 11:26; 26:28; 1 Pet 4:16.  Among both Latin and Greek writers, it was common to add the suffix -ianus (Latin) or -ianos (Greek) to the proper name of one considered to be the leader of a group.  According to Acts 11:26 it was non-Christian Antiochenes of Syria who first applied the name to followers of Jesus.  This indicates that they were known by outsiders as persons who followed one known as Christos, and it implies that from a relatively early period people recognized something distinctively non-Jewish about the movement (since it is unlikely that Gentiles would have known the Jewish significance of the word Christos, ‘messiah’).  It was not until the early second century that Christians began with some regularity to employ the term as a self-designation.”



(2)  “The term ‘Christians’ attests that the congregation became a familiar subject of talk, and probably of gossip and scandal, in the city; for obviously the name originated outside the brotherhood.  The Brethren, then, were talked of in popular society as ‘they that are connected with Christos’: such a title could not originate with the Jews, to whom ‘the Christ’ was sacred.  The name Christos therefore must have been the most prominent in the expressions by which the Greek brethren described or defined their faith to their pagan neighbors.  The latter, doubtless, got no clear idea of what this Christos was: some took Christos as one of the strange gods whom they worshipped; others took him as their leader.  In any case the name belongs to popular slang.  In accordance with the tendency of popular language to find some meaning for strange words, the strange term Christos was vulgarly modified to Chrêstos, the Greek adjective meaning ‘good, useful,’ which seemed to popular fancy a more suitable and natural name for a leader or a deity. ‘Chrêstians’ was the form in which the name was often used; and it occurs in inscriptions.”



(3)  “At any rate, ‘Christian’ was well established in the 60s.  Herod Agrippa II (Acts 26:28) uses it, doubtless satirically, to Paul (‘In a moment you’ll be persuading me to enroll as a Christianus’).  Peter, probably from Rome just before the Neronian persecution, warns ‘the elect’ in parts of Asia Minor that no-one should be ashamed if called on to suffer as a Christian (1 Pet 4:16—this need not imply a formal charge in a law-court); and Nero, according to [the Roman historian] Tacitus, trumped up a charge against a sect ‘whom the common people were calling Christians’.”



(4)  “If ‘Christian’ was originally a nickname, it was, like ‘Methodist’ later on, adopted by the recipients.  Increasingly, believers would have to answer the question ‘Are you a Christian?’, and there was no shame in accepting what was intended as a term of reproach when it contained the very name of the Redeemer.  And it had a certain appropriateness: it concentrated attention on the fact that the distinctive element in this new religion was that it was centered in the Person, Christ; and if the name Chrestos was unintelligible to most pagans, and they sometimes confused it with the common name Chrestos, meaning ‘good, kind’, it was a paronomasia which could be turned to good effect.  And so, in the earliest second-century literature, the name is employed without question by the Christian bishop Ignatius (in Antioch) and the pagan governor Pliny.”



(5)  “In all three NT passages the uncorrected Codex Sinaiticus reads Chrestianoi.  We know from many sources that this variant was widely current in the second century.  Blass conjectures that “Chrestian” is the correct reading in Tacitus, the earliest extrabiblical testimony to the word.  The Tacitus manuscript has shown that “Chrestian” actually was the original reading, though the name ‘Christ’ is correctly given.  Harnack accordingly thought the Latin historian [Tacitus] intended to correct the popular name of circa A.D. 64, in the light of his own more accurate knowledge.  ‘The common people used to call them “Chrestians,” but the real name of their founder was Christ.’  Be this as it may, a confusion between ‘Christos’ and the familiar Greek slave name ‘Chrestos’ is more intelligible at an early date than later, when Christianity was better known.  There must have been a strong tendency to conform the earlier witnesses to the later, familiar, and etymologically correct usage.  It is all the more remarkable, therefore, that Sinaiticus retains ‘Chrestian’.  On the whole it seems probable that this designation, though bestowed in error, was the original one.”


c.  Notice that Barnabas and Saul were finally really fulfilling the Lord’s commission (Mt 28:18–20), in which the risen Jesus commands his closest followers to ‘make disciples’ of people from all national/ethnic groups.

5.  The important lessons of this verse are:


a.  Barnabas was not afraid to go find Saul and take him to Antioch to accomplish the will of God.


b.  Saul was not so arrogant that he refused to help after being neglected and ignored by the Christian community for years.


c.  The church in Antioch was more than willing to support Barnabas and Saul for a year.


d.  The believers in Antioch were more than willing to learn from those with the spiritual gift and authority to teach them.


e.  The leadership and members of the church received recognition from those outside the church of their identification with Christ and were not ashamed of being called “Christians”—those associated with Christ.
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