Acts 11:20



 is the continuative use of the postpositive conjunction DE, meaning “Now.”  There is no intended contrast of this DE with the use of MEN in the previous verse because of the MEN OUN construction in the previous verse, which begins a new paragraph.  If anything, this DE is a further explanation of the previous statement.  With this we have the third person plural imperfect active indicative from the verb EIMI, meaning “to be: were.”

The imperfect tense is descriptive imperfect, which describes a continuing state of being in the past.


The active voice indicates that the subject ‘some of them’ produced the state of being from Cyprus and Cyrene.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural indefinite adjective TIS, meaning “some” plus the preposition EK plus the partitive ablative (ablative of the whole) from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning literally “from them,” but can be translated “of them” in English with no loss in meaning.  This is followed by the predicate nominative from the masculine plural noun ANĒR, meaning “men” plus the nominative masculine plural proper nouns KUPRIOS and KURĒNAIOS with a connective conjunction KAI, meaning “Cyprus and Cyrene.”  Literally this says “Cyprus and Cyrene men,” the two proper nouns being used as adjectives.  This can be rendered into English grammar as “men of Cyprus and Cyrene,” which means the same thing.
“Now some of them were men of Cyprus and Cyrene,”
 is the nominative subject from the qualitative relative pronoun HOSTIS, meaning “who” and referring to the men of Cyprus and Cyrene who had fled from Jerusalem because of the persecution connected with Stephen.  Then we have the nominative masculine plural aorist active participle from the verb ERCHOMAI, which means “to come.”

The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that indicates that these men produced the action of coming to Antioch.


The participle is temporal and precedes the action of the main verb.  It is translated “after coming.”

This is followed by the preposition EIS plus the accusative of place from the feminine singular proper noun ANTIOCHEIA, meaning “to Antioch.”  Then we have the third person plural imperfect active indicative from the verb LALEW, which means “to speak.”


The imperfect tense is an ingressive imperfect, which depicts entrance into a continuing action in the past.


The active voice indicates that these men began to produce the action of speaking.

The indicative mood is declarative for a simple statement of fact.

This is followed by the adverbial/additive use of the conjunction KAI, meaning “also.”  Then we have the preposition PROS plus the accusative of place/direction from the masculine plural article and proper noun HELLĒNISTĒS, meaning “to the Hellenists: one who uses the Greek language, specifically a Greek-speaking Israelite in contrast to one speaking a Semitic language Acts 6:1; 9:29; 11:20.”

“who, after coming to Antioch, began speaking to the Hellenists also,”
 is the appositional/explanatory nominative masculine plural present middle participle from the verb EUAGGELIZW, which means “to proclaim: proclaiming” (BDAG, p. 402).

The present tense is a descriptive present for what was occurring at that time.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the believers in producing the action of evangelization of others.


The participle is explanatory and circumstantial.

Finally, we have the accusative direct object from the masculine singular article and nouns KURIOS and IĒSOUS, meaning “the Lord Jesus.”
“proclaiming the Lord Jesus.”
Acts 11:20 corrected translation
“Now some of them were men of Cyprus and Cyrene, who, after coming to Antioch, began speaking to the Hellenists also, proclaiming the Lord Jesus.”
Explanation:
1.  “Now some of them were men of Cyprus and Cyrene,”

a.  Luke continues his new paragraph with a further explanation about some of the Jewish believers mentioned in the previous verse, who had to flee from Jerusalem because of the persecution that began with the murder of Stephen.  The phrase “some of them” can only refer back to “those who were scattered because of the persecution.”  These believers had to be Jewish believers.  They may have been Greek-speaking Jews, that is, Hellenists, but they were Jewish believers none the less.

b.  Some of the believers were originally from the island of Cyprus before settling in Jerusalem and then being driven out by the persecution.  “Little is known about the Jewish communities on this island, which was a province under the Roman Senate since 22 B.C.  In the first Book of Maccabees (15:23), Philo and Josephus only mention that Jewish communities lived here.  According to the author of Acts (4:36; 11:20), some of the Greek-speaking Jewish Christians such as Barnabas came from Cyprus. This makes one understand why the Jewish Christian congregation in Antioch went to Cyprus for their first missionary attempt (Acts 13:4–11).  Some of the people in this congregation, such as Barnabas, must have had Jewish relatives on this island.”


c.  Some of these Jewish believers driven out of Jerusalem were originally from the city of Cyrene in north Africa.  “Cyrene was a city in the Roman province of Cyrenaica (modern Libya), which had a thriving Jewish community of settlers from Egypt from the late fourth century B.C.  People from Cyrene were known for their patriotism and their ties to Palestine (Acts 6:9).  Simon of Cyrene is said to have carried Jesus’ cross (Mk 15:21).  Cyrenian Christians were prominent in Antioch, Acts 11:20; 13:1.”
  The city was “a port in north Africa, of Dorian Greek foundation.  It was bequeathed to Rome in 96 B.C., becoming a province in 74 B.C.  Josephus quotes Strabo as stating that Cyrene encouraged Jewish settlement, and that Jews formed one of the four recognized classes of the state.  To this Jewish community belonged Simon the cross-bearer (Mk 15:21), some of the missionaries to Antioch (Acts 11:20) and the Antiochene teacher Lucius, (Acts 13:1).  It was also represented in the Pentecost crowd (Acts 2:10) and evidently had its own (or a shared) synagogue in Jerusalem (Acts 6:9).”


d.  So Luke is telling us that some of those who were scattered because of the persecution that occurred against Stephen were men originally from Cyprus and Cyrene, who came to Phoenicia and Cyprus and Antioch, speaking the message [of the gospel] to no one except to Jews alone.

e.  The point is that these Jews originally grew up among Greeks and/or other Hellenistic Jews.  And now they find themselves back among Greeks and other Hellenistic Jews as believers in the Lord Jesus Christ.
2.  “who, after coming to Antioch, began speaking to the Hellenists also,”

a.  Luke now makes the straight forward declaration that these believers from Jerusalem, who were originally from Hellenistic areas outside of Judea, take the message of the gospel to the Greek-speaking people in Antioch.

b.  Antioch was a heavily Greek city.  The population was primarily Greek, and Greek was the language of the people there, and had been since 300 B.C.

c.  The great problem in this verse is the word Hellenist, which is only used by Luke.  The word is not found in literature outside the Bible prior to Luke using it.  The question is: Who were the Hellenists?  Does the word refer to Greek speaking Jews, just Greeks, or both?  The answer is long, detailed, and much debated:

“The textual problems of this verse are compounded by the diversity of views concerning the meaning of .  This noun, which appears to be a new formation from  “to speak Greek” or “to practice Greek ways,” is found nowhere in previous classical Greek literature or in hellenistic-Jewish literature; in the New Testament it occurs only here and in Acts 6:1 and 9:29.  According to the prevailing opinion, current since the time of Chrysostom, the Hellenists of 6:1 were Greek-speaking Jews (or Jewish-Christians) in contrast to those speaking a Semitic language (so Thayer, Souter, BAGD).  Since, however, in the present passage the author seems to draw a contrast between  (or the variant reading ) and Jews of verse 19, it has been urged that the word must possess some more distinctive meaning than merely “Greek-speaking Jews.”  Thus, Warfield and Cadbury argue that it means Gentiles (and so is synonymous with ); the former translates it “Graecizers” and the latter “Hellenists.”

Other alternatives include the proposal to take Hellenists as connoting proselytes, or to interpret it as referring to a radical, reforming, “gentilistic” sect within Judaism, to which Stephen may have belonged before he became a Christian.  None of these views, however, is entirely free from more or less serious difficulties, and perhaps the least unsatisfactory assumption to make is that the meaning of the word, though quite definite in the early church, was lost to Christian usage.  When the word reappears in patristic literature (other than that influenced by Chrysostom’s exegesis of Acts 6:1), it means ‘a defender of paganism’, or simply, ‘a pagan’ (Lampe’s Patristic Greek Lexicon).

In assessing the evidence for the variant readings in the present passage, no weight can be attached to the fact that the early versions all read ‘Greeks’ (so the Latin, Syriac, Coptic, Armenian, Old Georgian, and Ethiopic), for, as Hort justly observes, they ‘would naturally be at a loss to provide a distinctive rendering for so rare and so peculiar a word as .’
Transcriptional probability is all in favor of , for the temptation to editor or scribe was to substitute an easy and familiar word () for one which was not familiar. There is no counter temptation to set against this, so that the argument drawn from it is a strong one.

Perhaps the chief objection of modern scholars to adopting Hellenists here is the belief that it always means “Greek-speaking Jews, ” and therefore is inappropriate to stand in contrast with the preceding ‘Jews’ (v. 19).  But since  is derived from , it means strictly ‘one who uses Greek [language or customs]’; whether the person be a Jew or a Roman or any other non-Greek must be gathered from the context.  In Acts 6:1 the contrast is no doubt between Greek-speaking Jewish Christians and Semitic-speaking Jewish Christians.  What the word connotes in Acts 9:29 is not altogether clear; [Yes, it is clear, whether Paul was speaking to Hellenistic Jews or Greeks; it is more likely that he was speaking to Hellenistic Jews because they wanted to ‘do away with him’.  If Paul were speaking to just Greeks, they would not want to do away with him for claiming that Jesus was the Christ.  They would not have cared who the Messiah was.] in any case they are not believers as in Acts 6:1.  In the present passage, where the preponderant weight of the external evidence combines with the strong transcriptional probability in support of Hellenists, the word is to be understood in the broad sense of “Greek-speaking persons,” meaning thereby the mixed population of Antioch in contrast to the Jews of verse 19.”


d.  The fact that verse 19 says that the majority of Jews scattered from Jerusalem were speaking to Jews alone and this verse says that some of these Jews began speaking to Hellenists also indicates that whoever the Hellenists are, they are clearly not “Jews alone.”  The only other possibility in contrast to “Jews alone” is “Gentiles also.”  If the word Hellenists does not mean Greek Gentiles, then Luke’s statement has no point.


e.  A further proof that these Hellenists in Antioch who become believers are Greeks is the fact that in Acts 15:1 (“Some men came down from Judea [to the church of Antioch and began teaching the brethren, ‘Unless you are circumcised according to the custom of Moses, you cannot be saved.’”) the Judaizers from the Jerusalem church who come down to Antioch insist that the Hellenist believers in Antioch must be circumcised.  If these “Hellenists” in Antioch were Jews, they would already have been circumcised and this demand would not be made.  Therefore, the “Hellenists” in the Antioch church have to be uncircumcised, which means they also must be Greek Gentiles.
3.  “proclaiming the Lord Jesus.”

a.  The content of what the scattered Jewish believers were speaking to the Gentiles of Antioch is now further explained by Luke.  They were proclaiming the Lord Jesus.

b.  Scholars have looked at the Greek phrase  several different ways, all of which have merits.


(1)  “proclaiming the Lord Jesus.”  This translation takes the entire phrase as a single direct object with the noun ‘Lord’ being used as an adjective, modifying the word Jesus.  The meaning being that these believers were proclaiming the whole person of Jesus.



(2)  “proclaiming Jesus Lord.”   This translation sees the two accusative nouns as appositional, that is, the name Jesus is further defined as being the Lord.  The meaning here is emphasizing the deity of Jesus.


(3)  “proclaiming the Lord, Jesus.”  This translation sees the two accusative nouns as appositional, but with the reverse explanation—the word Jesus further defines who the Lord is.


c.  The simplest and most straight forward explanation of what Luke is trying to say is usually best, and that is that these believers were proclaiming the person of the Lord Jesus.  This is exactly how Luke has used this title already in:

Lk 24:3, “but when they entered, they did not find the body of the Lord Jesus.”

Acts 1:21, “Therefore it is necessary that of the men who have accompanied us all the time that the Lord Jesus went in and out among us.”

Acts 4:33, “And with great power the apostles were giving testimony to the resurrection of the Lord Jesus, and abundant grace was upon them all.”

Acts 8:16, “For He had not yet fallen upon any of them; they had simply been baptized in the name of the Lord Jesus.”

Acts 9:17, “So Ananias departed and entered the house, and after laying his hands on him said, ‘Brother Saul, the Lord Jesus, who appeared to you on the road by which you were coming, has sent me so that you may regain your sight and be filled with the Holy Spirit.’”


d.  They were proclaiming the message of the gospel, and that message and that message was all about the person and work of the deity of Christ in His incarnation as the person of Jesus.
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