Acts 11:13



 is the continuative use of the postpositive conjunction DE, meaning “Then” and continuing the narrative.  With this we have the third person singular aorist active indicative from the verb APAGGELLW, which means “to give an account of something: report (back), announce, tell Acts 4:23; 5:22; 11:13; 12:14; 16:36; 22:26; 23:16, 19.”


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that Cornelius produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the first person plural personal pronoun EGW, which means “to us” and refers to Peter and the other six believers from Joppa.  This is followed by the conjunction PWS, which is used to introduce direct and indirect questions.  It is translated “how.”  Here the question is indirect.  Then we have the third person singular aorist active indicative from the verb EIDON, which means “to see: he had seen.”


The aorist tense is a culminative aorist, which emphasizes the completion of a past action.  It is translated with the English helping verb ‘has/had’.


The active voice indicates that Cornelius produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative masculine singular from the article and noun AGGELOS, which means “an angel.” 
“Then he reported to us how he had seen an angel”
 is the preposition EN plus the locative of place from the masculine singular article and noun OIKOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in his house.”  Then we have the appositional/explanatory accusative masculine singular aorist passive participle from the verb HISTĒMI, which means “to stand: standing.”

The aorist tense is a constative aorist, which presents the entire action of standing as a fact.


The passive voice indicates that the angel received the action of standing in the house of Cornelius.


The participle is in apposition to the word angel and explains what the angel was doing.

With this we have the connective or additive use of the conjunction KAI, meaning “and” plus the accusative masculine singular aorist active participle from the verb EIPON, which means “to say: saying.”


The aorist tense is a constative aorist, which presents the entire action of saying something as a fact.


The active voice indicates that the angel produced the action of speaking.


The participle is in apposition to the word angel and explains what the angel was doing.
“standing in his house, and saying,”
 is the second person singular aorist active imperative from the verb APOSTELLW, which means “to send.”

The aorist tense is a futuristic aorist, which looks at the entire process of what is about to happen as a fact.


The active voice indicates that Cornelius is expected to produce the action.


The imperative mood is a command.

Then we have the preposition EIS plus the accusative of place from the feminine singular proper noun IOPPĒ, meaning “to Joppa.”  This is followed by the continuative use of the conjunction KAI, meaning “and” plus the second person singular aorist middle imperative from the verb METAPEMPW, which means “to send for, summon someone Acts 10:5, 22, 29; 11:13; 20:1; 24:24, 26; 25:3.”


The aorist tense is a futuristic aorist, which looks at the entire process of what is about to happen as a fact.


The active voice indicates that Cornelius is expected to produce the action.


The imperative mood is a command.
Then we have the accusative direct object from the masculine singular proper noun SIMWN, which means “Simon.”  This is followed by the appositional accusative masculine singular articular present passive participle from the verb EPIKALEW, which means “to be called.”

The present tense is descriptive and durative present for an action that began in the past and is continuing in the present.


The passive voice indicates that Simon receives the action of also being called Peter.


The participle is explanatory.

Finally, we have the accusative direct object from the masculine singular proper noun PETROS, transliterated as “Peter.”  There is no adverbial use of KAI (meaning ‘also’) in the Greek text.  It is an erroneous addition by translators.

““Send to Joppa and summon Simon, who is called Peter,”
Acts 11:13 corrected translation
“Then he reported to us how he had seen an angel, standing in his house, and saying, “Send to Joppa and summon Simon, who is called Peter,”
Explanation:
1.  “Then he reported to us how he had seen an angel”

a.  Peter continues with what Luke has given in detail in Acts 10:30, “Then Cornelius said, ‘Four days ago to this hour, I was praying during the ninth hour in my house; and behold, a man stood before me in a radiant garment,…”

b.  Notice that Cornelius never calls the person who appeared to him an ‘angel’, but Peter identifies the person as one.  Cornelius knew the person who appeared to him was an angel.  He just doesn’t use that title to describe him.

c.  The fact that Cornelius has seen an angel that speaks to him is further evidence to the critics that God was involved in everything that happened to both Peter and to Cornelius.


d.  If God had sent an angel to tell Cornelius what to do, then Cornelius was obliged to do it.  And if that meant inviting Peter to his home, then Cornelius was doing nothing wrong by obeying the will of God.  Furthermore, Peter was not doing anything wrong by obeying the summons to come to Cornelius’ house, if an angel had been sent to Cornelius to tell him to invite Peter.


e.  No matter how the critics looked at the situation, God was directing both Peter and Cornelius to do what they did, and they would have been terribly wrong to disobey God.
2.  “standing in his house, and saying,”

a.  The fact that the angel was standing in the house of Cornelius indicates that the angel was not defiled by being in the home of a Gentile.  If the angel is not defiled as unclean by being in the home of a Gentile, then Peter would not be defiled either.

b.  The fact the angel was in Cornelius’ house is further proof that God did not have a problem or issue with Peter being in the house of a Gentile.

c.  The word ‘saying’ indicates to Peter’s critics that God had a message for Cornelius, which means that whatever that message was, the message was to be obeyed.  Therefore, whatever Cornelius was told to do, he had to do, and the critics could not criticize him for doing what God wanted.

3.  ““Send to Joppa and summon Simon, who is called Peter,”

a.  Peter now quotes what the angel said to Cornelius as Cornelius had related it to Peter in Acts 10:32, “Now send to Joppa and summon Simon, who is called Peter, he is staying at the house of Simon the Tanner by the sea.’”

b.  Cornelius was directed by God through the agency of an angel to send for Peter.  Cornelius did nothing wrong.  Peter came to the house of Cornelius as he was directed by the Spirit.  Peter did nothing wrong.

c.  The critics have yet to find anything for which they have a right to be critical.


d.  Most critical people are usually critical on the basis of assumptions rather than facts, which is why God commands us not to judge one another.


e.  Peter’s critics are violating such Scriptures as:



(1)  Rom 2:1, “Therefore you are without excuse, ‘O man, every one of you when you judge [criticize, find fault]; for in that which you judge your neighbor, you condemn yourself; for you who make it a practice of judging are practicing the same things.”



(2)  Rom 14:10, “Now you, why do you judge your brother?  Or you also, why do you treat your brother with contempt?  Since all will appear at the tribunal-judgment seat of God.”



(3)  Rom 14:13, “Therefore, let us no longer judge each other, but rather determine this—not to place an obstacle or a temptation in front of his brother.”



(4)  1 Cor 4:5, “For this reason, stop criticizing and condemning anything before the end-time until the Lord comes, who will both bring to light the hidden things of darkness, and will reveal the motives and decisions of our hearts, and then each person will have recognition from God.”



(5)  Jam 4:11-12, “Brethren, stop slandering each other.  He who slanders a brother or judges his brother slanders the Law [the Word of God] and judges the Law.  (Now if you are judging the law [the Word of God] and you are, you are not a doer of the Law [the Word of God], but a judge.  The Lawgiver and Judge is only one person—the one who is able to save and to destroy.)  But you, the one judging your neighbor, who are you?”
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