Acts 10:2



 is the appositional predicate nominative from the masculine singular adjective EUSEBĒS, which means “profoundly reverent or respectful toward God: devout, godly, pious, reverent in our literature only of one’s relation to God Acts 10:2, 7; 2 Pet 2:9.”
  With this we have the connective conjunction KAI, meaning “and” plus the nominative masculine singular present passive participle from the verb PHOBEW, which means “to be afraid; to fear; to have a profound measure of respect for: (have) reverence, respect, with special reference to fear of offending God: fear in the sense reverence Lk 1:50; 18:2, 4; Acts 10:35; 1 Pet 2:17; Rev 14:7; 19:5; Rev 11:18.—as a technical term meaning  ,”
 which means “a worshiper of God.”


The present tense is a historical present, which presents a past action as though now occurring for the sake of vividness and dramatic effect.


The passive voice indicates that Cornelius received the action of having reverence and respect for God.


The participle is used as a substantive.

Then we have the accusative direct object from the masculine singular article and noun THEOS, meaning “God.”  This is followed by the preposition SUN plus the instrumental of association from the masculine singular adjective PAS plus the article and noun OIKOS plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with all his household [family]” (BDAG, p. 699).
“a devout man and one having reverence for God with all his household,”
 is the appositional (explanatory) nominative masculine singular present active participle from the verb POIEW, which means “to do, practice: practicing.”

The present tense is a historical present, which presents a past action as though now occurring for the sake of vividness and dramatic effect.


The active voice indicates that Cornelius produces the action.


The participle is circumstantial.

With this we have the accusative direct object from the feminine plural noun ELEĒMOSUNĒ, which is the noun derived from the verb ELEEW, which means “to have compassion, kindness, mercy, or graciousness toward someone.”  Like DIKAIOSUNĒ (=righteousness), nouns that end in SUNĒ indicate characteristics or qualities and are equivalent to English nouns that end in “ness,” like kindness, gentleness, graciousness, charitableness, etc.  The noun means “compassion; the exercise of benevolent goodwill, charitable giving Mt 6:4; Mt 6:2f; Acts 9:36; 10:2; 24:17; Lk 11:41; 12:33.”
  With this we have the accusative feminine plural adjective POLUS, meaning “much.”  Then we have the dative of indirect object from the masculine singular article and noun LAOS, which is used (1) for people in general; (2) as a technical term for ‘the people of God’ referring to the Jews; and (3) meaning ‘to the people of God’ referring to Christians.  The third meaning is very unlikely here, and there is no indication in the context that this refers specifically to the Jews, and the adjective IOUDAIOS, which means “Jewish” (as used in 1 Cor 9:20) is clearly not in the Greek text.  Therefore, (1) is probably the correct meaning here.  Cornelius was noted for his charitableness to people in general, not just to the Jews.

“practicing much charitableness to people”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular present deponent middle participle from the verb DEOMAI, which means “to ask, request” and is used of praying to God (BDAG, p. 218).

The present tense is a historical present, which presents a past action as though now occurring for the sake of vividness and dramatic effect.


The deponent middle functions like an active voice, indicating that Cornelius produces the action.


The participle is circumstantial.

Then we have the objective genitive from the masculine singular article and noun THEOS, meaning literally ‘asking of God’ but also meaning “praying to God” as an idiomatic expression.  Finally, we have the preposition DIA plus the adverbial genitive of time from the neuter singular adjective PAS, which literally says “throughout all,” but is an idiom, meaning “continually, constantly Mt 18:10; Mk 5:5; Lk 24:53; Acts 2:25; 10:2; 24:16; Rom 11:10; 2 Thes 3:16; Heb 9:6; 13:15.”

“and praying to God continually.”

Acts 10:2 corrected translation
“a devout man and one having reverence for God with all his household, practicing much charitableness to people and praying to God continually.”
Explanation:
1.  “a devout man and one having reverence for God with all his household,”

a.  The sentence in its entirety now says: “Now [there was] a certain man in Caesarea named Cornelius, a centurion from the cohort which is called ‘Italian’, a devout man and one having reverence for God with all his household, practicing much charitableness to people and praying to God continually.”

b.  Luke further characterizes Cornelius as a devout man and one having reverence for God.  He was not yet a believer in Christ, nor was he a complete convert to Judaism (he was not circumcised according to Acts 11:2f).  However, he did believe in God, respected God, and prayed to God.

c.  This was not only true of Cornelius but it was true of all his household.  This would include his wife, children, slaves, and freedmen who work for him.


d.  The fact that Cornelius’ household is mentioned indicates that he might have been a retired centurion, since Italian centurions on active duty in a foreign country did not take their families with them.  However, it is also possible that Cornelius was a Gentile from the area of Palestine, who joined the Roman army as a non-Roman citizen, in order to gain his Roman citizenship, and eventually rose to the rank of centurion and was serving in the same area where he lived with his family.  We don’t have enough details to know exactly if Cornelius was still on active duty or retired.  However, it really makes no difference with regard to his conversion to Christianity.

e.  Was Cornelius a proselyte of Judaism, that is, a Gentle who had converted completely to Judaism and been circumcised?  No, definitely not according to Acts 11:2-3, “And when Peter came up to Jerusalem, those who were circumcised took issue with him, saying, ‘You went to uncircumcised men and ate with them.’”  Therefore, if Cornelius was not a proselyte to Judaism, what was he?  He was a person described here as “a devout man and one having reverence for God.”  This has traditionally been called “a God-fearer.”


(1)  “The term ‘God-fearers’ in Acts has traditionally been described as a technical term to designate Gentiles who attended the synagogue and were attracted by Jewish monotheism.  They were not converts, however, because they did not submit to circumcision.  Thus when Paul visited Jewish synagogues he found three groups of people: Jews, proselytes, and God-fearers. Paul was especially successful among God-fearers because the latter were reluctant to undergo the painful operation of circumcision, and they enthusiastically embraced Christianity because Paul contended that the rite was unnecessary.


(2)  Peter’s encounter with Cornelius is used to defend the traditional view.  Cornelius is described as one who fears God (Acts 10:2, 22), and he seems devoted to the Jewish religion (10:2).  But it is clear that Cornelius was not a proselyte because he was considered unclean both by Peter (Acts 10:28, “and yet God has shown me that I should not call any man unholy or unclean”) and by the Jews in Jerusalem (11:2f).  Thus Cornelius seems to belong in the category of Gentiles who were devoted adherents of the synagogue, although he was not a member of the Jewish religion.


(3)  This distinction is also found in other places in Acts.  At the beginning of his speech in the synagogue at Pisidian Antioch Paul says: “Men of Israel, and you that fear God, listen” (Acts 13:16).  A clear distinction between Jews and God-fearers seems to be implied here, and since proselytes are considered part of Israel the term ‘God-fearers’ in the speech must refer to Gentiles who were attracted to the Jewish religion but had not yet been converted.  Paul’s words later on in the speech are interpreted in the much same way: ‘Brethren, sons of the family of Abraham, and those among you that fear God’ (13:26).  Again native Israelites and God-fearers seem to be clearly distinguished.


(4)  “Acts 13:43, which describes the aftermath of Paul’s speech at Pisidian Antioch, poses a problem for this interpretation.  Luke says that when the meeting ended ‘many Jews and devout converts [PROSELUTWN = prostelytes] to Judaism followed Paul and Barnabas’.  The word ‘devout’ (SEBOMENWN) describes God-fearers elsewhere, but here that word precedes the word ‘proselytes’, and yet God-fearers and proselytes are supposed to refer to two distinct groups.”


f.  So was Cornelius a pious and devote pagan?  Hardly!  He had respect and reverence for one God, and one God only—God the Father, God the Son, and God the Holy Spirit.  He had not yet identified God the Son with the person of Jesus of Nazareth.  Cornelius had probably read the Old Testament Scriptures and learned from the Levitical priests in the local synagogue the interpretations of those Scriptures.  He was probably practicing the Mosaic Law to the best of his ability, but was unwilling to be circumcised.

2.  “practicing much charitableness to people”

a.  Another important characteristic of Cornelius was his charitableness.  Luke characterizes Cornelius as being constantly in the habit of being very generous and charitable to others.  He made it a practice, a habit of giving to others in need.

b.  The object “to people” does not necessarily refer technically to the Jews as the people of God, which is how many interpreters regard the simple phrase .  If Luke wanted to indicate the Jewish people specifically, he could have easily said , which means “to the Jewish people.”  The fact that the word ‘Jewish’ is not used seems to point to Cornelius’ general character of generosity and charitableness to all people, not just the Jews.  The Jews are not excluded from his charitableness, but his charitableness is not exclusive to them either.

c.  Notice how Luke makes the comparison in character between the charitableness of Tabitha and Cornelius.  She is said (Acts 9:36) to be “this woman was full of good deeds and charitable giving, which she continually did.”  She was already a believer and he was not, which shows that you don’t have to be a Christian to be generous or charitable to others.  However, the one common denominator they both had was respect and reverence for God.

d.  If charitableness is a virtue for people in general, how much more is it a virtue for a member of the royal family of God.
3.  “and praying to God continually.”

a.  The third characteristic of Cornelius was his faithfulness in praying to God.

b.  This focuses on his petitioning God on behalf of others rather than spending all his time and effort asking for himself.

c.  The fact that praying to God follows his charitableness toward others points to something else that he continually did for others, which was to pray for them.


d.  The constancy or continuality of prayer is an important concept clearly taught in the New Testament: “pray without ceasing,” 1 Thes 5:17.


e.  Did God hear this man’s prayers even though he was not a Christian?  Certainly God did, just as he heard all the prayers of all the Old Testament saints.  Cornelius believed in God the Father, God the Son, and the God the Holy Spirit.  He just did not yet know that Jesus of Nazareth was God the Son and the God of Israel.
� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (p. 413). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (p. 1061). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (p. 315). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (p. 224). Chicago: University of Chicago Press.


� Bromiley, G. W. (2001, c1979-1988). The International Standard Bible Encyclopedia (3:1010). Grand Rapids: Wm. B. Eerdmans.





PAGE  
4

