Acts 10:15



 is the continuative use of the conjunction KAI, meaning “And or Then” plus the nominative subject from the feminine singular noun PHWNE, meaning “a voice.”  This is followed by the temporal adverb or adverb of manner (depending on how you want to look at this) PALIN, meaning “again.”  Then we have the preposition EK plus the adverbial genitive of time plus the neuter singular ordinal adjective DEUTEROS, “denoting temporal sequence and meaning for the second time or again as in Mt 26:44.”
  There is an ellipsis (deliberate omission) of the verb GINOMAI () from the phrase in verse 13  (a voice came to him)This is followed by the preposition PROS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Peter.
“And a voice again for a second time [came] to him,”
 is the accusative direct object from the neuter plural relative pronoun HOS, meaning “that which” or “what.”  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  This is followed by the third person singular aorist active indicative from the verb KATHARIZW, which means “to make clean, cleanse, purify, or declare clean” (BDAG, p. 488).

The aorist tense is a culminative aorist, which regards the entire fact from the viewpoint of its completion.


The active voice indicates that God has produced the action.  The ‘God’ here is the Lord Jesus Christ, per Mk 7:19.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the second person singular personal pronoun SU, meaning “you” and referring to Peter.  This is followed by the negative MĒ, meaning “not” plus the second person singular present active imperative from the verb KOINOW, which means “to consider/declare (ritually) unclean Acts 10:15; 11:9.”


The present tense is a descriptive and static present, which refers to an action happening right now, and to a perpetual state of being that should not ever occur.


The active voice indicates that Peter is not to produce the action.


The imperative mood is an imperative of command, and should be translated by the word “must: you must not.”
“‘What God has declared clean, you must not consider unclean.’”
Acts 10:15 corrected translation
“And a voice again for a second time [came] to him, ‘What God has declared clean, you must not consider unclean.’”
Explanation:
1.  “And a voice again for a second time [came] to him,”

a.  The same heavenly voice of God comes to Peter a second time in response to Peter’s declaration that he will not eat anything impure or unclean.

b.  The voice is the same voice that told Peter to arise, kill, and eat.  It is the voice of the Lord Jesus Christ.

c.  Our Lord replies to Peter’s declaration by way of His own declaration.


d.  The fact that the Lord continues the conversation with Peter indicates that He was not offended by what Peter said.  Peter did not insult the Lord and the Lord did not take Peter’s words as an insult.


e.  The Lord was teaching Peter something old (the principle of Mk 7:19) and something new (the application of this principle to the Church), which Peter did not yet understand.  This is why the Lord was not offended by Peter’s misunderstanding, declarative statement, and refusal to do what he still believed to be wrong according to God’s standards.  Peter had not yet recognized that God had changed the standards.


f.  In Peter’s mind God’s standard was: you cannot eat unclean things.  And since God was unchangeable, Peter assumed that the standard would never change.  This is why he was confused by the Lord’s command to eat any animal he wanted.


g.  Therefore, the Lord now makes a direct statement that all the animals in the sheet-like object are clean as far as God is concerned.  What made them clean?  The Cross.

2.  “‘What God has declared clean, you must not consider unclean.’”

a.  The Lord now declares a principle that Peter must learn and believe as new doctrine in his soul.  God has declared all animals clean to eat.  (But is not concerned with the animals, is He?)  And since God has declared all animals as clean or purified to eat, then Peter has no right to consider any of those animals as unclean to eat.  God has changed the standard.


(1)  The force of this prohibition is strengthened by the pronoun SU.  The idea is “Don’t you defile what God has made clean!”



(2)  Compare Mk 7:19b, “(Thus He [Jesus] declared all foods clean.)”  The ‘God’ who declared all foods clean was Jesus.

b.  As the creator of all animals, the Lord Jesus Christ has the right to declare clean or unclean any animal at any time for any reason.  He could have declared cows and sheep unclean and vultures and snakes clean, if He so desired.  He is God and can what He wants and change the standards of cleanliness at any time.


c.  The whole point of declaring some animals as unclean in the Mosaic Law was so that in the future God could declare those animals clean and teach the principle of the unity and equality of the members of the royal family of God in the Church.


d.  The Lord makes a direct demand on the thinking of Peter that he must not consider any animal as unclean now that the Lord has declared all animals clean.


e.  But God is not concerned with the cleanliness or uncleanliness of animals.  The Lord is still concerned with “the things which proceed out of the man are what defile the man,” Mk 7:15.  And what is still proceeding out of the apostles and Jewish believers in the Church is prejudice toward Gentiles.  This prejudice must end.  This is the lesson being taught to Peter, which he does not yet understand.

f.  There is no place for prejudice of any kind toward another human being in the royal family of God.
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