Acts 1:8



 is the strong adversative conjunction ALLA, meaning “but” followed by the second person plural future deponent middle indicative from the verb LAMBANW, which means “to receive: you will receive.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle is active in meaning—the disciples produce the action of receiving.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular noun DUNAMIS, meaning “power.”

“but you will receive power”

 is the genitive absolute from the neuter singular aorist active participle of the verb EPERCHOMAI, which means “to come upon” (BDAG, p. 361).


The aorist tense is a futuristic aorist, which views the future event as so certain to happen it is depicted in the aorist tense as if it has already happened.


The active voice indicates that the Holy Spirit will produce the action of coming upon the disciples.


The participle is a temporal participle, translated “when … has come upon.”  In the genitive absolute, the participle in the genitive functions as a finite verb in relation to the noun in the genitive, which functions as the subject of the participle.  The construction is called “absolute” because it is grammatically independent of the rest of the syntax of the sentence.

Then we have the genitive absolute from the neuter singular article, adjective HAGIOS and noun PNEUMA, meaning “the Holy Spirit.”  This is followed by the preposition EPI plus the accusative of place from the second person plural personal pronoun SU, meaning “upon you.”
“when the Holy Spirit has come upon you.”

 is the additive/continuative use of the conjunction KAI, meaning “Furthermore” followed by the second person plural future deponent middle indicative from the verb EIMI, meaning “you shall be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle is active in meaning—the disciples produce the action of being something.


The indicative mood is declarative for a simple statement of fact.

Then we have the possessive genitive from the first person singular personal pronoun EGW, meaning “My” plus the predicate nominative from the masculine plural noun MARTUS, meaning “witnesses.”  This is followed by the preposition EN plus the locative of place from the feminine singular noun HIEROSOLUMA (note the various ways the name for Jerusalem was spelled verse 4  and verse 8  -- It is found with four different spellings:  (rough breathing) (smooth breathing) , and ).  This can be due to the various ways in which the scribes first heard the words pronounced when writing their documents.  It certainly does not change the meaning of what is being said.  With this we have the Attic Greek correlative conjunctions TE…KAI, meaning “both…and.”  This is followed by the preposition EN plus the locative of place from the feminine singular adjective PAS, the article, and noun IOUDAIA, meaning “in all Judea.”  Then we have another conjunctive KAI, meaning “and” plus the locative of place from the feminine singular noun SAMAREIA, meaning “Samaria.”  
“Furthermore you shall be My witnesses both in Jerusalem and in all Judea and Samaria,”

 is the ascensive use of the conjunction KAI, meaning “even.”  “The ascensive idea elaborates on the same thought, bringing it to a climax.”
  Then we have the preposition HEWS plus the adverbial genitive of measure, indicating “the limit reached, translated: as far as, to, Acts 1:8; 11:19, 22; Lk 2:15; 4:29; 10:15; Mt 11:23; 26:58”
 from the neuter singular adjective ESCHATOS, meaning “the farthest boundary of an area, farthest, last Lk 14:9f.  Used as a substantive it means the end: to the end of the earth Acts 1:8.”
   Finally, we have the possessive genitive from the feminine singular article and noun GĒ, meaning “of the earth.”

“even to the end [remotest part] of the earth.’”

Acts 1:8 corrected translation
“but you will receive power, when the Holy Spirit has come upon you.  Furthermore you shall be My witnesses both in Jerusalem and in all Judea and Samaria, even to the end [remotest part] of the earth.’”
Explanation:
1.  “but you will receive power, when the Holy Spirit has come upon you.”

a.  In contrast to the disciples receiving political power with the Lord’s establishment of His temporal kingdom on earth, the disciples will receive the spiritual power of the spiritual kingdom, when God the Holy Spirit has come upon them.  This same promise closes the gospel of Luke, Lk 24:49, “And behold, I am sending forth the promise of My Father upon you; but you are to stay in the city until you are clothed with power from on high.”


b.  We will see the fulfillment of this in Acts 2:1ff.



(1)  Note the connected thoughts of verse 5, “you will be baptized by the Holy Spirit” and our verse “you will receive power.”



(2)  The same event—the coming of the Holy Spirit—will produce both being identified with Christ and receiving the spiritual power to execute the will of God.

c.  The Holy Spirit coming upon a person includes the indwelling, filling, and baptism of the Spirit, all which occurred on Pentecost.



(1)  The indwelling of the Spirit provides the temple in the believer’s body for the indwelling of God the Father and God the Son.



(2)  The filling of the Spirit provides the power to say ‘no’ to the desires of self and the power to say ‘yes’ to the will of God, that is, the power to execute the spiritual life God has given us.



(3)  The baptism of the Spirit enters us into union with Christ, that is, into that special family relationship of being a son of God and joint-heir with Christ.


d.  The power being emphasized here is the power of the filling or influence of the Holy Spirit, which is the power to deny the sin nature and say ‘no’ to temptation to sin and the power to execute the will of God.


e.  Continuing to have this power after salvation is demanded by Eph 5:18, “Furthermore, stop becoming intoxicated with wine, because of which is wastefulness, but be filled by means of the Spirit.”

f.  Dr. Hoehner describes the filling of the Holy Spirit as synonymous with walking by means of the Spirit in his commentary on Ephesians, page 704-705, “Those filled by the Spirit no longer control their actions but rather relinquish their will to the Lord.  …In examining these various passages regarding the injunction to walk by the Spirit (Gal 5:16-18, 25; Rom 8:4), they seem to parallel being filled by the Spirit.  …The point is that walking by the Spirit and being filled by the Spirit mean that the Spirit of God directs and empowers a believer to live a life pleasing to God and His will.  …The filling by the Spirit is more than the Spirit’s indwelling—it is his activities realized in and through us.  Believers are commanded to be filled by the Spirit so that they will understand the will of the Lord and allow God’s control of their lives, rather than succumbing to the desires of the flesh.  …the filling by the Spirit adds God’s personal presence, influence, and enablement to walk wisely.”


g.  This spiritual power from the Holy Spirit would enable the disciples to:



(1)  witness without fear before the antagonistic Jews, intellectuals, scientists, kings, and even emperors;



(2)  write the NT Scriptures;



(3)  endure persecution, imprisonment, privation, and even physical death with happiness and contentment of soul.


h.  The power of the spiritual kingdom is far more important than the power of the political kingdom.  The disciples wanted the power of the political kingdom.  But this would change once they experienced the power of the new spiritual kingdom.


i.  The power of the Holy Spirit is related to being able to witness for Christ both in our passage and in Jn 15:26-27, “When the Helper comes, whom I will send to you from the Father, that is the Spirit of truth who proceeds from the Father, He will testify about Me, and you will testify also, because you have been with Me from the beginning.”  So also 1 Thes 1:5, “for our gospel did not come to you in word alone, but also in power, that is, in the Holy Spirit and full conviction just as you know what kind of persons we became to you for your sakes.”
2.  “Furthermore you shall be My witnesses both in Jerusalem and in all Judea and Samaria,”

a.  In addition to receiving the power of the indwelling and filling of the Holy Spirit, the disciples would become the witnesses to the person, work, resurrection, and ascension of Christ.  This power to witness would begin on Pentecost (Acts 2) and continue in the future, Acts 4:33, “And with great power the apostles were giving testimony to the resurrection of the Lord Jesus, and abundant grace was upon them all.”  This same power from the Spirit for witnessing was given to Paul as he mentions in Rom 15:18-19, “For example, I will not presume to speak about anything except what Christ has accomplished through me, resulting in the obedience of the Gentiles, in word and in action, by the power of the signs and wonders, in the power of the Spirit of God; so that from Jerusalem on a circuit as far as Illyricum, I have brought to completion the good news of Christ.”  Compare also 1 Cor 1:18, “For the doctrine about the cross on the one hand keeps on being foolishness to those who are perishing, but on the other hand it keeps on being God’s power to us who are being saved.”



(1)  This testimony was not only the testimony to human beings on earth of the facts of the life, death, resurrection, and ascension of Christ, but was also testimony before the Supreme Court of heaven against Satan that men actually believed these things.



(2)  Not only is the testimony of the disciples of Christ a key element to the truthfulness of the person and work of Christ, but their testimony is also a key element against Satan in the resolution of the angelic conflict.



(3)  The disciples would not only witness to the events of our Lord’s life on earth with them, but also to the events of His death, burial, resurrection, and ascension into heaven.


b.  This statement is related to the commission of the Lord in Mt 28:19, “Go therefore and make disciples of all the nations, baptizing them in the name of the Father and the Son and the Holy Spirit.”


c.  The fact that the disciples were the Lord’s witnesses to the truth and would testify to the world is also mentioned in:



(1)  Lk 24:48, “You are witnesses of these things.”



(2)  Jn 15:27, “and you will testify also, because you have been with Me from the beginning.”



(3)  Lk 12:11-12, “When they bring you before the synagogues and the rulers and the authorities, do not worry about how or what you are to speak in your defense, or what you are to say; for the Holy Spirit will teach you in that very hour what you ought to say.”



(4)  Lk 21:12-15, “But before all these things, they will lay their hands on you and will persecute you, delivering you to the synagogues and prisons, bringing you before kings and governors for My name’s sake.  It will lead to an opportunity for your testimony.  So make up your minds not to prepare beforehand to defend yourselves; for I will give you utterance and wisdom which none of your opponents will be able to resist or refute.”


d.  The proclamation of the gospel in Jerusalem is the story of Acts 2-8, summarized by the statement in Acts 5:42, “And every day, in the temple and from house to house, they kept right on teaching and preaching Jesus as the Christ.”


e.  The proclamation of the gospel in Judea means the spreading of the message of the person and work of Christ from Jerusalem to all the people of the southern kingdom of Israel, from Egypt to Samaria.


f.  The proclamation of the gospel to Samaria (the former center and capital of the northern kingdom of Israel) was forced by the persecution of Paul after the murder of Stephen.  This is the story of Acts 8.



(1)  Acts 8:1, “Saul was in hearty agreement with putting him to death.  And on that day a great persecution began against the church in Jerusalem, and they were all scattered throughout the regions of Judea and Samaria, except the apostles.”



(2)  Acts 8:5, “Philip went down to the city of Samaria and began proclaiming Christ to them.”



(3)  Acts 8:14, “Now when the apostles in Jerusalem heard that Samaria had received the word of God, they sent them Peter and John.”


g.  The historical background of Samaria.  “Though never explicitly delineated in the OT, the region of Samaria included mainly the mountainous territories south of Lower Galilee and the Jezreel Valley, west Jordan River valley, and east of the Sharon and Acco plains.  The southern border fluctuated with the political vicissitudes between north and south.  Shechem quickly became the religious and political hub of Samaria because it controlled a crucial pass between the centrally located mountains of Ebal and Gerizim. We may therefore speak of ‘North Samaria’ as the area north of Shechem which correlated roughly with the tribe of Manasseh, and ‘South Samaria,’ as the territory south of Shechem which basically represented tribal Ephraim.  Around 884 B.C. King Omri [of the Northern Kingdom of Israel] transferred his political capital to Samaria, located near the center of the northern kingdom, 35 miles north of Jerusalem.  Omri and his successors — particularly his son Ahab — transferred this onetime family estate into a relatively small but cosmopolitan royal city.  So impressive appeared the fortification walls, palace, large courtyards with rectangular pools, public buildings, and storerooms, that writers spoke of Samaria as the undisputed ‘head of Ephraim’ (Isa 7:9), or as Jerusalem’s ‘elder sister’ who ruled and influenced numerous ‘daughters’ (outlying villages) of her own (Ezek 16:46, 53, 55, 61; 23:4–5).  Bountiful archaeological discoveries of ivory fragments and furnishings spanning the period from Ahab to Jeroboam II correlate well with later biblical memories of opulent, ivory-appointed houses and royal banquets in the capital (1 Kg 22:39; Ps 45:8; Amos 3:15; 6:4).  That the city now gave its name to the larger region bespeaks the power which emanated from this new, stately center.  Even the villagers themselves came to be known as Samaritans rather than Israelites (2 Kg 17:29).  Omri’s new economic orientation toward the open markets of the Mediterranean brought the entire region into greater contact with foreign cultures.  With Ahab’s politically motivated marriage to Jezebel, Samaria gained access to Phoenician wealth but also exposure to its religious beliefs and customs.  As it became increasingly syncretistic under this influence, the political leadership incurred the scorn of Elijah.  In 722/721 armies led by Shalmaneser V and Sargon II penetrated the highlands, besieged and occupied the city of Samaria, deported large numbers of Israelites, and resettled the city primarily with captives from distant Syro-Mesopotamian locations as well as from southern Arabia.  There followed the take over by the Babylonians in 586 B.C. and then the take over of the area by the Persians in 539 B.C., and following this the take over by Alexander the Great in 325 B.C.  Soon after the earthquake in 31 B.C., Herod the Great expanded the city’s fortifications, apportioned both city and territorial properties among his former allies (Josephus records 6000 colonists), offered them special constitutional rights, and consequently considered Samaria ‘a third rampart against the entire nation,’ behind only his own palace in Jerusalem and the fortress Antonia.  Even the street which led into the city became a thriving bazaar, and additional temples and altars as well as a stadium and theater adorned the summit and slopes of the city.  To honor Emperor Augustus, Herod named this magnificent place Sebaste (the Greek equivalent of the Latin Augusta).  It became a center of celebration, ceremony, and magic (cf. Acts 8:9).  Perhaps for these reasons, and because of the Samaritan-Jewish schism, natives of Judea generally circumnavigated the entire region when traveling to and from Jerusalem (Matt. 19:1; Luke 17:11; cf. John 4:4–9), and the followers of Jesus treated it as a virtual foreign territory in their early missionary and church-planting efforts (Acts 1:8; 8:1–25; 9:31; 15:3).”
  As can be seen by this short review of the history of the region, there had been no Jews living in the area from 721 B.C., that is, for over 700 years.  However, there were a great many Arabs, Medes, Persians, Greeks, and other all mixed together through intermarriage.  The orthodox Jews couldn’t stand the Samaritans because they considered them a mongrel race of people.


h.  The Samaritans.  “The Jews and Samaritans shared a common heritage (‘our father Jacob,’ Jn 4:12) but differed from one another radically in regard to the relative sanctity of Jerusalem/Zion and Mt. Gerizim (‘Our fathers worshiped on this mountain; and you say that in Jerusalem is the place where men ought to worship,’ Jn 4:20).  They also had different legal traditions regarding the cleanliness of vessels and, in general, they avoided contact with one another (Jn 4:7-10).  The negative attitude of the Jews towards the Samaritans is reflected in Jesus’ statement in Mt 10:5, in which Samaritans are linked with Gentiles in contrast to ‘the house of Israel’ and in Jn 8:48, in which the adversaries of Jesus refer to him contemptuously as ‘a Samaritan’—and demon-possessed as well.  The itinerary of Jesus in Mark 10:1 seems to reflect a standard Jewish practice of avoiding Samaria in pilgrimages to Jerusalem.  Basically, the Jews regarded the Samaritans as a people foreign to themselves, in spite of an obviously shared heritage: the term ‘foreigner’ used by Jesus of the thankful Samaritan leper in Lk 17:18 is the term used in the Jerusalem Temple inscription excluding non-Jews from the court of Israel.  As a religious sect, the Samaritans are a strict, Torah-observing party with a resolute pride in their religious heritage.  They maintain that they and not the Jews are the bearers of the true faith of ancient Israel as expounded by Moses and as practiced at Mt. Gerizim in ancient times.  They understand themselves to be the descendants of the Joseph tribes of ancient Israel, as Jews are descendants of the tribe of Judah.  Judaism as a heresy is traced to the priest Eli, who is said to have established a rival sanctuary at Shiloh.  Thus, for them, the history of the Israelite faith as traced in the second and third divisions of the Jewish Bible [everything other than the Torah] is not of sacred but of apostate history.  The Samaritans have for Scripture only the Pentateuch, and that in their own distinctive redaction [a highly edited edition].  The chief error of the Jews, according to the Samaritans, is in having edited the Torah to minimize the importance of Gerizim and in having erected a Temple in Jerusalem.  In addition to Eli and Solomon, Samaritans cite also Ezra and Hillel for having led the Jews astray: Ezra for having corrupted the text of the Pentateuch and Hillel for having introduced deviant legal interpretations.”


i.  “Samaria was specifically identified as a reminder that all the fragmented human race must be reached, even those easily overlooked because of reputed cultural or religious inferiority.”


j.  Note the single article governing the two nouns in the phrase “in all Judea and Samaria” ().  This indicates that the two places are thought of in the mind of our Lord as a single unit.
  Even though the disciples and Jews living in Judea did not and would not associate themselves with the Samaritans, our Lord considered them a part of Israel.
3.  “even to the end [remotest part] of the earth.’”

a.  Not only in Jerusalem, Judea, and Samaria (the environment in which the disciples had lived and moved thus far in their life), but they would take the message of the gospel to the end of the earth, that is, to the remotest parts of civilization.  Some scholars take the phrase “the end of the earth’ as a technical phrase meaning the city of Rome.  The other statements in Scripture (see the next point) indicate that the Lord meant the entire world and not just the limits of the Roman Empire.


b.  This same thought is mentioned by Paul with reference to the proclamation of the gospel to all the Jews in Rom 10:18, “Therefore I say, they [the unbelieving Jews] have definitely heard [the gospel], haven’t they?  Certainly [they have], ‘Their voice [the silent testimony of the material universe] has gone out to the entire earth, and their words [the testimony of the existence of God] to the ends of the inhabited earth.’”  Also Col 1:23, “Inasmuch as you persist in the sphere of doctrine, having been established [strengthened] not only firm ones but also unshifting ones from the confidence in the gospel which you have heard and which was proclaimed in all creation which is under heaven, concerning which gospel, I, Paul, myself have become a servant.”


c.  There are two ways in which this prediction is fulfilled by the disciples.



(1)  Their message is passed on to their students, who move on to other places and pass the message on to other students, who in turn move on to other places, and so the message is passed around the world.  This is the normal function of missionary activity, which has been fulfilled throughout the Church Age.



(2)  Their message is also passed on through the writing and distribution of the gospels in the Bible, which is the most published book in the world.


d.  Until the witness of the disciples has gone to the end of the earth the end of human history cannot come, Mt 24:14, “This gospel of the kingdom shall be preached in the whole world as a testimony to all the nations, and then the end will come.”


e.  Paul and Barnabas clearly understood this commission of the Lord according to Acts 13:47, “For so the Lord has commanded us, ‘I have placed you as a light for the Gentiles, that you may bring salvation to the end of the earth.’”


f.  The mission of the Lord Jesus Christ from God the Father is clearly stated in Isa 49:6 and includes the salvation of all the Jews and Gentiles mentioned in this verse, Isa 49:6, “He [God the Father] says, ‘It is too small a thing that You [God the Son] should be My Servant to raise up the tribes of Jacob and to restore the preserved ones of Israel; I will also make You a light of the nations so that My salvation may reach to the end of the earth.’”
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